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Tue object the divinely inspired writer had in view in inditing 
this epistle, was to make clear the meaning and purpose of the 
Mosaic ritual, and thus to lift the veil of mystery, behind which 
the divine plans and purposes in regard to man, had for ages lain 
hid. And in confirmation of this. the reader is specially referred to 
the notes on chapter xiii., verse 10, in which verse the apostle 
sums up, as it were, in one epigrammatic phrase, that which 
he had had continually in view throughout this long and closely 
reasoned discourse. 

The greatest revolution which ever took place in religious 
thought and teaching, was started by the discovery that Divine 
favour was extended as fully, and exactly in the same way, to 
those outside the pale of Jewish privilege, as to those inside. 
Paul in his epistles, and doubtless in his preaching also, had boldly 
declared that ‘ there is no difference between the Jew and the 
Greek,’ thus upsetting as in a moment the most fondly treasured 
belief of the Jew. 

Nor was it Paul only who had made this astounding  state- 
ment, for we read that the gravamen of the charge against Stephen 
the martyr was, that he had been ‘ heard to speak blasphemous 
words against Moses’; that he ‘ ceased not to speak blasphemous 
words against the temple and the law, and had been heard to say 
that this Jesus of Nazareth would destroy the temple, and change 
the customs which Moses delivered.” 

_ And this charge, although falsely characterised as blasphemous, 
was nevertheless true in fact, for both Stephen and the 
apostles were daily preaching ‘Christ crucified.”* It was 
their constant theme that ‘the vail is done away in 
Christ,’ that is to say, ‘the vail that was upon their 
heart when Moses was read” that * Christ is the end of the law for 
righteousness.’* that Christ had * abolished in his flesh the enmity, 


1 Romans x. 12., 2 Acts vi. 11 to 14, Sey Corin. 1. 23% 
4 2Corin. fii. 14-15. 5 Romans x, 4. 
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even the law of commandments contained in ordinances,’' and that 
‘in that he saith, anew covenant, he hath made the first old.’ And 
‘that which decayeth and waxeth old is ready to vanish away.” 

It was in order to justify these statements, and at the same time 
to show that the supersession of the old covenant by the new was 
in exact accord with what had from the first been by the Scriptures 
foretold and taught, that the epistle was written. 

In former days God had spoken of these things by His 
. prophets ; in these last days he had done so by His Son. j 

The first unfolding of the Divine purpose in the creation of man, 
is found in the words spoken by God, before his creation had 
actually taken place, viz., ‘ And God said, let us make man in our 
image, after our likeness, and let them have dominion, etc.” 

lt was, there can be little doubt, the revelation of this purpose 
which gave rise to ‘ war in heaven.’* Satan till now had regarded 
himself as ‘ the chief of the ways of God’;° indeed it was of him 
it is said, ‘full of wisdom and perfect in beauty.’® But 
however marvellous in intellect, in form, and in _ feature 
Satan may have been, it had never been said of him, that he was 
created in the image, and after the likeness, of the Triune Jehovah. 

May it not well be that when it was made known that a creation 
so marvellously designed was to be brought into existence and 
moreover that man’s chief endowment was to be powers of 
dominion, that Satan saw in this his own supremacy endangered ? 
and more especially if, as seems possible, it was made known in 
heaven, that these powers of dominion were not ultimately to be 
limited to the earth? Was not this, then, the casus belli which led 
Satan and those who followed him, to revolt and set themselves 
to defeat the Divine purposes? 

Man as originally created, is declared to have been the inferior 
of, a little lower than, the elect angels ; and his powers of dominion 
clearly in the first instance extended only over things upon the 
earth; but, falling into sin, Adam, along with the whole human 
race, sank into a condition infinitely below that even of fallen 
angels, for men became the servants and bond,slaves of the devil, 
and although still in ‘possession of the powers of dominion with 
which they were originally endowed, they were no longer free to 


* Ephes, ii. 15. ? Hebrews viii 13. 3 Genesis i, 26. 
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exercise them, except as permitted by Satan for purposes of evil. 

Immediately after the Fall the fact was, however, placed on 
record, that in the Divine purposes a man—one born of a woman— 
would in due time be raised up, who would give battle to the 
devil, and that to him ultimately victory was assured. 

In the first and second chapters of the epistle various scriptures 
are quoted to show, that what had been foretold by the prophets, 
had found its fulfilment in Jesus of Nazareth, and that although 
this son of David had been crucified and laid in the grave, he had 
by the power of God been subsequently raised from the dead, and 
was now seated at the right hand of God, clothed with glory and 
honour. 

And that he was not to be alone in this glory, is shown by a 
further quotation from the inspired word of God, the scripture 
cited being: ‘I will declare thy name unto my brethren, in the 
midst of the church will I sing praise unto thee.’ And again, 
‘ Behold I and the children which God hath given me.’ But 
the whole human race was by this time so completely entangled 
in the miry clay of sin, as to be in a condition of direst misery and _ 
most utter degradation. There were none righteous, no, not one. 
They were all sinners. How could sinners be made righteous ? How 
could a race such as this be so raised up, and be so set free from 
the bondage of corruption, as to be even what, but for sin, they 
would have been? And how still more impossible w ould it appear 
to be, that they should be made worthy to be called brethren, by 
the glorified Christ, or to be recognised by the most High God as 


His children. 

God in His wisdom had seen it good from the first to unfold 
His plans with the utmost deliberation, and yet at the same time 
with the most marvellous elaboration of detail, the fact being that 
y glorious to be apprehended 


these purposes were too dazzlingl 
, and by slow degrees 


by finite minds, unless gradually revealed 
For this reason it was that a commencement was 
made by the selection of one family only, that of Seth, out of all 
the families of the earth, by and in whom, the Divine life might be 
seen and shown forth, and contrasted with the corruption in which 
the whole of the rest of mankind lay sweltering. 

After the flood and before the incarnation one elect nation was 


» 


made plain. 


1 Hebrews ii. 12. 
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selected, by and in whom, the Divine life might be more fully seen 
and shown forth, and to whom God’s purposes, and God’s way 
of salvation, might be fully and completely pourtrayed and taught. 
Yet this was done by signs and symbols only. The truth was 
therefore, although completely revealed, yet so veiled as to be 
unintelligible except to a favoured few, and it was by no means 
fully understood by them. 

Subsequently to the incarnation it was by and in a selection 
of individuals, chosen out of all people and nations and tongues, 
that the power and glory of the Divine life, was and is, seen and 
shown forth; and to them it was and is revealed, that they are 
not only to judge angels,’ but that, as members of Christ’s body, 
they are to be one with Him in all things—to be made sharers of 
His glory—to he heirs of God, and joint heirs with Him who 
‘spake unto them, saving, All power is given unto Me in heaven 
and in earth.’? 

At the same time a clear ‘and full discovery was made of the 
way in which this union with Christ was to be brought about. 
The Mosaic ritual made it clear that a restoration to Divine favour 
and communion must be by death, and through a mediator. 
Hence the priest, the altar, and the sacrificial victim were the 
central figures in the scheme; all else in the ceremonial being 
ancillary and subsidiary to these, its great leading features. But 
sacrificial rites, like all tvpes and figures, were to the reality they 
pourtrayed, only what a shadow is to the substance by which it is 
projected. They proclaimed with absolute certaintv the presence 
or approach of something real and actual, but they in themselves 
were of no value, and had no efficacy; and they only gave a com- 
paratively dim, hazy, featureless outline of what was involved in, 
and achieved by, the sacrifice of Christ. 

The scriptures in both the Old and New Testaments, by pen 
and pencil, by lip and life, make it clear that no such thing as 
restoration to Divine favour, or enjoyment of the Divine presence, 
can be attained to by man’s own efforts. On the contrary they 
show, that every attempt by man to restore himself to this blessed 
condition, or in his own strength to exercise for good the powers 
of dominion with which he is endowed, have invariably been 
attended with failure and disaster. In not a single instance has 


27 Corin vis 3: 2 Matt xxviii. 18. 
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the Divine life, in its power and reality, manifested itself in any 
of those who have aimed, sought, or laboured to recover them- 
selves; nor have their innate powers of dominion ever been 
exercised for enduring good. 

The Divine life has taken root, and borne its own proper fruit, 
only in those who have sought it by faith. This, the apostle proves, 
was as certainly so under the old covenant, as ‘under the new. 
The buddings of the Divine life which are exhibited in the elect, 
have moreover only obtained, and are obtainable only, through the 
mediation of their great High Priest, Christ Jesus. His servants, 
like the priests under the Mosaic dispensation, those called upon 
by Him to minister in His temple, have been and are used of Him 
in a vast variety of ways, but it is only by and through, and in the 
person of, the High Priest himself, that any can appear before 
God, and hold communion with Him. 

All this was shown forth in the Mosaic ritual and ceremonial, 
but cryptically and monumentally only. Until interpreted by our 
Lord to His disciples, and by the Holy Ghost to the apostles, 
these signs and symbols were almost wholly unintelligible. But 
by the preaching and writings of the apostles, the truth is now 
made so plain and easy of comprehension, that signs and symbols 
are no longer needed. All who will, may read. ‘ The wayfaring 
men, though fools, shall not err therein.’ And, by the power of 
the Holy Ghost, the truth has moreover been translated into the 
life, the walk, and the conversation of all those selected by Divine 
grace and Divine sovereignty, to be patterns and examples of the 
power and glory of the Divine life. 

And yet, so carnal, so gross, so material is human nature, so 
prone to grovel, so in love with the chains to which it has been so 
long accustomed and therefore would feign still occupy itself in 
polishing, that even those ‘before whose eyes Jesus Christ has 
been evidently set forth, crucified among you,’ still prefer to 
grope for the way of salvation in emblematic and _ ritualistic 
worship, in sacerdotalism, and in sacramental ceremonial, 
‘ devised,’ Jeroboam like, of their own heart.’® 

These must, if they will, thus go ‘in the way of Catin,’* but if, 
and while they do so, they have no part or lot in, the priest, the 
altar, the sacrifice, provided and appointed of God, as the means 


1 Isaiah xxxv. 8. 2 Galat. iii 1 % 1 Kings xii. 33. * Jude, verse 11. 
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whereby alone man can be rescued from sin, and made again to— 
enjoy communion and converse with the most High. 

The butterfly, when it has passed through and emerged from 
its crysalis condition, and, apparelled in its new and gorgeous 
attire has tasted the joys and delights of a new life in the skies, 
may return to its primitive condition as a worm, and re-enter a 
husky shroud such as that in which it was for so long, caged, 
cabined, and confined. But it must be a new shroud—its old one 
is gone, it had its day, it served its purpose, and then decayed 
and vanished away. 

But shall man, who for wise purposes and for an appointed 
time, was confined within the narrow limits of a material cere- 
monial, shall he think to return again to the crysalis condition? 
He cannot. His husky shroud, too, is gone. It had its day, it 
served its purpose, it then decayed and vanished away. If he 
would again become a worm, he must weave for himself a new 
shroud. The old one is ‘‘ waxed old as a garment, and as a vesture 
has been folded up and put away.’’! 


ALFRED E. WENHAM. 
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CHAPTER I. 


Verse 1. God, who at sundry times and in divers 
manners spake in time past unto the fathers by the 
prophets. 


God alone is omniscient, omnipresent, and omnipotent. He is 
the creator of all things, and the proprietor of the machinery which 
produces, and the intricate mechanism which controls and maintains, 
all that is, whether in the heavens above or in the earth beneath. 

The eye of this all-seeing God noted instantly the intrusion into 
his domains of that deadly poison, Sin—that tiny grain of sand 
which was fated to, apparently, derange and mar the smooth 
working of his vast designs, but which, really, has done so only by 
way of parenthesis, and as part of his eternal plan. 

God might in a moment have set right what had gone wrong, and 
have thus prevented the spread, throughout the created universe, 
of this awful and infectious scourge. He might by a word have 
ejected and annihilated the fateful intrusion: and had he done so 
Divine Power would have been thereby displayed and magnified, 
but where would then have been seen those other attributes of the 
Triune Jehovah, Divine Wisdom, and Divine Love? 

It was in order to give exercise to, and for the display of, these 
divine perfections that Eternity paused, as it were, and gave place 
to Time. It was for this that Sin and Satan were given full liberty, 
and were allowed free play. It was for this that Earth was 
devoted as the platform, mankind called to be the dramatis persone, 
angels and archangels spectators. It was for this that seven 
thousand years were appointed in which to enact all the details of 
the awful and solemn drama designed to unfold and exhibit the 
wonders of Divine Wisdom and Redeeming Love, and in and by 
which to stay the plague that had begun’. 

The sinfulness of sin, 2 the virulence of this subtle poison, its 
contagious, infectious, and intractable character, its awful effects, 
have, in the various chapters of the world’s history, been illustrated 
by every conceivable means. 

For four thousand years before the coming of Christ, at sundry 
times and in divers manners, God by his messengers the prophets 
had addressed warnings, reproofs, reproaches, callings and persua- 
sions to sinful men, but without any permanent effect. Sin had not 
yielded to this treatment. 


1 Numbers xvi. 46 to 48. 2 Rom. vii, 13. 
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Death still reigned triumphant—the world still waited for light 
and leading. Human instruments, though divinely inspired, had 
done their best—they could do no more—yet darkness was still 
upon the face of the earth. 


Verse 2. Hath in these last days spoken unto us by 
his Son, whom he hath appointed heir of all things, by 
whom also he made the worlds. 


It was under these circumstances that the time arrived for fully 
and completely unfolding the divine purpose, which was to make 
good the word first spoken by the mouth of God himself to Adam, 
in the garden of Eden, ‘In the day that thou eatest thereof thou shalt 
surely die’ 4 and, again, by the mouth of the prophet Ezekiel, 
‘the soul that sinneth it shall die,’ 2 and once more by the mouth of 
the Apostle Paul, ‘the wages of sin is death’ ®. The divine 
purpose then was to make it plainly appear that no power, human 
or divine, may expel the poison of sin, once it has effected an 
entrance; that no created being stricken by sin may ever be healed 
or restored, either by repentance, warnings, reproofs, reproaches, 
callings or persuasions, nor by punishment; that neither fallen 
angels nor fallen men, once corrupted by sin, can possibly escape 
death, the appointed and certain penalty of sin. 

For four thousand years God kad, to every generation of men, 
been speaking by his messengers the prophets. Commissioned, 
inspired, and equipped by him, they had proclaimed and preached 
‘the righteousness which is of the Law,’* saying, ‘ this do and 
thou shalt live’ but all to no purpose. 

The men of our Lord’s day were the finished product of these 
continuous labours, of this prolonged course of instruction. 
Jerusalem was the metropolis of the religious world, the head- 
quarters of a divine theocracy, and yet of its princes and priests 
it was witnessed, first by John the Baptist, and later by our Lord 
himself, that they were a ‘ generation of vipers ’!® our Lord after- 
wards speaking of them as ‘ an evil and adulterous generation,’ * 
and as ‘ this wicked generation.’ 8 

To put the matter beyond dispute, however, ‘ last of all he sent 
unto them his son, saying they will reverence my son.’ For four 
years he too preached, so far at least as the multitude was 
concerned, the ‘righteousness which is of the Law’; ‘he 
spake openly to the world’1°; and in such manner that the 
officers of the temple affirmed, ‘ never man spake like this man.’11 


1Gen.ii,17. ? Ezek. xviii. 20, * Rom, vi. 23. + Phil. iii. 9, 
5 Luke x. 28. ° Matt. iii. 7-xxiii. 33. 7 Matt. xii. 39. § Matt. xii. 45. 
® Matt. xxi. 37, *° John xviii 20, 11 John vii. 46. 


CHAPTER I. 3 


He did moreover such mighty works that the people ‘ were beyond | 
measure astonished, saying, he hath done all things well.’ 4 

~ And yet at the end of his ministry, not only the chief priests, the 
Scribes, the Pharisees, and the Sadducees, the élite of the religious 
world, but the whole multitude united in saying, ‘ come let us kill 
him.* For when asked by Pilate, ‘what shall I do, then, with 
Jesus, which is called Christ? they all say unto him, Let him be 
crucified,’ * and when it was put to them by Pilate, ‘ Why, what 
evil hath he done? they cried out the more, saying, Let him be 
crucified.’ 3 

And who was this Son— of whom it is said, ‘ God hath in these 
last days spoken unto us by his Son.’ What were his relations to 
God himself? and what to those beings, human and angelic, 
created by God, to whom he was sent? and above whom he was 
exalted? For what purpose or purposes was he sent into the 
world? and how could and did he accomplish that which had been 
shown to be impossible with man, and which, so far, it had not 
been shown to be possible, even with God. 

Was it by his life? by his perfect example, his divine eloquence, 
his mighty works, that he proposed to reform mankind, to make 
saints out of sinners? No, a perfect life, walk and conversation 
even, could not do this, and availed, for such a purpose, no more 
than did the imperfect lives and labours of his prophets. 
‘Can the Ethiopian change his skin, or the leopard his spots ’?* 

The preaching of Christ, in a sense, tended to make men worse 
instead of better, for it made ‘ sin become exceeding sinful,’ > 
and showed that even were it possible for men to control their 
actions, thought and desire are beyond control; and yet that 
nothing short of absolute perfection will satisfy divine require- 
ments. 

No, sin infected beings cannot, either suddenly or gradually, be 
so improved as to become perfect. To be perfect they must he 
re-created. ‘ Except a man be born again he cannot see the King- 
dom of God.’® To be made fit for the Kingdom of God a man 
must be made a ‘ new creature.’? 

Although, therefore, Jesus came indeed to speak to men, by his 
preaching setting before them good and evil, and exhorting them 
to choose the one and refuse the other, the great purpose for 
which he came was to die for man, that, ‘ through death’® he 
might compass that which else had never been. 

Jesus said, ‘ I am the resurrection and the life, he that believeth 
in me, though he were dead, yet shall he live’® and Paul the 
Apostle said, ‘J am dead, I am crucified with Christ: nevertheless 
I live, yet not I, but Christ liveth in me: and the life which I now 
live in the flesh, I live by the faith of the Son of God, who loved 
me and gave himself for me,’ 19 

This Son of God differs from all the hierarchy of heaven in that 


1 Mark vii. 37. ? Matt. xxi. 38, ° Matt. xxvii. 22, 23. * Jer. xiii. 23. 
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whilst they are all created beings, he alone is begotten. All the 
inhabitants of heaven, however highly exalted, are but servants, 
he alone is a Son. They have power to use what he has provided 
for their use. He has power to create. ‘ Behold I make all things 
new.’ + j 

But while this is so, how can he be said to be the ‘heir’? of one 
who ‘ liveth for ever and ever’?3 

Is it not said that ‘ where a testament’ or will, is, there must 
of necessity be the death of the testator’? for ‘a testament is of 
force after men are dead, otherwise it is of no strength at all while 
the testator liveth ’* 

And is it not equally the case: that there must be death before 
an heirship is ‘ of force’; that ‘it is of no strength at all’ until 
after the death of the original possessor ? 

‘Great is the mystery of godliness, God was manifest in 
the flesh, justified in the Spirit, seen of angels, preached unto the 
Gentiles, believed on in the world, received up into glory ’® 

Christ Jesus was, and is, God. ‘J and my Father are one.’® 
And as one with the Creator of the universe, ‘ he made the worlds.’ 


Verse 3. Who being the brightness of his glory, and 
the express image of his person, and upholding all 
things by the word of his power, when he had by him- 
self purged our sins, sat down on the right hand of the 
Majesty on high. 


But although equal with God, and exhibiting in his person all 
the perfections of the Deity, he, in order to save the human race, 
so to speak abdicated his godhead, and took upon himself man- 
hood. Vor he ‘ being in the form of God, thought it not robbery 
to be equal with God; but made himself of no reputation, and took 
upon him the form of a servant, and was made in the likeness 
of men; and being found in fashion as a man, he humbled himself, 
and became obedient unto death.’7 

Man by sin had been brought into a ‘low estate.’® Christ 
Jesus in taking manhood upon him had, it may with reverence be 
said, to take man as he found him. ‘ He also himself likewise tock 
part of the same.’ ® Hence it is that ‘ Christ also hath once 
suffered for sins, *° that is to say, hath suffered what sin entails, 
viz., humiliation, poverty, personal and relative distress, anwiety, 
pain, toil, and death. 

‘The first Adam was made a living soul.’ The ‘ man Christ 
Jesus ?41+° was made a quickening Spirit ’** He not only ‘ had life ’® 
but he had power to ‘ give life,’++to beget children.15 ‘ Of his own 

1 Revs xxiv 55. > Galat iva1. 2 Rev.iv..9,)* Heb. ixan6-179n Omen eniienro: 
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will begat he us with the word of truth, that we should be a kind 
of first fruits of his creatures.’ 

The world is his inheritance, as it is written, ‘ ask of me and I 
shall give thee the heathen for thine inheritance, and the uttermost 
parts of the earth for ihy possession.’’2 

Having by himself purged our sins, he rose from the dead, and, 
as heir of all things, entered at once into possession of his 
inheritance. 

He was the first begotten from the dead. 3 Many men had died 
before he came into the world, but no man had ever before been 
begotten from the dead. 

Some instances are indeed recorded in the scriptures of men 
who, after having passed away, again entered their mortal bodies, 
but it was only once more to die, and this restoration to life is 
evidently something very different from the resurrection life, here 
referred to as being begotten from the dead, and which resurrec- 
tion life is to be the portion of all those who are his, to the end that 
the Scriptures may be fulfilled which say, ‘ He shall come and all 
his Saints with him,’* and again, ‘ behold I and the children 
whom the Lord hath given me.’> 

When sin entered into the world and tainted the human race, 
“death passed upon all men for that all have sinned.’® But ‘ God so 
loved the world that,’ God the Father ‘ gave his only begotten 
son’ 7 and God the Son ‘ gave himself for our sins’® so that 
‘ believing we might have life, through his name’® and might be 
able to say with the Apostle, ‘ risen with Christ’! ° 


Verse 4. Being made so much better than the angels, 
as he hath by inheritance obtained a more excellent 
name than they. 


Christ Jesus was at once higher, and lower, than the angels. 
As God he was exalted infinitely above them, as Man he was 
‘a little lower than the angels,’ but when, through death, he 
became ‘ heir of all things,’ he became again, by right of inherit- 
ance, higher than they. And all they who are by faith united to 
him, made members of his body, of his flesh, and of his bones,” 
they, too, are exalted above the angels, as it is said, ‘ Know ye not 
that we shall judge angels.’ +* 


Verse 5. For unto which of the angels said he at 
any time, Thou art my Son, this day have I begotten 
1 James i, 18. 2 Ps, ii. 8, 3Rev.i.5. +4 Zech.xiv.5. 5 Isaiah viii. 18. 
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thee? And again, I will be to him a Father, and he 
shall be to me a Son. 


A king is made king by public proclamation. Proclamation is 
an essential element in the matter of right and title. 

Cyrus is said to have ‘ made a proclamation throughout all his 
kingdom, and put it also in writing.’} 

Of the decree so made it was said later, ‘let there be search 
made in the King’s treasure house, whether it be so, 2 and ‘ search 
was made in the house of the rolls where the treasures were laid 
Hyak te 

The Apostle in claiming divine honours for Jesus Christ, calls 
for a like search to be made among the sacred records. No decree, 
he says, is to be found there, attributing to any angel, divine 
honours, but he finds and produces SEVEN DECREES, all solemnly 
promulgated, put also in writing, and duly deposited of old, 
in the King’s treasure house, setting forth what are the position 
and functions respectively of the Son of God and of the Angels of 
God. 

The first two of these decrees are set out in this verse and relate 
to the resurrection of Jesus, God proclaiming in reference to this 
event, ‘thou art my Son, this day have I begotten thee,’* and 
again, ‘ he SHALL be my Son, and I wit be his Father,’® both his 
present and future status being thus formally proclaimed. 


Verse 6. And again, when he bringeth in the first 
begotten into the world, he saith, and let all the angels 
of God worship him. 


The third decree cited relates to an earlier period in his earthly 
career, that is to the day of his birth, it being said in reference to 
this event, ‘ worship him, all ye gods.’® 

That the angels did this we know from the testimony of the 
shepherds, for ‘ there were in the same country shepherds abiding 
in the field, keeping watch over their flock by night, and, lo, the 
angel of the Lord came upon them, and the glory of the Lord shone 
vound about them; and they were sore afraid; and the angel said 
unto them, fear not—for unto you is born this day, in the City of 
David, a Saviour, which is Christ the Lord—and suddenly there 
was with the angel a multitude of the heavenly host praising God 
and saying, Glory to God in the highest, and on earth peace, good- 
will toward men’? ‘This striking event is enshrined, too, in the 
well-known hymn, ‘ Hark the herald angels sing, glory to the new 
born king.’ 

1 Ezra it, 9 Ezra v.17. 8 Ezra vi. 1, Ps. ii. 7. Acts xili 30-33. 
5j, Chron, xxii. 10. °Ps.xcvii 7. 7Luke ii. 8 to 14. 
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Verse 7. And of the angels he saith, Who maketh 
his angels spirits, and his ministers a flame of fire. 


The fourth decree cited is that which defines the offices and 
functions of angels. These are here proclaimed to be, ministerial 
and executive, but not sovereign or paramount, and they are 
spoken oF the angels. 


Verse 8. But unto the Son he saith, Thy throne, O 
God, is for ever and ever ; a sceptre of righteousness is 
the sceptre of thy kingdom. 


The fifth decree is spoken To the Son and proclaims the offices 
and functions of the Son of Man, to whom, by virtue of his being 
also the Son of God, are assigned a throne and sceptre in token of 
his universal sovereignty and paramount position in the universe. 


Verse g. Thou hast loved righteousness, and hated 
iniquity; therefore God, even thy God, hath anointed 
thee with the oil of gladness above thy fellows. 


His title to this unrivalled position being his divine perfections, 
his love of righteousness, and his hatred of iniquity. 

Pre-eminent in these singular graces and infinite perfections, he 
is alone, too, in being the source and fountain of all good things, 
for, ‘in him dwelleth all the fulness of the Godhead bodily’ + ‘ it 
pleased the Father that in him should all fulness dwell’ *# ‘ and of 
his fulness have all we received.’ 

‘His servants shall serve him,’* but of the most eminent of 
these the best that can be said is, ‘ they have done that which it 
was their duty to do '—-of the Son alone can it be said that ‘ he 
giveth (out of his superabundance) to all, life and breath and all 


things.’® 


Verse to. And, thou, Lord, in the beginning hast 
laid the foundation of the earth; and the heavens are 
the works of thine hands. 


The sixth decree relates to the ages of eternity past, and declares 
how ‘this same Jesus 7is the great I Am, ®%a tribute being paid 
to him as the Lord who existed before either the earth or the 
heavens were made, he being the creator of them all. 


1Coloss, ii,g. %Coloss.i,19. *Johni. 16. * Rev. xxii, 3. ° Luke xvii, 10. 
6 Acts xvii, 25. 7 Acts ii.36. ® Ex. iii. 14. John viii. 58. 
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Verse 11. They shall perish; but thou remainest; 
and they shall all wax old as doth a garment. 


And as the Lord who will still live, when these shall have out- 
lived their great span, for even they shall wear out and come to 
an end. 


Verse 12. And asa vesture shalt thou fold them up, 
and they shall be changed: but thou art the same, and 
thy years shall not fail. 


As a garment gone to decay, which is thrown aside to be 
exchanged for a new one, so shall there be ‘a new heaven and a 
new earth’ 1; but in the Son of Man there will even then be no 
sign of growing old, for he is ‘ the same yesterday, and to-day, and 


2 


for ever.’ # 


Verse 13. But to which of the angels said he at 
any time, Sit on my right hand, until I make thine 
enemies thy footstool ? 


The six decrees already cited relate to Him, ‘which 1s, and 
which was,’; this, the seventh, to Him, ‘ which is TO COME.’ * 

Concerning him it is declared that his work is done, ‘it is 
finished.’ * All that remains for the Son of Man is to contemplate, 
whilst sitting at the right hand of the Father, the adorable way in 
which each bit of the divine puzzle falls gradually into place, until 
at length that glorious day shall arrive when the last disturbing 
element will be dealt with, when the puzzle shall be perfect and 
complete, and there shall be. seen evolved out of this time of war 
and woe an eternity of peace and joy. 

Of no angel is such a declaration as this made. 


Verse 14. Are they not all ministering spirits, sent 
forth to minister for them who shall be heirs of salvation ? 


The office and calling of angels is to serve him who is King of 
Kings and Lord of Lords, and to minister for (not to) them who 
by election and grace are called to be ‘ heirs with Christ.’® 


1 Rev. xxi.t, ? Heb xiii,$. *Rev.i.8. + John xix. 30. 5 Rom. viii. 17, 
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Their service is an eternal one, their ministry has an end. The 
Believer is not yet of full age, he has not yet attained his majority, 
and ‘as long as he is a child, he differeth nothing from a servant, 
though he be lord of alt, but is under tutors and governors until 
the time appointed of the father.’ ! 

It is angels who thus act as tutors and governors to men. It 
was they who, at the beginning, mounted guard at the gate of 
Eden ‘ to keep the way of the tree of life.’? It is angels who ‘ in 
the end of the world,’ * when ‘ the harvest is ripe’ + will reap the 
earth. It is angels into whose charge each individual believer, as 
well as the whole body of the Lord’s people, is meanwhile com- 
mitted. 

‘There is joy in the presence of the angels of God over one 
sinner that repenteth.’® He shall gtve his angels charge over thee, 
to keep thee in all thy ways.® ‘The beggar died and was carried 
by the angels into Abraham’s bosom.’ * 


Galata lic Ly 2- 5 - Gen. iii, 24. 3 Matt. xiii. 40. Rey, xiv.15. 5 Luke xv. 10 
6 Ps, xci, 11. 7 Luke xvi. 22. 
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Verse 1. Therefore we ought to give the more 
earnest heed to the things which we have heard, lest at 
any time we should let them slip. 


And because the things, ‘in these last days spoken unto us by 
his Son,’ concern us as heirs of salvation, our eternal happiness 
depending wholly upon what we hear, and how we hear, we should 
see well to it that we ‘ let none of his words fall to the ground.’ + 

The Apostle had already seen how the Galatians, ‘ having begun 
in the spirit,’ thought to be ‘ made perfect by the flesh,’ 2 how they 
had thus let slip a part of what they had heard, thereby showing 
themselves to be leaking vessels, and he points out this danger, 
urging those he is addressing to give the more earnest heed, lest 
they thus fall into error, into a condition of wandering from the 
truth, for error is every whit as disastrous to the soul as evil. 


Verse 2. For if the word spoken by angels was 
stedfast, and every transgression and disobedience 
received a just recompence of reward. 


He then goes on to remind them of the giving of the Law, 
how ‘The Lord came from Sinai, and rose up from Seir unto 
them; he shined forth from Paran, and he came with ten thou- 
sands of Saints; from his right hand went a fiery law for them.’ 

The Law, thus described as spoken by angels, set forth the only 
way of righteousness at that time revealed—‘ the righteousness of 
the Law,’ * as the Apostle elsewhere calls it. It said ‘ this do and 
thou shalt live,’ 4 aud again, ‘ He that offendeth in one point is 
guilty of all.’® 

Subsequent experience had shown that every reward, every 
blessing, then promised was bestowed, where merited, whilst every 
warning there given, and every judgment there threatened, was 
duly made good, and this both to those who did give heed, and 
to those who did not, as it is written, ‘thou shalt speak my words 
unto them, whether they will hear, or whether they will forbear.’® 


+r Sam. iii. 19, 2 Galat. iii. 3. * Rom. ii. 26. *Luke x. 28. 5 James ii. 10. 
8 Ezek. ii. 7. 
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If ‘ the way of righteousness’! by the Law, thus proclaimed by 
angel messengers from God, was stedfast, that is proved to be 
true in every particular and to every one to whom the message was 
addressed, how much more shall ‘the way of salvation 2 pro- 
claimed in person by the Son of God, be fulfilled, to everyone to 
whom it is addressed. 


Verse 3. How shall we escape, if we neglect so great 
salvation; which at the first began to be spoken by the 
Lord, and was confirmed unto us by them that heard 
him. 


And what hope of salvation can there be for any who ‘ forbear’ 
to hear, or who hear so carelessly as to forget, to ‘let slip’ any 
part of what they have heard concerning this way of salvation, 
which Jesus commenced to unfold, when he began to preach and 
to say, ‘ Repent, for the kingdom of heaven is at hand ’— speak- 
ing unto the multitude in parables,’ and when they were alone 
expounding all things to his disciples.’ These expositions being 
passed on ‘ by them that heard him > after his decease, by word of 
mouth to those of that generation, and in writing to the genera- 
tions following. 


Verse 4. God also bearing them witness, both with 
signs and wonders, and with divers miracles, and gifts 
of the Holy Ghost, according to his own will. 


And that what they taught and wrote was indeed what they had 
‘been taught by him as the truth is in Jesus,’> was and still is 
attested by the Holy Ghost, whom, said Jesus, ‘ the Father will 
send in my name; he shall teach you all things, and bring all things 
to your remembrance whatsoever I have said unto you.’* 

It being recorded that after his ascension ‘ they went forth and 
preached everywhere, the Lord working with them and confirming 
the word with signs following.’> As said Jesus, ‘ these signs shall 
follow them that believe; in my name shall they cast out devils ; 
they shall speak with new tongues ; they shall take up serpents ; 
and if they drink any deadly thing it shall not hurt them; they shall 
lay hands on the sick and they shall recover.’ ° 

Nor have ‘ signs following’ ever been wholly wanting in the 
lengthened history of the Church; ‘ the gospel is’ still ‘ the power 
of God unto salvation,’? and many are the wonderful works which 


1 2 Peter ii. 21. 2 Acts xvi. 17. * Ephes, iv. 21, 4 John xiv. 26. 
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are reported to have been done by them that believe, and many are 
the wonderful works which will continue to be done so long as the 
words stand, ‘ Verily I say unto you, if ye have faith—nothing 
shall be impossible unto you.’ } 


Verse 5. For unto the angels hath he not put in 
subjection the world to come, whereof we speak. 


Having thus by way of parenthesis urged upon those he is 
addressing the importance of listening to every word of God, and 
of letting nothing escape their attention, or slip their memory, the 
Apostle proceeds further. to enlarge upon the relative positions of 
Jesus the Son of God, and the heavenly hierarchy, the angels of 
God. 

It clearly is not the angels, he says, who are to be the rulers of 
the world to come, of which he is about to speak. 


Verse 6. But one in a certain place testified, saying, 
What is man, that thou art mindful of him? or the 
son of man, that thou visitest him ? 


For in the sacred records the inspired Psalmist, to whose wonder- 
ing gaze man’s futuie estate was displayed to view, is recorded to 
have said, how can it be that a creature so ephemeral, so lowly 
placed, so debased by sin, should be thought so much of, and be 
so graciously cared for by ‘ the high and lofty One that inhabiteth 
eternity, whose name is Holy’? 2 

And how can it be that God, the supreme ruler of the universe, 
should so condescend as to descend even ‘ into the lower parts of 
the earth,’® in order to visit him? 


Verse 7. Thou madest him a little lower than the 
angels ; thou crownedst him with glory and honour, and 
didst set him over the works of thy hands. 


Although man as first created and when pure and holy was the 
inferior of angels, yet now, after he has been debased and 
corrupted by sin, is he to be spoken of as their superior! While 
they continue to be servants of the most high God, are mankind to 
be treated as a race of kings, to be crowned with the insignia of 
royalty, to be venerated and honoured as are kings, and to be 
made rulers over the works of God? 


* Matt. xvii. 20, ©? Is. lvii. 15. * Ephes. iv. 9. 
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Verse 8. Thou hast put all things in subjection 
under his feet. For in that he put all in subjection 
under him, he left nothing that is not put under him. 
But now we see not yet all things put under him. 


Yes, this is so, all thing's are to be subjected to the dominion of 
Man: Divine inspiration does not indulge in exaggerated lan- 
guage. When it says ‘all things’ it means all things, and that 
no thing or being created is to be outside his domain, or beyond 
the sway of his power. 


How vast the treasure we possess! 

How great thy bounty, King of Grace! 
This world is ours, and worlds to come; 
Earth is our lodge and heaven our home. 


All things are ours, the gifts of God; 
The purchase of a Saviour’s blood ; 
While the good Spirit shows us how 
To use, and to improve them too. 


And yet, if divine inspiration speaks truly, how is it that man 
still wallows in the mire of sin and misery? That he should 
manifestly be so far beneath the holy angels, and even beneath the 
fallen angeis, whose slave and bondservant he still is? In what 
sense can it possibly be true, thou hast put all things in subjection 
under his feet? 


Verse 9. But we see Jesus, who was made a little 
lower than the angels for the suffering of death, crowned 
with glory and honour; that he by the grace of God 
should taste death for every man. 


The darkness flees away as the Sun of righteousness arises, and 
we perceive that Jesus is the Son of Man, as well as the Son of 
God, ‘ the first-born among many brethren,’ as well as ‘ the first- 
born of every creature.’ + 

For Jesus, ‘ being in the form of God, thought it not robbery 
to be equal with God, but made himself of no reputation and took 
upon him the forn: of a servant, and was made in the likeness of 
men, and being found in fashion as a man, he humbled himself, 
and became obedient unto death, even the death of the cross. 
Wherefore God also hath highly exalted him, and given him a 


1 Coloss. i. 15. 
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name which is above every name, that at the name of Jesus every 
knee should bow, of things in heaven, and things in earth, and 
things under the earth.’ ! 

And Jesus is now ‘ the head of the body, the church.? Believers 
are ‘members of his body, of his flesh, and of his bones.’® All 
Believers are ‘ heirs of God and joint heirs with Christ, if so be 
that we suffer with him that we may be also glorified together.’ + 
They are ‘ partakers of Christ’s sufferings,’ *® and ‘if we suffer we 
shall also reign with him,’® for ‘to him that overcometh will I 
grant to sit with me in my throne,’? where I am, there shall also 
my servant be.’8 

By his death and resurrection‘ he has opened the kingdom of 
heaven to all Believers, and in tasting death he did so for all, that 
is for every single individual of the regenerated human race, for 
‘ there is none other name under heaven given among men whereby 
we must be saved.’® ‘I am the door.’ 1° 


Verse 10. For it became him, for whom are all 
things, and by whom are all things, in bringing many 
sons unto glory, to make the captain of their salvation 
perfect through sufferings. 


Evolution is in the divine order of things, it is the divine manner 
of working. ‘ Except a corn of wheat fall into the ground and 
die, it abideth alone; but if it die, it bringeth forth much fruit.’ 1% 

Will a man see his field covered with waving grain? The seed 
whence wheat is derived must die below ground before it can rise 
in newness of life; it must pass out of the old condition before it 
can enter on the new, and it must, too, pass through the various 
stages of dissolution and disintegration before it can attain to 
newness and increase of life. 

In the same way, since regenerated humanity is derived wholly 
and solely from Christ, from ‘thy seed, which is Christ,’!2 it 
behoved the Son of Man, would he bring many sons unto glory, 
himself, as the captain of their salvation, to pass through the 
various stages of spiritual evolution, and to endure the sufferings, 
inseparably connected therewith, but the end and sequence of which 
is fulness of life. 


Verse 11. For both he that sanctifieth and they who 
are sanctified are all of one: for which cause he is not 
ashamed to call them brethren. 

1 Phil. ii. 6 to Io, 2 Coloss. i. 18. 5 Ephes, v. 30. * Rom. viii. 17. 


51 Peteriv,13. °2Tim,ii, 12. 7 Rev.iii.21. ® John xii. 26. 9 Acts iv. 12. 
10 John x. 9, 1 John xii24) 2 2)Galatyiii. 16, 


CHAPTER II. 15 


, God is the source of all life, even of the life of the Son of Man. 

As the Father hath life in himself, so hath he given to the Son 
to have life in himself.’ ! 

God is, too, the source of the Believer’s life, although it comes 
to him through Christ. ‘Thou hast given him power over all 
flesh, that he should give eternal life to as many as thou hast 
given him,’ * that is, to the ‘ Elect’ to those ‘Chosen and 
Faithful.’ # 

Sanctification and election are transmutable terms. He who is 
sanctified is one who has been chosen, and set apart. 

Jesus is spoken of by God through his prophet, as ‘ mine elect.’ ® 
Believers, too, are spoken of as ‘ God’s elect.’® They, as well as 
he, have their life therefore from the same sourc:, from God. 
Hence it is that Jesus is not ashamed to call them brethren, and 
hence too is derived their title to be called ‘ children of God.’ 

These wonderful truths have only been fully revealed in new 
testament times, yet they were unmistakably proclaimed by the 
prophets of old time, David speaking in God’s name and 


Verse 12. Saying, I will declare thy name unto my 
brethren, in the midst of the church will I sing praise 
unto thee. 


Jesus, as the Son of Man, thus ascribes praise to Jehovah as the 
source of both the life that was in him, and of the life that was in 
his people. And since both he and his people thus draw their life 
from one Father, they are his brethren, and he is not ashamed to 
call them such. 


Verse 13. And again, I will put my trust in him. 
And again, Behold I and the children which God hath 


given me. 


Jesus here proclaims the almighty power of Jehovah, that power 
in which he, as the Son of Man, implicitly trusted, and which, in 
spite of seeming impossibilities (‘ with God all things are possible ’’) 
will yet fulfil the promise, made to Abraham but spoken concern- 
ing Christ, ‘I will multiply thy seed as the stars of the heaven, 
and as the sand which is upon the sea shore, and in thy seed shall 
all the nations of the earth be blessed.’ ® 

Daily are such being ‘ born again, not of corruptible seed, but 
of incorruptible, by the word of God, which liveth and abideth for 


1 John v. 26, * John xvii. 2. ° Romans viii. 33. * Rev. xvii. 14. °Is. xt 
6 Romans viii. 33. 7 Matt. xix. 26. ® Gen. xxi. 17, 18, 


16 THE EPISTLE TO THE HEBREWS. 


ever,’ and daily will this birth of children go on until the end 
come, and the Son of Man, having ‘ made up his jewels’ ? will be 
able to say, here am I and the children whom thou hast given ine, 
‘those that thou gavest me I have kept, and none of them is 
lost 


Verse 14. Forasmuch then as the children are par- 
takers of flesh and blood, he also himself likewise took 
part of the same; that through death he might destroy 
him that had the power of death, that is, the devil. 


If finite love can move a mother to dote upon her children, to 
devote herself wholly to them, is it to be wondered at that the 
infinite love which there is in Christ Jesus, should move him to 
devote himself to, and for, the children God has given him! 

That he has done so is clear from the fact that before they were 
brought forth ‘his delights were with the sons of men,’* and 
from the fact that it was ‘ the joy set before him’ ® which led him, 
in their interest, to enter upon a path which must, and did, lead 
to a cruel and shameful death. 

But by what means, and in what way, was it possible that those 
so far removed from the Deity as were men, could come to have 
close relations with God, to stand in his presence, to sit before 
him, and even to walk with God—and this both in this world and 
the next. 


With him sweet converse I maintain, Great as he is I dare be free, 
I tell him all my grief and pain, And he reveals his love to me. 


Some cordial from his word he brings, Whene’er my feeble spirit 


faints, 
At once my soul revives and sings, And yields no more to sad 
complaints. 
* * x * x 


Around the throne of God in heaven, Thousands of children stand, 
Children whose sins are all forgiven, A holy, happy band. 


What brought them to that world above, That heaven so bright 
and fair, 

Where all is peace and joy and love? How came those children 
there? 


Intimate and easy relations are almost impossible even between 
the high born and the low born among men; how infinitely more 
impossible, seemingly, must such relations be between the Creator 


+ 1 Peter i, 23. 2 Malachi iii. 17. 5 John xvii, 12, * Prov. viii. 31. 
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and his creatures, even the holiest of them, and still more so 
between the High and Holy One, and his sinful creature, Man. 

How does the missionary to whom has been given the ‘ word 
of life,’ 1+ ‘the balm of Gilead’ 2 how does he impart this healing 
balm to the outcast and degraded savage? It can only be by 
leaving his home, and going out to them, there to learn their 
language, become one of themselves, and to remain amongst them. 
Nor can he take with him his domestic, social, and intellectual 
comforts, luxuries, and distinctions : these must be relinquished. 

He who would enter into the full joys of salvation, he who would 
triumph over the devil and his works, must leave all that he has, 
be prepared to associate himself with the lowest specimens of 
degraded humanity, and even to sacrifice life itself, should circum- 
stances so require. 

And here comes in the infinite value attaching to the fact that 
Jesus was the Son of God, as well as the Son of Man. 

The work of the martyred missionary ends with his death, there 
is no more that he can do. It is for this reason that no mortal man 
can of himself successfully contend with the Devil, for he has 
‘the power of death.’ True, Satan has no such power directly, 
but indirectly he has, because, by tempting man to sin he so 
entangles him in the meshes of the Law, that it will and must 
condemn him to die. 

Sin and death are inseparably connected. Whether the sinner 
be an angel or a man ‘ the soul that sinneth it shall die.’ 3 

God himself cannot reverse this decree, for ‘he cannot deny 
himself’ + but herein is displayed the mighty power of God, who, 
THROUGH death, has disarmed and destroyed the power of the 
Devil. 


“Satan I shame and overcome, 
By pointing to my Saviour’s tomb.’ 


As Son of Man, Christ Jesus was crucified, dead and buried, but 
as Son of God he rose from the dead, and left behind him an empty 
rave. 
: As lost sinners, all men must die. As saved sinners, those who 
are born of God die too, it is true, but by virtue of the resurrection 
life which they have in Christ, they will rise again, and shall 
not perish, but have eternal life. ‘I am the resurrection and the 
life, he that believeth in me, though he were dead yet shall he 
dive.’® 


Verse 15. And deliver them who through fear of 
death were all their lifetime subject to bondage. 


It is thus, and THROUGH death that Christ Jesus delivers his 


1 Phil. ii. 16. 2 Jerem. viii, 22. 8 Ezek, xviii. 4. 22 Lim, Wat) 
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people from the bondage of sin; a bondage under which, while in 
this life, and all their lifetime, men, whether Believers or Unbe- 
lievers, must and will suffer. 

How are we straitened here below, by the uncertainty of life, 
and the certainty of death! What could we not achieve, what 
could we not become, if our days were prolonged even as were 
those of Methuselah? But what worth having can be obtained, 
what worth doing can be done, what fulness of joy or delight in the 
things of this world is possible, for those who have constantly 
hanging over them the fear of being cut off, in a moment, and at 
any moment! 

Who, fully alive to this uncertain certainty, would not lay up 
for himself treasure in’ heaven, rather than set his affection on 
things below, where there is nothing in prospect but early decay, 
and certain corruption ! 


Verse 16. For verily he took not on him the nature 
of angels; but he took on him the seed of Abraham. 


In looking down on the children of men, the great proprietor 
of ‘an hundred sheep,’ passed by the angels, left ‘ the ninety and 
nine,’ and went after man, the sheep that had ‘ gone astray.’ 

He took part of human, not of angelic, nature, for his children 
were not angels, clothed as are they, but men, women, and children 
clothed and habited in flesh and blood; and therefore it was that 
he himself likewise took part of the same. 


Verse 17. Wherefore in all things it behoved him to 
be made like unto his brethren, that he might be a 
merciful and faithful high priest in things pertaining to 
God, to make reconciliation for the sins of the people. 


This is the keystone of the arch by which the wide gulf, the 
yawning chasm which separates man from God, is bridged over. 
Many have tried their hand at devising a bridge by which. to pass 
from earth to heaven; but the space to be covered is too vast, the 
difficulties of approach are too great, the problem is one too 
difficult to be solved by any created intelligence. Deity alone could 
at once conceive, and carry into execution, a plan whereby im- 
possibilities could be made possible. ‘ The things which are im- 
possible with men are possible with God.’ + 

‘The way of salvation is no cantilever bridge, gradually built up 
on either side until it meets in the middle, a structure massive, 
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dead and inert; no, it is a living way, a hanging bridge suspended 
in the ether, yet surely connecting earth to heaven. It is a bridge 
wonderful to behold, beautiful to contemplate. Suitable and sufli- 
cient approaches to it have been provided, and it is free to all. 
‘Cast ye up, cast ye up, prepare the way, take up the stumbling 
_block out of the way of my people.’ } 

Without this bridge—the incarnation of the Deity—how could 
there have been found a mediator between God and Man? Who 
could have made it clear to men and angels, how and why it is 
that reconciliation for sin involves death—the sacrifice of life? 
that ‘ without shedding of blood is no remission.’ 2 How in any 
other way could a ‘ ransom’*® have been found? 

Christ Jesus in his own person ‘ suffered for sins, the just for the 
unjust, that he might bring us to God, being put to death in the 
flesh, but quickened by the Spirit,—‘ who is gone into heaven and 
is on the right hand of God’ *; but his people are now set free, 
both from the curse and from the power of sin, for ‘ with his 
stripes we are healed.’ 


Verse 18. For in that he himself hath suffered being 
tempted, he is able to succour them that are tempted. 


In that he has himself passed from heaven to earth, and from 
earth to heaven; he having both descended and ascended, he knows 
the way, every step of it; and in that he is the way (‘I am the 
qway,’®) and has been tested, tried, and proved, sustaining 
‘alone’’ the whole weight of God’s wrath against sin, he is fully 
and abundantly able, by this way, to bring many sons unto glory. 


1 Isaiah lvii.14. 2? Heb. ix»22. ® Matt, xx. 28. 1 Tim. ii. 6, Hosea xiii, 14. 
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Verse 1. Wherefore, holy brethren, partakers of the 
heavenly calling, consider the Apostle and High Priest 
of our profession, Christ Jesus. 


W herefore—that is to say, because the things here spoken of are 
a complete unfolding and a full revelation, of the only way open to 
mankind of escaping from the consequences of sin, because upon 
an experimental acquaintance with these things depends an 
eternity of joy or woe, because these things, even when appre- 
hended, are so easily ‘let slip ’—for these reasons they call for 
attention on the part of all men. 

But, says the Apostle, you and I who by election and grace are 
‘ holy brethren,’ and as such have a personal and individual interest 
in these things, we certainly ought to consider closely and seek 
perseveringly for a fuller acquaintance with this Son of God, the 
Man Christ Jesus, seeing that he is at once the Apostle of our 
profession, the one sent by God to ‘ bring us up out of the horrible 
pit,’ and the High Priest of our profession, the one appointed of 
God to cleanse us from ‘ the miry clay,’ and ‘to make us meet to 
be partakers of the inheritance of the saints in light.’ ? 


Verse 2. Who was faithful to him that appointed 
him, as also Moses was faithful in all his house. 


Leaving therefore Heaven and the Angels, and the superiority of 
Christ to the heavenly hierarchy, let us descend to earth, and to 
men, and consider in the first place whether this Jesus is not he of 
whom it was said, ‘ The Lord thy God will raise up unto thee a 
Prophet from the midst of thee, of thy brethren, like unto me; 
unto him ye shall hearken.’ 3 

The calling of Moses was to carry out God’s purposes, not his 
own; and although at the first he thought to deliver Israel by his 
own power, in his own way, he was led to see his mistake and was 
then fit to be employed by God, as he subsequently was, to give 
effect to the divine purpose of making of Israel a great nation. 


1Ps, xl. 2, ? Coloss,i,12. * Deut, xviii. 15, 
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And has not Jesus, like Moses, been faithful to him that 
appointed him? Has he not been faithful to his calling, which was 
to carry into effect God’s purposes, not his own? ‘I came not to 
do mine own will, but the will of him that sent me,’1 nevertheless 
not my will, but thine be done.’ 2 

God employed Moses to build a ‘ great house.’> That is to say, 
a great religious system, as Confucius, and later Mohammed, 
Ignatius Loyola and others, were employed by Satan to build other 
great, although false, religious systems. 


Verse 3. For this man was counted worthy of more 
glory than Moses, inasmuch as he who hath builded 
the house hath more honour than the house. 


Moses occupies a great place in the history of the world, but 
Jesus Christ a much greater, and for the reason that while Moses 
was the founder of his house, qua builder, Christ Jesus was the 
founder of his, qua architect as well as builder, and he who designs 
and plans, as well as builds, is clearly greater than he who only 
builds. 


Verse 4. For every house is builded by some man; 
but he that built all things is God. 


But more, Christ Jesus was not only the builder of his house, and 
its architect, but, as the Creator of all things, he provides the very 
material of which it is built. 

Moses moulded and fashioned material prepared to his hand, 
Christ Jesus creates, begets, raises up children out of stones, 4 
‘calleth those things which be not as though they were.’ > Christ 
Jesus, therefore, though lzke Moses, was infinitely Moses’ superior, 
and is the head of his house, in a different sense altogether from 
that in which Moses was the head of his. 


Verse 5. And Moses verily was faithful in all his 
house, as a servant, for a testimony of those things 
which were to be spoken after. 

God’s purpose in making Israel a great nation was to picture 


and pourtray, and thus to prepare the way for, the Kingdom of 
God on earth. 


1 John vi. 38, ? Luke xxii. 42, *2Tim.ii.20, + Matt. iii.g. % Rom. iv, 17. 
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The structure of which Moses was the builder was not the 
building itself which had been designed of God, but a model of it. 
' This was literally so as regards the furniture of the tabernacle, 
concerning which it is said, ‘look that thou make them after their 
pattern (or plan), which was shewed thee in the mount,’* and it 
was equally so in regard to the polity generally under which the 
children of Israel became an organised nationality. 

In all this Moses proved himself to be a good servant, faithfully 
carrying out the directions given him, but he was a model maker 
only, or at best the erecter of a scaffold required for a temporary 
purpose, and which, when the building itself was complete, would 
be taken down. : 


Verse 6. But Christ as a son over his own house; 
whose house are we, if we hold fast the confidence and 
the rejoicing of the hope firm unto the end. 


But the work of Christ was that of himself building and pro- 
viding the material for his own house; for though as Son of Man 
he is spoken of by God as ‘ my servant,? yet, as Son of God, he 
is a son over his own house. 

This house it is which is the ‘ house not made with hands, eternal 
in the heavens.’ 3 Its sure ‘ foundation’ * was laid by Christ 
Jesus in his death, he becoming, by his death, the first stone, ‘ the 
precious corner stone,’ * a ‘ living stone,’ > and those begotten by 
him of the Holy Ghost are the ‘ lively,’ or living, ‘ stones,’® which 
are being ‘ built up a spiritual house.’® 

And, says the Apostle, we, you and I, if we go on as we have 
begun, if by continuing steadfast unto the end, and holding fast, 
not letting slip what we have heard, we are proved to be of the 
number of the elect, ‘ tried stones,’ * then we shall be found to 
form part of this building, of this ‘ temple of the living God.’ © 


Verse 7. Wherefore (as the Holy Ghost saith), 
To day if ye will hear his voice, 


Wherefore, for the same reasons as before, that is to say 
because the things here spoken of are of such tremendous import, 
because the prize set before us in the gospel has, when obtained, 
to be retained, if it is to be finally gained, because it is a prize 
worth stealing, and there are those who would fain rob us of our 
inheritance, and their ability to do so is not to be despised. 

Wherefore listen to the warning given in the Sacred Scriptures 


1 Ex, xxv. 40. ?Is. xliii. 1. %2Corin.v.1. 41s, xxviij,16. 5 1 Peterii, 4, 5 
62 Corin. vi. 16, 
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by ‘ David the son of Jesse, the man who was raised up on high, 
the anointed of the God of Jacob and the sweet Psalmist of 
Israel,’ + who testified, ‘ the Spirit of the Lord spake by me, and 
his word was in my tongue,’ + and whose words in the 95th Psalm 
are therefore not David’s words, but the words of the Holy Ghost. 
Listen to the warning thus addressed by the Spirit of Prophecy, 
not to those living in old testament times, but to those living 
‘to-day’ in these last times.’ 


Verses 8 to 11. Harden not your hearts, as in the 
provocation, in the day of temptation in the wilderness : 
When your fathers tempted me, proved me, and saw 
my works forty years. Wherefore I was grieved with 
that generation, and said, They do alway err in their 
heart ; and they have not known my ways. So I sware 
in my wrath, They shall not enter into my rest.) 


And let us beware lest we harden our hearts, as did those who 
were called by Moses to enter the promised land. 

It is doing what we ought not to do, and not doing what we 
ought to do, persisting in our own way when we ought to go in 
God’s way, and this again and again after repeated warnings and 
reproofs, which gradually produces this hardening of the heart. 
“He that being often reproved hardeneth his neck.’ 2 ‘ He that 
hardeneth his heart shall fall into mischief.’ * 

Entry into Canaan (prefiguring what is here called ‘ entering 
into his rest’) was open to all, to the whole body of the children of 
Israel. Again and again was God’s way thereto pointed out to 
them, but again and again they ‘turned every one to his own 
way.’ * 

God’s patience and long suffering were great. As often as they 
turned out of the way, by judgments, trials, and afflictions, he 
turned them into it again, but ‘they soon forgat his works, they 
waited not for his counsel.’> Again and again the Prophets 
urged them, saying, ‘let us search and try our ways and turn 
again to the Lord,’ °& ‘but my people would not hearken to my 
voice; and Israel would none of me—they walked in their own 
counsels. O that Israel had walked in my ways’ !7 

All men have a ‘‘ to-day,’’ but a day is an allotted period, it has 
a beginning, it has an end, and although God does condescend to 
strive with man, he does so for an allotted period only. ‘ My Spirit 
shall not always strive with man, yet his days shall be an hundred 
and twenty years’ *—then the door is shut. 


12 Sam. xxiii. 1, 2. @ Prov. xxix. I. ® Prov. xxviii. 14. * Isaiah iii. 6- 
5 Ps, cvi.13, © Lament. iii, 40. 7 Ps. Ixxxi, 11-13. ® Gen. vi. 3. 
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The ‘ to-day ’ of the children of Israel, so far as the opportunity 
for entering into Canaan was concerned, was forty years, but when 
at length this ‘ day ’ came to an end, of the whole multitude ‘ none, 
save Caleb the son of Jephunneh, the Kenezite, and Joshua the son 
of Nun, for they have wholly followed the Lord,’* were found 
worthy to enter Canaan; and why? ‘ because they had not wholly 
followed the Lord.’+ In all that time they had not learned God’s 
ways, being indeed more ignorant concerning them at the end than 
they were at the beginning of the dispensation. 

Here, then, is one of the numberless cases to be found in the 
Scriptures, proving that man cannot attain to even earthly bless- 
ing, except in God’s way, ‘ for my thoughts are not your thoughts, 


Q 


neither are your ways my ways, saith the Lord.’ ® 


Verse 12. Take heed, brethren, lest there be in any 
of you an evil heart of unbelief, in departing from the 
living God. 


For the reasons given in verse 7, and warned by the example of 
the children of Israel, who, like us, had a ‘ hope set before them,’ 
but ‘came short of the glory of God,’ ® let us take heed lest 
there be in us, that worm at the root, ‘ an evil heart of unbelief,’ 
and lest we fail as they failed, through departing from the way 
into which we, at the first, were led by the Spirit of God. 


Verse 13. But exhort one another daily, while it is 
called To-day; lest any of you be hardened through 
the deceitfulness of sin. 


It is an easy thing to do, and mutual exhortation as well as 
personal watchfulness are called for to prevent it. A brother can 
often see that to be a ‘ beam’ in the eye which to ourselves seems 
to be but a ‘ mote.’ 

If ‘the beginning of strife is as when one letteth out water,’ 4 
how much more dangerous is the ‘ letting slip,’ the allowing to run 
out as from a leaking vessel, the foundation truth, an apprehension 
of which at the first opened up to us the way of salvation, ‘ believe 
on the Lord Jesus Christ, and thou shalt be saved’ 5 !—how dan- 
gerous is the listening to, or the reception of ‘ any other gospel 
than that we have received,’ ® that gospel which says that ‘a man 
is not justified by the works of the law, but by the faith of Jesus 
ChviSihiad 


1 Numb, xxxii. 11, 12. * Is. lv. 8. 5 Rom, ili. 23. + Prov. Xvii. 14. 
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He who lets this truth go shows that he kas an evil heart of 
unbelief, and that he has taken a first step away from Christ. If 
so be that we have done this, let us at once retrace this false step, 
repent of this deceitful sin, lest it be quickly followed by another 
and another, and that hardening of the heart commence, which so 
Beers God, and which must so surely call down upon us divine 
wrath. 


Verse 14. For we are made partakers of Christ, if 
we hold the beginning of our confidence stedfast unto 
the end. 


Many seem to enter into ‘ the way’ by the gate of the new birth, 
but they do not keep in the way. The only infallible test of whether 
a man is truly ‘ born again’ and thus made a ‘ partaker of Christ’ 
is his continuing ‘ steadfast unto the end.’ 

Of those who did run well, but who let slip what they were 
taught at the beginning—of those who begin by trusting in ‘ the 
righteousness which is of God by faith’! but. afterwards turn 
again to a trust in their ‘ own righteousness ’—of such it is said, 
‘it had been better for them not to have known the way of 
righteousness than after they have known it to turn from the holy 
commandment delivered unto them. But itis happened unto them 
according to the true proverb, the dog is turned to his own vomit 
again; and the sow that was washed to her wallowing in the 


mire.’ 2 


Verse 15. While itis said, To-day if ye will hear his 
voice, harden not your hearts, as in the provocation. 


It was so with the children of Israel. They all began well. and 
yet all save two ended badly. 

There were different classes of sinners, and each had _ its 
‘to-day.’ The one class was openly rebellious and defiant. The 
type of this class were Korah and his company. They are said to 
have been ‘ sinners against their own souls ’ 3 —with these ‘ Moses 
was very wroth’*—of these it was said, ‘ these men have pro- 
voked the Lord.’® Their end was destruction. 


Verse 16. For some, when they had heard, did pro- 
voke: howbeit not all that came out of Egypt by 
Moses. 


1 Phil, iii. 9. 2 2 Peter ii. 21, 22. 3 Numb, xvi. 38. 4 Numb. xvi. 15. 
5 Numb. xvi. 30. ; 
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Although a few in number thus provoked the Lord by rebellion 
and defiance, it was by no means all that came out of Egypt by 
Moses, who provoked the Lord in this way. 


Verse 17. But with whom was he grieved forty 
years? was it not with them that had sinned, whose 
carcases fell in the wilderness ? 


Of the far greater number it is said that, for forty years he was 
grieved with them, but their sin, although different in character, 
had the same final result—it also ‘ provoked’ 1 the Lord, and their 
end also was destruction. 

For Korah and his company ‘ the Lord made a new thing—the 
earth opened her mouth and swallowed them up, and they went 
down alive into the pit, and the earth closed upon them, and they 
perished.’ # All the rest, save Caleb and Joshua, died ‘ the 
common death of all men.’ 3 


4 


Verse 18. And to whom sware he that they should 
not enter into his rest, but to them that believed not ? 


And why was it that this latter class was shut out?—for they 
were not, like Korah and his company, open enemies, nor so far as 
appears could they be termed wicked men. The only charge 
brought against them is that they believed not the report of the 
men sent to spy out the land, and that when reproved for not 
trusting in God, they attempted to do for themselves what they did 
not believe God could do for them; and yet it was this sin which 
rendered it impossible for them to enter the promised land. 


Verse 19. So we see that they could not enter in 
because of unbelief. 


Thus is it demonstrated and made clear that the besetting sin of 
the vast multitude is not disobedience and rebellion, but an evil 
heart of unbelief. 

It was because such faith as they had was a faith in themselves 
and not a faith in God, that they could not enter in. It was their 
‘unbelief,’ not their disobedience or rebellion, which shut them 
out. 


1 Numb, xiv. 23. * Numb. xvi. 30-33. % Numb. xvi. 20. 
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Verse 1. Let us therefore fear, lest, a promise being 
left us of entering into his rest, any of you should seem 
to come short of it. 


It is possible to fall from grace, that is to say, to be amongst 
the called, but not amongst the chosen.+ 

The history of the children of Israel, by way of parable, makes 
this fact clear, and at the same time shows that the unpardonable 
sin which makes men ‘ receive the grace of God in vain’ * is 
unbelief. 

God’s promise to the children of Israel related to ‘ earthly 
things, ® but its design was to teach ‘ heavenly things’ * The 
promise was a twofold one—it was a promise to bring them out of 
Egypt and to bring them into Canaan. 

They ‘ received’* the first portion of the promise, but ‘ came 
short’ of the second. 

God’s promise to those to whom the gospel is preached in ‘ these 
last days’ is also a twofold one. It is a promise to save, and to 
sanctify—to deliver from sin, and to translate to glory——but the 
promise is fulfilled only to those who ‘ enter into his rest.’ This 
‘ entering into rest’ is the way that leads to glory, and there is no 
other way whereby we may get thcre. 

It was to elucidate and enforce this truth that the Epistle was 
written, and the whole argument, hitherto and hereafter developed 
by the Apostle, wil! be fouad to centre here. 

If the children of Isracl failed to enter Canaan, well may we 
fear lest we fail to enter into glory, for it is to the same condition 
of mind and heart that both failures are attributable. 


Verse 2. For unto us was the gospel preached, as 
well as unto them; but the word preached did not 
profit them, not being mixed with faith in them that 


heard it. 


God’s dealings with the children of Israel were meant to ‘ teach 
them the good and the right way,’ > but they preach, and were 
intended to preach, the gospel to us and to point out to us the good 


1 Matt. xx. 16. 22 Corin. vi. 1, SJobn iii. 12. * Heb. xi. 39. ®1 Sam. xii. 23. 
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and the right way also, as it is written, ‘ Now all these things hap- 
pened unto them for ensamples, and they are written for our 
admonition, upon whom the ends of the world are come.’ + 

The promise to Israel, albeit relating to earthly things, was that 
if they left themselves wholly in the Lord’s hands, both as to food, 
clothing, guidance, safety and final victory over their enemies, he 
would bring them into Canaan, that is to say, if they desisted or 
rested from working themselves, and left it to him to work for 
them, he would give them, without any ‘‘ quid pro quo,’’ earthly 
blessings such as they could never obtain for themselves; but this 
they could not and would not believe; they failed ‘ wholly to follow 
the Lord,’ ? and hence it was that they ‘ came short’ and died in 
the wilderness. 

A similar promise, but relating to spiritual things, to sin and 
not to sorrow, to the soul and not to the body, to eternity and not 
to time, is made to us in the gospel, and it will be fulfilled to all 
who both hear and believe; but those who seek salvation and 
blessedness in any other way will, as the children of Israel did, 
‘come short’ ‘ and fail of the grace of God.’ 8 


Verse 3. For we which have believed do enter into 
rest, as he said, As I have sworn in my wrath, if they 
shall enter into my rest; although the works were 
finished from the foundation of the world. 


He who believes, that is, he who has a living faith in Christ 
Jesus, does enter into his rest. To him, and in him, is fulfilled the 
promise of entering into his rest. 

Fully convinced of sin, and that he is, of himself, wholly unable 
to do anything adequately to atone for the guilt of sin—fully con- 
vinced, too, of his utter powerlessness to free himself from the 
dominion of sin, he deliberately abandons the attempt. 

But, having learned of the Holy Ghost that God ‘ hath laid help 
upon one that is mighty’ * and that Christ Jesus has, by the sacri- 
fice of himself, made a ‘full, perfect, and sufficient sacrifice, 
oblation and satisfaction for the sins of the whole world,’ and 
thereby provided that which can purge the guilt of sin—having 
learned also that Christ Jesus is both able and willing to deliver 
those who have faith in him, from the dominion of sin—havine 
learned this he rests in this ‘ good hope,’ and desists from the vain 
attempt, by works of righteousness, to atone for the past, or to 
obtain favour for the future. He in fact ceases to be occupied, as 
he formerly was, with his own work, he ceases to glory in his 
successes, and, in a sense, to be concerned at his failures; instead 
he is occupied with the works of Christ—with his wisdom, his love, 


11 Corin, x. 11. * Numb. xxxii, 11. * Heb. xii. rs. 4 Ps, lxxxix, IQ. 
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and his power. Instead of constantly looking within at his own 
heart, he now looks off unto Jesus. He becomes objective instead 
of being subjective. 

But whilst thus ceasing from his own works, and resting in 
Christ’s works, he is found nevertheless to be ‘ working out his 
own salvation with fear and trembling,’ well aware all the time 
that ‘it is God which worketh in him, both to will and to do of 
his good pleasure.’ + 

The rest into which the Believer thus enters, is the same as the 
vest referred to in the 95th Psalm. In the first seven verses of 
that Psalm the men of his day and generation are charged, by 
David, to take warning by the sin and folly of those who lived in 
Moses’ day, five hundred years before, and in their to-day to 
submit themselves under the mighty hand of God. The remainder 
of the Psalm is taken up with an exhortation addressed to the 
men of David's day, not by David, but by God himself, who says, 
if ye will (the future tense is used) hear my voice, harden not your 
hearts, as did the children of Israel, to whom I sware, that they 
should not enter into my rest. 

Thus God in David’s day still spoke of those who shall enter 
into my rest, that is to say, of his rest as being a future, not a 
then present condition, and this although this rest was first spoken 
of so long ago as at the creation, in connection with the works 
which were finished from the foundation of the world. 


Verse 4. For he spake in a certain place of the 
seventh day on this wise, And God did rest the seventh 
day from all his works. 


The first allusion in the Scriptures to this condition of rest, and 
to the time at which it was to be entered upon, is in the account of 
the creation, where we find the cryptic saying, ‘ God did rest the 
seventh day from all his works ’—it being after God had done with 
work, that he ‘ entered into his rest.’ 


Verse 5. And in this place again, If they shall enter 
into my rest. 


The second allusion to it is in connection with the entry of the 
children of Israel into the land of promise, and the third in this 
g5th Psalm, penned in David’s days. 


+ 
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Verse 6. Seeing therefore it remaineth that some 
must enter therein, and they to whom it was first 
preached entered not in because of unbelief. 


This rest—spoken of by God at the creation, preached to the 
children of Israel by Moses, and vehemently urged by David upon 
the men of his day—was not, however, thus promulgated in vain. 
Every promise of God must sooner or later find its accomplishment. 


‘ Sooner all nature shall change 
Than one of God’s promises fail.’ 


It was first preached, to the children of Israel, and much light 
was then thrown upon this glorious but mysterious hope, but 
although thus called, they were not chosen, and that might have 
been said of them, which was said of the seven sons of Jesse, who 
were all made to pass before Samuel, ‘ the Lord hath not chosen 
these.’ + 

And why did the children of Israel thus ‘ receive the grace of 
God in vain,’ 2 ? even because ‘ the word preached did not profit 
them, not being mixed with-faith in them that heard it.’ 


Verse 7. Again, he limiteth a certain day, saying in 
David, To-day, after so long a time; aS 1 4s" Saig, 
To-day if ye will hear his voice, harden not your 
hearts. 


This rest was next preached in David’s day, to the men of his 
generation. Five hundred years had passed since it was last 
preached. The to-day of the children of Israel had come and gone. 
Now it is the to-day of David’s generation. The truth which had 
been hidden for five hundred years is now preached once more, 
and again it is said, ‘if ye will hear his voice, harden not your 
hearts.’ 

Preached this time more fully and clearly than before, the word 
spoken still falls on barren ground, and that generation proved to 
be like their forefathers, called but not chosen, for of them 
it is witnessed by the Prophet that God said, ‘ when I called, none 
did answer.’ 3 


Verse 8. For if Jesus (or Joshua) had given them 
rest, then would he not afterward have spoken of 
another day. 


¥y Sam xvi.to. 22 Corin. vit. *Is. 1, 2. 
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__ If the real and full meaning and purport of the invitation to enter 
into rest had been the entry into Canaan, the enjoyment of earthly 
blessing, then the invitation would not have been repeated in 
David’s time, fifty years later. 

Israel did enter Canaan eventually, but this clearly was no fulfil- 
ment of the prophetic mystery, and neither in or after David’s day 
was there anything which could possibly be construed as an enter- 
ing into rest by the men of his generation. 


Verse 9. There remaineth therefore a rest to the 
people of God. 


It is clear then that up to the coming of Christ the promise 
remained unfulfilled, and that this entering into rest is an ex- 
perience open to those in our day. The gospel declares that this 
is so, and that it is open, not to a favoured few, as in old times, 
but to ‘ every creature.’ 

But although not limited to persons, it is limited to a time. This 
is our to-day, but this day has an end, as well as a beginning, and 
of it will it one day be said, ‘ and the door was shut.’ * 

God’s rest was ready for occupation at the creation of the world, 
but, as generation followed generation, it still remained unoccu- 
pied, for neither those of Moses’ day, nor those of David’s 
accepted the invitation to enter into his rest. 

Nor could man enter until the hope of righteousness by the 
works of the laws, had been demonstrated to be a forlorn hope— 
see notes on chapter i., verses 1 and 2—until man’s works were 
finished, until ‘ the first covenant which decayeth and waxeth old 
was ready to vanish away,’* until the old creation had been 
succeeded by a new creation, and the people of God made ‘ new 
creatures in Christ Jesus.’ * 

This mysterious rest, first enshrined in a dark saying at the 
creation, then preached by Moses, and again by David, was not, 
and could not be, understood by them of old time, as it may be and 
is in these last days, for ‘ the way into the holiest of all was not yet 
made manifest.’ * 


Verse 10. For he that is entered into his rest, he 
also hath ceased from his own works, as God did from 


his. 


But in these last days the matter is made clear as noonday, for 
he who ceases from his own works as a ground for pardon or for 
peace, shows that he has been divinely taught the meaning of 
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salvation by faith, and he finds that, as the result of this, he does 
enter into the rest promised to the people of God, and that he is 
filled, and now, with ‘the peace of God which passeth all under- 
standing.’ + 


Verse 11. Let us labour therefore to enter into 
that rest, lest any man fall after the same example of 
unbelief. 

Let then our efforts be directed, not to a striving after ‘ works 
of righteousness,’ 2 such as may propitiate divine wrath, and merit 
divine favour, but let our works be works of watchfulness and 
prayer, if so be we may attain to a clearer apprehension of the 
value and efficiency of the things ‘ wrought in Christ.’3 

Thus shall we avoid the error into which th: Galatians fell, who, 
’ having begun in the spirit,’ thought to be ‘ made perfect by the 
flesh’ * in other words, who thought to be saved by faith, but 
sanctified by works—thus showing their ignorance of what it is 
to ‘ enter into his rest.’ 


Verse 12. For the word of God is quick, and 
powerful, and sharper than any two-edged sword, 
piercing even to the dividing asunder of soul and spirit, 
and of the joints and marrow, and is a discerner of the 
thoughts and intents of the heart. 


As in old testament days, ‘ God spake and it was done,’*® and 
‘worlds were framed by the word of God,’® so in new testament 
days if God speak to a dead soul, to a soul ‘ dead in trespasses 
and sins’ 7 it is instantly quickened into life. 

What man’s work cannot effect the word of God received by 
faith has power to effect. It can change the heart and life of the 
vilest sinner. The divine word penetrates through the ear to the 
heart and there slays the enmity against God which lurks in the 
heart of every child of Adam. The sword of the spirit cuts down 
into man’s nature, separating that which is human from that which 
is divine. It deals with the springs of thought and intent whence 
actions flow, and brings all into accord with the divine will. 


Verse 13. Neither is there any creature that is not 
manifest in his sight: but all things are naked and 
opened unto the eyes of him with whom we have to do. 


1 Philjivi7, (92 Titus qi 5. *Ephes.i.20,  * Gall iii3yue seen acct G 
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‘ Hell and destruction are before the Lord; how much more then 
the hearts of the children of men.’ ?+ He whose eyes are able to 
see to the end of all things can certainly see what is on the way 
thither. ‘ Ah Lord God! behold thou hast made the heaven and the 


earth by thy great power and stretched out arm, and there is 
nothing hid from thee.’ ? 


Verse 14. Seeing then that we have a great high 
priest, that is passed into the heavens, Jesus the Son of 
God, let us hold fast our profession. 


Having thus proved to demonstration that those only can be 
saved ‘who hold the beginning of their confidence stedfast unto 
the end’ 3—that it is ‘not by works of righteousness which we 
have done, but according to his mercy he saved us by the washing 
of regeneration, and renewing of the Holy Ghost’ *—that our hopes 
of salvation rest solely on the fact that we are united to Christ by 
faith, he being the Head of the Body, we the Members. 

That Jesus, the Apostle of our profession, the one sent by God to 
redeem us, and the High Priest of our profession, the one appointed 
to cleanse us and to open for us, and to us, the everlasting gates. 

That this Jesus has himself already passed into the heavens, 
whither, although we cannot follow him now, we shall follow him 
afterwards, ‘ for he’ll not be in glory and leave me behind.’ 

Seeing all this, let us hold fast this precious and invaluable truth 
as to the necessity for ‘ entering into his rest’ as the one and only 
way whereby we may be saved. 


Verse 15. For we have not an high priest which 
cannot be touched with the feeling of our infirmities ; 
but was in all points tempted like as we are, yet without 
sin. 


And let us not be daunted by the fact that we cannot as yet say, 
“we have no sin,’ ® and that we are not yet free from those in- 
firmities of the flesh, which are the fruit of sin. It is for these 
very reasons that we stand in need of a High Priest, of one who is 
able to reconcile sin and holiness, or rather who has found a way 
whereby to reconcile sinful men to a Holy God. 

Even the holiest of men, when sin in some alluring form presents 
itself before them, are quite unable to shut out thoughts of sin. 
They may absolutely refrain from any acts of sin, but sin will force 
its way into their minds, and they continually find themselves fur- 


1 Prov. xv.11, 2 Jer. xxxii17. * Heb. iii. 14. + Titus iii. 5. ®1Johni. 8 


34 THE EPISTLE TO THE HEBREWS. 


tively glancing at its attractions, and admitting to themselves, if 
the truth be told, that if they might, they could, enjoy ‘ the 
pleasures of sin.’ + 

The Scriptures make it clear that even ‘ the thought of foolish= 
ness is sin,’ * and that ‘he that shall offend in one point, he 1s 
guilty of all.’ ® Since, therefore, one sin makes a sinner, it follows 
that ‘ all have sinned, and come short of the glory of God,’* and 
that ‘ there is none righteous, no, not one,’ » nor, while life lasts, 
can there be a single man able to say that he is ‘ without sin.’ 

When our Lord was on earth, sin, in its most specious as well 
as in its grossest forms, compassed him round about continually. 
He was daily and hourly a witness of the misery and suffering it 
entailed, and although he himself never gave admission to even one 
‘thought of foolishness,’ and was absolutely ‘ without sin,’ he 
nevertheless suffered by reason of sin. 

The injury and dishonour done to God the Father by sin in its 
varying forms, and the sufferings entailed by sin in varying degrees 
of intensity, on every individual of the human race, must have 
distressed indescribably the divine nature of Jesus, the Son of God, 
whilst the awful agonies through which, in his human nature, he 
had to pass, in order to obtain man’s forgiveness and salvation, is 
evidenced by the ‘ strong crying and tears,’ ® which, ‘ in the days 
of his flesh’ ® were drawn forth from Jesus, the Son of Man. 

But it was, in that he ‘ took our infirmities and bare our sick- 
nesses,’ 7 thus becoming experimentally acquainted with sin and 
its consequences, he being yet himself ‘ without sin,’ and wholly 
untainted by it, that he was fitted and perfected for his great office 
of High Priest after the order of Melchizedec. 


Verse 16. Let us therefore come boldly unto the 
throne of grace, that we may obtain mercy, and find 
grace to help in time of -need. 


Seeing then that we have in Jesus a High Priest, infinitely able, 
and infinitely willing, to obtain for us God’s mercy as sinful 
creatures, and God’s help as needy creatures, ‘let us therefore 
come boldly to the throne of grace,’ the place where he meets his 
people, and there, * by prayer and supplication with thanksgiving, 
let our requests be made known unto God.’ ® 


i Heb, x'.25, * Prov, xxiv, 9. * James ii. to. + Rom. iii. 23 5 Rom, iii, 10. 
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Verse 1. For every high priest taken from among 
men is ordained for men in things pertaining to God, 
that he may offer both gifts and sacrifices for sins. 


The high priest was a pattern, a picture, a model of Christ. 

His position and calling were unique. He was a man, yet a 
man apart from his fellows, and called to act as a go-between, a 
mediator between God and his fellow men. 

He was the only man on earth authorised and empowered to act 
in this capacity. No Israelite could find acceptance with God 
except through him, as no Christian can, except through Jesus 
Christ. ‘I am the way.’+ 

It lay with him, and it was his office and calling, to make men’s 
peace with God, and, by the offering of gifts and sacrifices, to 
atone, to pay as it were damages, for sin. Mercy cannot be shown 
at the expense of justice. What is justly due must be fully paid. 

It was through the high priest alone that access could be 
obtained to God, the source and fountain of all good things. 

None but those who have tried know the difficulty of gaining 
access to the highly placed, nor yet how great are the advan- 
tages to be gained by obtaining the favour of the great. 

Would a man approach royalty, what impediments stand in the 
way, and are foreseen, at every turn. What a sense of inferiority is 
felt in the matter of dress and manner. What embarrassment is 
anticipated ; what inability adequately to marshal one’s arguments, 
and state the facts, is feared. Yet those who have gone through 
the experience know that a friend at court, an experienced guide 
and adviser, a go-between to introduce and explain, paves the way, 
and makes that easy which seemed so difficult ; anxiety, fears, 
doubts, uncertainty, bashfulness, disappear, all goes smoothly, and 
the interview yields delight, as well as secures success. 

But if difficult to gain access to great men, how gain access to 
God! Few indeed care to ‘ seek after God,’ 2 but there are some. 
David addressed himself to scaling this high peak, but he had not 
gone far before he was confronted with a seemingly inaccessible 
height in realising God’s omnipresence and omniscience, and was 
brought to bay, saying, ‘ it is high, I cannot attain unto it.’ ? 

How speak to God? toa Being incorporeal, a Spirit, not flesh and 
blood; and if this difficulty be overcome, there are harder and 
higher steeps than these, for once above the mists and clouds of 
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these lower regions, sin, ard a sense of utter unworthiness, a lack 
of ground for acceptance, the dazzling glare of holiness, present 
themselves one after the other, as inaccessible heights. 

On what grounds can I, a rebel, one who has so hated God as to 
delight in injuring his cause and destroying his people, in siding 
with his enemies; how can I, who have wrought havoc amongst 
that which belongs to ‘and is valuable to God; how can I ask 
favours at his hand? 

These difficulties were, in the case of the children of Israel, pro- 
vided for by the appointment of the high priest, through whom, 
but through whom alone, could they enter into the Holy of Holies. 

Other priests could pave the. way, and offer help in drawing 
near to the High and Holy One, but none could come face to face 
with God himself but the High Priest. 

Both Aaron and Jesus were high priests, and mediators between 
God and man, but their aims and objects were not the same. The 
one sought, by satisfying Divine Justice, to obtain for the children 
of Israel earthly and temporal blessedness ; the other, by satisfying 
Divine Justice, to obtain for all men spiritual and eternal bliss. 
Jesus, our great High Priest, is therefore exalted as highly above 
Aaron as he is above the angels. 


Verse 2. Who can have compassion on the ignorant, 
and on them that are out of the way; for that he 
himself also is compassed with infirmity. 


It did not suffice that the position and calling of the High Priest 
were unique, he must be duly qualified for his office. 

To be able fully to meet the circumstances of every case, he 
must have knowledge as to the state and condition of the people; 
he must also be disposed, by sympathy and compassion, to render 
them help; and to render help both to the ignorant, that is, to 
those dead in sin, not alive to their real condition, and to those 
‘out of the way,’ that is, to those who, though seeking God, were 
doing so in a wrong way—in other words, he must be able and 
willing to deal both with evil and error. 

None but one who has himself been tempt2d could fully appre- 
hend the power of sin, and the effects of sin, its specious allure- 
ments and its bitter fruits, nor be fully qualified for such an office 
as that of high priest. 


Verse 3. And by reason hereof he ought, as for the 
people, so also for himself, to offer for sins. 


But another qualification was essential for one who was to act 
as mediator between God and man. He could, because a sinner 
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himself, turn towards and deal with his fellow sinners, for he was 
on this very account on an equality with them, but, to be accepted 
of God, he must present himself before God as one without sin. 
Here comes in again Aaron’s inferiority to Jesus, for Aaron, being 
himself a sinner, and as such compassed with infirmity, must offer 
sacrifices for his own sins, as well as for the sins of the people. 


Verse ry And no man taketh this honour unto him- 
self, but he that is called of God, as was Aaron. 


Further, to be agreeable to God, the appointment must be of one 
chosen by himself. The divine form of government is not “‘ of the 
people, by the people,’’ but of his creatures by their Creator. It 
was to divine sovereignty, not to popular choice, that Aaron and 
his seed owed their appointment to the priesthood. It was ‘ vox 
dei, not vox populi.’ 


Verse 5. So also Christ glorified not himself to be 
made an high priest ; but he that said unto him, Thou 
art my Son, to-day have I begotten thee. 


And Christ Jesus was not appointed to the office of high priest 
by man, nor did he assume the office by the divine right of kings; 
he was appointed thereto by God the [ather. 

Whilst taking upon himself man’s nature, and thus showing 
himself to be truly and indeed the Son of Man, he was, by 
prophetic declaration, formally proclaimed to be the Son of God, 
‘ begotten not made.’ 


Verse 6. As he saith also in another place, Thou art 
a priest for ever after the order of Melchizedec. 


And whilst the divinity of Jesus was thus by the Spirit of 
prophecy formally proclaimed, so elsewhere the humanity of Jesus 
is, by the same Spirit, also, formally proclaimed ; a search amongst 
the sacred records revealing that in the 110th Psalm it is prophe- 
sied concerning Jesus ‘ thou art a priest for ever after the order of 
Melchizedec,’ that is to say, as by reason of his divinity he has a 
right of access of God, so by reason of his humanity he is in touch 
with all mankind. 

Note here, as elsewhere in Scripture, the importance attached 
to formal proclamation, without which there would be a flaw in his 
title to the office of High Priest. 
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Verse 7. Who in the days of his flesh, when he had 
offered up prayers and supplications with strong crying 
and tears unto him that was able to save him from 
death, and was heard in that he feared. 


In the days of his flesh Jesus Christ became experimentally 
acquainted with fallen human nature—he was brought face to 
face with the havoc wrought by sin, and with the impassable 
barrier which sin has set up between God and man. 

By few is this barrier seen at all, by fewer is its nature appre- 
hended, but to him it was clearly seen that sin involves eternal 
separation from God, for ‘ the wages of sin is death.’ To him also 
were fully manifested the bitterness and the terrors of death, and 
by him these were seen to be of a character such as no soul out ot 
hell could conceive to be possible. 

What a prospect for one who had now completely identified 
himself with the human race! Well may it be said that he 
‘tasted death for every man.’ No wonder that he was moved to 
pour out his heart before God, and by prayers and supplications, 
with strong crying and tears, to ask the Father, on behalf of the 
human race, of which he was now a member, that man might be 
saved from this awful fate. 

And because he was righteous, inherently so, and because ‘ no 
good thing will he withhold from them that walk uprightly,’ he 
was heard in regard to the matter which, but now, had filled his 
soul with fear, and at once he could say with the Lord’s people of 
old, ‘ then was our mouth filled with laughter, and our tongue with 
singing, ‘ the Lord hath done great things for us, whereof we are 
glad.’ + ‘ The sorrows of death compassed me and the pains of hell 
gat hold upon me, I found trouble and sorrow. Then called I 
upon the name of the Lord, O Lord, I beseech thee deliver my 
soul.’ * But verily God hath heard me, he hath attended to the 
voice of my prayer.’ 

We can imagine how these passages in the Holy Scriptures 
would flash through his mind, as well as others, such as the follow- 
ing, ‘thou wilt light my candle, the Lord my God will enlighten 
my darkness.’* ‘Thou wilt show me the path of life.’ 

And although the ‘ path of life’ 5 meant for him the agonies of 
the Garden and of the Cross, yet ‘for the jov that was set before 
him he endured the cross, despising the shame. & 


Verse 8, Though he were a Son, yet learned he 
obedience by the things which he suffered. 
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But although his prayer was heard, and by faith he could at 
once say, ‘ verily God hath heard me,’ the path of life had yet to 
be travelled. Although Son of God, would he show himself to be 
Son of Man, he must walk through the valley of the shadow of 
death, and must make good the words, ‘lo, I come (in the volume 
of the book it is written of me) to do thy will, O God.’ + 

Whilst in so doing it behoved him to be ‘ obedient unto death, 
even the death of the cross,’, he thereby himself experimentally 
learned and by example as well as by precept taught, that the path 
of obedience is the path of life. 


Verse g. And being made perfect, he became the 
author of eternal salvation unto all them that obey him. 


This personal experience, this ‘ learning obedience by the things 
which he suffered,’ was the finishing touch, the last thing needed 
to perfectly qualify Jesus for the office of High Priest. 

His position and calling were unique. He was a man, and yet 
a man apart from his fellows. He was the only man on earth 
authorised and empowered to act as mediator between God and 
man. He was, by his infinite perfections as Son of God, in close 
touch with God, and by his infinite perfections as Son of Man, in 
close touch with all mankind. It lay with him to make man’s peace 
with God. He was apnointed to the office of High Priest by God, 
and he, who alone could do so, by the gift and sacrifice of himself, 
did atone and pay damages for sin; thus putting sin out of the 
way, and removing that impassable barrier which had else for ever 
prevented access to God, the source and fountain of all good 
things. 

It was this personal experience, this ‘ learning obedience by the 
things which he suffered,’ which perfectly fitted Jesus to guide, 
conduct, and bring to glory all those who follow him by walking 
in the path of obedience, by ° ceasing from their own works,’ and 
so ‘ entering into his rest.’ 


Verse 10. Called of God an high priest after the 
order of Melchizedec. 


The existence of the children of Israel as a nation, and therefore 
the institution of the Aaronic priesthood, were incidents introduced 
by way of parenthesis as it were, in the history of the world. The 
office and work of our great high priest were pictured and pour- 
trayed long before the Israelites became a nation, probably from 
the days of the fall. But as Melchizedec is the first priest 
specifically referred to as such in the sacred record, Jesus 1s pro- 
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claimed by the prophetic Scripture to be a high priest, not after the 
order of Aaron, but after the order of Melchizedec, he being 
Aaron’s predecessor by some 400 years. 


Verse 11. Of whom we have many things to say, 
and hard to be uttered, seeing ye are dull of hearing. 


It was because humanity had become so gross, and its intelli- 
gence so beclouded, that the life and history of the children of 
Israel had to be introduced; and it was because the veils of 
ignorance and error were not yet removed from the minds of those 
to whom the Apostle wrote, that he found it hard to explain, and 
indeed thought it vain to unfold to them, much of what had been 
revealed to him concerning the office and work of Melchizedec, 
who, as the first priest, was a pattern, a picture, a model, of 
Christ. 


Verse 12. For when for the time ye ought to be 
teachers, ye have need that one teach you again which 
be the first principles of the oracles of God; and are 
become such as have need of milk, and not of strong 
meat. 


If time and opportunity were duly improved, and spiritual know- 
ledge sought for as diligently, and with as much undivided atten- 
tion, unwavering perseverance, and indomitable resolution, as are 
silver and gold, the eyes of the understanding would be enlightened, 
spiritual truths would be readily discerned and apprehended, and 
the human mind would mature and ripen-—men would have life 
more abundantly, instead of which the body of believers, taken as 
a whole, is more like a stump, with but withered branches and 
stunted growths, sufficient it may be to show that life is still in it, 
but showing little else. 


Verse 13. For every one that useth milk is unskilful 
in the word of righteousness: for he is a babe. 


Head knowledge without experimental acquaintance with the 
things of God betokens stunted growth; shows that we are still in 
the infant school; that, though we may be pupils in the school of 
Christ, we have not yet been moved into the higher classes; that, 
though we may have become acquainted with Christ, we have not 
yet attained to fellowship and intimacy with him, 
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Verse 14. But strong meat belongeth to them that 
are of full age, even to those who by reason of use 


have their senses exercised to discern both good and 
evil. 


Strong meat—‘ my meat is to do the will of him that sent me,’ 
‘My flesh is meat indeed.’ ‘Labour not for the meat which 
perisheth.’ The fulness of Christ can only be apprehended by those 
whose eyes are opened to discern, and this position is attained by 
exercising the spiritual faculties; by those who have learned to 
walk, that is, those who have acquired the practice as well as the 
theory of religion: who have learned, in all varieties of experience, 
to have faith in God. 

A babe finds full and complete satisfaction in the simple exercise 
of its powers and faculties, and without applying them to any 
particular aim and object. It delights in motion, in gazing, 
kicking, nestling, crowing ; and it does this free from anxiety, and 
with little knowledge of the great world into which it has been 
brought, but as it grows and developes its faculties become but 
means to an end. It is not the powers and faculties that it now 
delights in, but the objects and ends to which they are applied. 

This explains our changed pleasure in reading the Bible. In 
early days we delightea in it in a fragmentary way, in its stories, 
in particular chapters and verses; perhaps delighted in the old 
prophetic books, aad seemed to understand them better, or at 
least got more out of them, than now, when their dark sayings 
baffle and bewilder us. 

Now we want to understand, and, having learned much, we 
find we know comparatively nothing. 
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Verse 1. Therefore leaving the principles of the 
doctrine of Christ, let us go on unto perfection; not 
laying again the foundation of repentance from dead 
works, and of faith toward God. 


That which is theoretical precedes that which is practical, but 
theory, to be of any real value, must be reduced to practice. Faith 
precedes works, but a faith which fails to bring forth good works 
has no real value, it is a dead faith. + 

And as there is such a thing as a ‘ dead faith,’ so there is such a 
thing as ‘ dead works,’ as is said in the xiii. Article of the Church 
of England, ‘ Works done before the grace of Christ, and the 
Inspiration of the Spirit, are not pleasant to God, for as much as 
they spring not of faith in Jesus Christ, neither do they make men 
meet to receive grace, or (as the School-authors say) deserve grace 
of congruity; yea, rather for that they are not done as God hath 
willed and commanded them to be done, we doubt not but they 
have the nature of sin.’ : 

It is essential that a Believer should hold ‘ sound doctrine,’ 2 but 
it is equally necessary for him ‘to maintain good works.’* He 
must be a hearer of the word, for ‘ faith cometh by hearing,’* but 
he must be a doer of the word and not a hearer only. 

Stunted growth and dulness of hearing are symptoms of the 
‘* nothing-to-do complaint.’’ They are the result of failure to put 
into practice what has been learned. Want of exercise induces 
spiritual anemia. 

The first part of the Christian life is mainly occupied with 
principles and doctrines. The time comes, however, when prin- 
ciples and doctrines have, so to speak, to be left alone. Theories 
have to be reduced to practice. There must be a going on, if 
perfection is to be attained. The maturing and ripening of the 
Christian character is a matter of growth. There is no such thing 
as having come to an end, and to a condition therefore of standing 
still. 

The doctrine of ‘ repentance from dead works ’ leads the Believer 
to ‘ cease from his own works,’> and to ‘ enter into God’s rest.’ & 
The doctrine of ‘ faith toward God’ leads the Believer into ‘ the 
path of life,’” but the life he now lives is to be lived, it is an active, 
not a passive, condition, 
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Doctrines are the foundation of the divine life, but are meant to 
be built upon. A building is commenced by laying the foundations, 
but it will never be a building unless carried on to completion—it 
has to go on to perfection. 

The first work wrought in the Believer, by a sight of Christ, is 
Repentance, whereby he is led to turn away from, to cease from, 
depending on his own righteousness, in any sense or in any 
measure, as a ground for pardon or for favours, and instead to 
turn to, and rely wholly on, ‘ the righteousness which is of God by 
faith.’+ So doing he enters upon the first stage of a new spiritual 
state of existence, the source and perennial spring of which is, 
‘ faith in God.’ * 


Verse 2. Of the doctrine of baptisms, and of laying 
on of hands, and of resurrection of the dead, and of 
eternal judgment. 


The second stage commences with Baptism, the baptism of the 
Holy Ghost, whereby the Believer’s tastes, desires, pursuits, are 
changed and given a new direction to. 

The third stage, here referred to as Laying on of hands, com- 
mences when the Believer is set apart, called by God’s providence, 
to be a labourer in the vineyard, when he enters upon service, and 
becomes a ‘ labourer together with God,’ 3 when his constant 
prayer is ‘ thy kingdom come.’ * 

The fourth stage commences when the Believer has been brought 
to apprehend and realise Resurrection privileges, such as his one- 
ness with Christ, that all things are his, that he is a member of 
Christ’s body, that he was ‘ chosen in him before the foundation 
of the world,’ > that although now he ‘ groans being burdened,’ © 
yet ‘ by faith he sees the time at hand when in his presence he shall 
stand,’ when the body, as well as the soul, shall be redeemed, 
when the chrysalis stage being complete, he will mount on high, 
and fly aloft. 

The fifth stage commences when the Believer has been brought 
to see and believe that God’s judgment of sin is at hand, and 
that, although his vile body must be destroyed, its destruction will 
be his emancipation ; when he has been taught to see and believe 
that ‘ there is a dreadful hell,’ into which all that is abominable in 
God’s sight will one day be cast; and when he is enabled to rejoice 
that there is such a thing as hell fire, and ‘ everlasting destruction 
from the presence of the Lord.’ ” 

Each of these five stages, although commencing as doctrine, has 
to be matured and ripened by personal experience, has to ‘go on 
to perfection.’ 
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Verse 3. And this will we do, if God permit. 


The beginnings of the grace of God are wonderful, but its 
developments are here shown to be infinitely more so. No wonder, 
then, that the heart’s resolve, in response to the Apostolic chal- 
lenge, ‘let us go on unto perfection,’ is, ‘ this will we do.’ 

But enthusiasm in spiritual things must ever be tempered by fear 
and trembling, ‘happy is the man that feareth alway,’ + and 
hence the words are added, ‘ if God permit.’ 

None can attain to maturity or will finish their course with joy 
unless they ‘ walk humbly with their God,’? and in a spirit of 
absolute dependence upon him.’ It is the life of faith, and the walk 
of faith, which ends in the triumph of faith. 


Verses 4and 5. For it is impossible for those who 
were once enlightened, and have tasted of the heavenly 
gift, and were made partakers of the Holy Ghost, and 
have tasted the good word of God, and the powers of 
the world to come. 7 


The five stages of Christian experience, enumerated in verses 
1 and 2, are here referred to once more, although in different 
terms, Repentance being spoken of as the being enlightened, 
Baptism as a tasting of the heavenly gift, the Laying on of hands 
as the being made partakers of the Holy Ghost, Resurrection as a 
tasting of the good word of God, and Judgment as a tasting of the 
powers of the world to come. 


Verse 6. If they shall fall away, to renew them again 
unto repentance; seeing they crucify to themselves the 
Son of God afresh, and put him to an open shame. 


Are these five doctrines the doctrines of truth, or are they not? 
If they are, there can be no such thing as going back upon them: 
we do not ‘ go back’ ® but on to perfection. Maturity and per- 
fection can be attained in no other way than by faith. ‘ This only 
would I learn of you, Received ye the Spirit by the works of the 
law, or by the hearing of faith? are ye so foolish? having begun 
in the Spirit, are ye now made perfect by the flesh?’ 4 

To go back. on any of these truths is to turn out of the way, to 
‘do despite unto the Spirit of grace,’ ® and to join once more the 
ranks of those who mocked and scourged and crucified Christ. 


1 Proy, xxviii. 14. 2 Micah vi. 8, ° Joshua xxiii, 12, SCalmiiaos 
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Verse 7. For the earth which drinketh in the rain 
that cometh oft upon it, and bringeth forth herbs meet 
for them by whom it is dressed, receiveth blessing from 


God. 


Ground which answers the end for which it is used, which as the 
result of the rains which fall, and of the labour bestowed upon it, 
produces its appointed fruit, is valued and delighted in; of it is it 
said, ‘ Thou blessest the springing thereof.’ 3 


Verse 8. But that which beareth thorns and briers 
is rejected, and is nigh unto cursing ; whose end is to be 
burned. 

But ground which, although watered and cultivated, produces 
nothing but weeds, is worthless, without value, and calls to mind 
the solemn words with which the old testament concludes, ‘ lest I 


come and smite the earth with a curse.’ 2 Weeds are rubbish and 
the appointed end of rubbish is to be burned. 


Verse g. But, beloved, we are persuaded better 
things of you, and things that accompany salvation, 
though we thus speak. 

Thus to gaze upon the possibilities and consequences of falling 
away is well calculated to excite depression and alarm, and lest he 
should seem to be, as it were, consigning to perdition those to 
whom he is writing, the Apostle calls to mind that these are 
‘ my little children, of whom I travail in birth again until Christ be 
formed in you,’ * and his instinctive love for them leads him to 
indulge in a persuasion of better things of them, true though what 
he has been saying, is 


Verse 10. For God is not unrighteous to forget 
your work and labour of love, which ye have shewed 
toward his name, in that ye have ministered to the 


saints, and do minister. 


1 Pg, Ixv. 10. 2 Mal.iv.6. * Gal..iv. 19. 
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And he has ground to go upon in support of this persuasion, for 
some ripe fruit has already been found in them, in the shape of 
love to the brethren. This is one of the ways by which to detect 
the presence of the divine life, ‘ we know that we have passed from 
death unto life, because we love the brethren,’ + ‘ Inasmuch as ye 
have done it unto one of the least of these my brethren, ye have 
done it unto me.’ 

The fact that they both have ministered, and are ministering, to 
the saints, indicates to his mind both life and growth. 


Verse 11. And we desire that every one of you do 
shew the same diligence to the full assurance of hope 
unto the end. 


But his desire is that this little spark may be fanned into a 
flame, a steadily burning fire, the means thereto being diligence in 
this service of love. Then what is now but a persuasion concerning 
them will develop into a full assurance of hope. 


Verse 12. That ye be not slothful, but followers of 
them who through faith and patience inherit the 
promises. 


And, that both he and they may have this full assurance of hope, 
he exhorts them to beware of growing cold or slack in the 
exercise of Christian graces, and urges them to emulate those who, 
having ‘lived by faith,’ went on to ‘ walk by faith,’ * to ‘ fight 
the good fight of faith,’ ® to be ‘ stedfast in the faith,’ ® thereby 
making their ‘ calling and election sure,’™ and who in due time did 
in consequence attain to this ‘ full assurance of hope.’ 


Verse 13. For when God made promise to Abraham, 


because he could swear by no greater, he sware by him- 
self, 


Abraham had this ‘ full assurance of hope,’ and is here referred 
to as one of those ‘who through faith and patience inherit the 
promises,’ and whose example should therefore be followed by 
those who would also have the ‘ full assurance of hope.’ 

Abraham’s hope had for its foundation a divine promise. This 


1 1 John iii. 14. 2 Matt. xxv. 4o. 5 Gal. ii. 20, 22/Corin, Vv. 7; 
5y Tim, vi.12. °%1Peterv.9. 72 Peteri. ro. 
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promise, see Gen. xii., verses 1 to 3, was in the first instance a 
verbal, and therefore as it may be termed, an informal one, but 
later it was confirmed, formally promulgated, and duly attested; 
by Almighty God in the manner recorded in Genesis xv.,: verses 
8 to 18, and by Abraham in the rite of circumcision, see Gen. 
xvii., verses 9 to.14. And later still this covenant or contract was, 
so to speak, made legally binding by being sworn to—not, as 
with man, before a commissioner appointed to administer oaths, 
but by God, before God. See Genesis xxii., verses 16 to 18. 


Verse 14. Saying, Surely blessing I will bless thee, 
and multiplying I will multiply thee. 


As with Abraham so with the Believer, God begins by saying, 
by sowing the seed of the Word. But as ‘the husbandman waiteth 
for the precious fruit of the earth, and hath long patience for it, 
until he receive the early and latter rain,’ + so it is said to the 
Believer, ‘ Be ye also patient.’ + 

The time that elapses between seed time and harvest is long, but 
it is crowded with a variety of experiences, many of them strange 
and seemingly most unfavourable to increase and growth, but it is 
ever to be borne in mind that the God of whom it is said, ‘ ¢hou 
blessest the springing thercof isthe same God of whom it is also 
said, ‘ thou crownest the year with thy goodness, thy paths (prayer 
book version clouds) drop fatness, *. The same truth being ex- 
pressed in new testament phraseology by the words, ‘all things 
work together for good to them that love God, to them who are 
the called according to his purpose.’ ® 


Verse 15. And so, after he had patiently endured, he 
obtained the promise. 


Abraham travelled by this road, and found it to be the right 
road, and so shall we, if we ‘ rest in the Lord, and wait patiently 


for him.’ * 


Verse 16. For men verily swear by the greater: and 
an oath for confirmation is to them an end of all strife. 


With man, a purpose made known by one to another in the form 
of a promise, is no doubt binding on him who makes it, but until 
embodied in a written contract it may be open to dispute and 


1 James v.7 8. * Psalm liv. 10, 11. * Romans viii. 28. * Ps, XXXvii. 7. 
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difference, and there is therefore something doubtful and indefinite 
about it, but when put into legal form, signed, sealed, delivered, 
and duly sworn to, there is an end to all doubt; it is now a contract 
at law. 


Verse 17. Wherein God, willing more abundantly to 
shew unto the heirs of promise the immutability of his 
counsel, confirmed it by an ‘oath. 


And thus it is that God, in order to seal to the Believer the ‘ full 
assurance of hope,’ not only reveals to him what his plans and 
purposes—his counsels, are, and of course the divine counsels 
of him who sees the end from the beginning are unchangeable and 
are absolutely unaffected by changing circumstances, but God also 
reveals it to the Believer that he has solemnly pledged himself, his 
very being, to an undertaking, that the sinner who ceases from his 
own works and enters into God’s rest, shall be blessed in time, 
blessed in eternity; and this unconditionally, for these blessings 
are the gift of God, and are not in any serise, shape or form a 
reward for good works. 


Verse 18. That by two immutable things, in which 
it was impossible for God to lie, we might have a strong 
consolation, who have fled for refuge to lay hold upon 
the hope set before us. 


_ The two immutable things in which it is impossible for God io 
lie are then his revealed purpose, i.e., his counsels, and his promise 
—his word t.e., his verbal promise, and his oath, i.e., the legally 


binding contract or covenant into which he has entered with sinful 
man. 


Verse 19. Which hope we have as an anchor of the 


soul, both sure and stedfast, and which entereth into 
that within the vail. 


It is the firm foundation thus laid in the revealed word of God, 


the ‘ more sure word of prophecy,’ + which is to the Believer what 
the anchor is to the ship. 


i2 Peter inxo, 
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In fine weather and favourable surroundings an anchor is not 
needed, but in storm and darkness, or when drifting among rocks, 
it is the only thing which can save from loss and destruction. 

Many, or most, Believers make a fair start, and are at the 
beginning of the divine life full of lively hope, but no Believer yet 
crossed the ocean of time in unvaryingly fine weather, nor sooner 
or later is a stranger to such experiences as St. Paul’s, ‘ when 
neither sun nor stars in many days appeared, and no small tempest 
lay on us, and all hope that we should be saved was then taken 
away.’ + ; 

Every Believer is familiar with such seasons of darkness and 
despair, but it was under these circumstances, and when ‘ fearing 
lest we should have fallen upon rocks,’ that ‘ they cast four anchors 
out of the stern, and, waiting, wished for the day.’ 2 

But it is of no use to have an anchor, unless there be also 
holding ground, but this for the Believer is also provided, inasmuch 
as our anchor ‘ enlereth into that within the vail.’ 


Verse 20. Whither the forerunner is for us entered, 
even Jesus, made an high priest for ever after the order 


of Melchizedec. 


Our stranded bark is now firmly attached to ‘“‘ terra firma.’’ 
Was the promise made to Paul, ‘ God hath given thee all them 
that sail with thee,’ made good? and did ‘ they which could swim 
cast themselves first into the sea and get to land, and the rest, 
some on boards and some on broken pieces of the ship. And so 
it came to pass that they escaped all safe to land ?’ ® and shall not 
“the men which thou gavest me out of the world, thine they were 
and thou gavest them me, for their sakes I sanctify myself, that 
they also might be sanctified through the truth,’ * shall not all 
these in due time safely and surely pass from sea to shore, from 
death to life, from time to eternity? 

When the vast multitude of the children of Israel passed in 
solemn procession, one by one, with the Ark of God and the High 
Priest at their head, from Egypt to Canaan, were any of this 
‘chosen generation’ ® because of their unfitness, their unbelief, their 
wicked waywardness, were any of those thus ‘ chosen unto salva- 
tion’ © left behind? No, ‘ not an hoof was left behind.’ 7 

And shall we whose way has been prepared, and to whom safe 
conduct has been guaranteed by Jesus, who, as a priest after the 
order of Melchizedec, is in closest touch with humanity, as well as 
being in perfect touch with God, shall we be left behind, because, 
forsooth, we have failed in some or even in every part of our duty? 
No, it is not within human power to defeat the divine plans and 
everlasting purposes of God, whereby our eternal salvation has, 
from all eternity, been ordained and appointed. 


1 Acts xxvii. 20. ? Acts xxvii. 29. 8 Acts xxvii. 43, 44. * John xvii. 6, 19. 
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Verse 1. For this Melchizedec, King of Salem, 
priest of the most high God, who met Abraham return- 
ing from the slaughter of the kings, and blessed him. 


The aim and object of the whole of this Epistle is in the first 
pee to exalt Christ, in order to the fulfilment of the words, ‘ and 

I, if I be lifted up from the earth, will draw all men unto me,’ * 
and in the next to make it clear to the Jewish Believer that the 

Mosaic dispensation must now give place to the Christian dispen- 
' sation—the type to the antitype, the shadow to the substance. 

In the first two chapters of the Epistle, Jesus the Son of Man is 
shown to be infinitely the superior of angels, the most exalted of 
created Beings. 

In the third and fourth chapters, and as far as the eleventh verse 
in the fifth chapter, he is shown to be far above Aaron, the first 
and the only created priest. 

In the fifth chapter, from the eleventh verse onwards and to the 
end of the sixth chapter, the sacred writer digresses in order to 
exhort those he is addressing to consider the immense practical 
importance which attaches to the exaltation of Christ, a doctrine 
which constitutes the foundation stone on which the whole super- 
structure of the divine life in man rests. 

But he now takes up the dropped thread, and proceeds to 
discourse anew on the priesthood of Jesus, before going on to show, 
as he does in the three following chapters, how the new dispensa- 
tion emerges out of, and takes the place of, the old. The subject 
was a difficult and delicate one to handle, for to the Jew the 
levitical priesthood was an institution too sacred and too deeply 
rooted, to be lightly meddled with, and yet since ‘ every plant, 
which my heavenly Father hath not planted, shall be rooted up,’ 2 
it had to be shown that of even this divinely ordained and ancient 
order of things, it had now to be declared it ‘ decayeth and waxeth 
old, and is ready to vanish away.’ % 

Nor under these circumstances is it to be wondered at that it 
should be charged against Paul ‘ that thow teachest all the Jews 
which are among the Gentiles to forsake pee * and again ‘ this 
is the man, that teacheth all men everywhere against the people, 
and the law, and this place.’> Or that it should be charged 
against Stephen, ‘this man ceaseth not to speak blasphemous 


1 John xii, 32. ® Matt.xv. 13. * Heb, viii 13, * Acts xxi. 21. 5 Acts xxi. 28, 


CHAPTER VII. By! 


words against this holy place, and the law; for we have heard him 
say that this Jesus of Nazareth shall destroy this place, and shall 
change the customs which Moses delivered us.’ } 

But how could objection be taken to the doctrine of a change in 
Mosaic institutions, in face of what the Law of Moses itself 
declared, viz., ‘The Lord thy God will raise up unto thee a 
Prophet from the midst of thee, of thy brethren, like unto ime, 2 
and seeing that concerning this prophet it had been declared by 
the mouth of David, ‘ Thou are a priest for ever (after anothe 
order than that of Aaron), after the order of Melchizedec.’ 3 7 

Religious questions of this kind were, in one way, far more 
easily handled in those days than in these, because no one then 
questioned the divine inspiration of the Scriptures, nor ventured 
to gainsay the correctness, either of its historical or doctrinal 
statements. The Law and the prophets were therefore common 
ground in religious disputation, and, to evidence from them, no 
exception could be taken. 

The Apostle was therefore on sure ground when he showed 
from the Scriptures the following facts, and deduced from them the 
bringing in of a new covenant, in place of the old, for no one was 
then found to suggest that Melchizedec was only a mythical 
character, nor did any Jew believe otherwise than that this 
Melchizedec, King of Salem, was also a priest of the most high 
God, nor that he was of older family than Aaron, the first of the 
levitical priesthood, for Abraham met him, when returning from 
the slaughter of the kings. 


Verse 2. To whom also Abraham gave a tenth part 
of all; first being by interpretation King of righteous- 
ness, and after that also King of Salem, which is, King 
of peace. 


Historical evidence proved, too, that Melchizedec was superior 
‘to Abraham in point of rank, for it was not Abraham who blessed 
Melchizedec, but Melchizedec who blessed Abraham. 

The superiority of Melchizedec to Abraham in point of rank was 
further shown by Abraham’s action in giving to Melchizedec a 
tenth part of the spoils, this, according to ancient custom, being 
the king’s share of the spoils of war. 

The names given by God, to him and to his place of abode, 
declared him further to be a king on whose banner were inscribed 
the words, righteousness and peace. The relationship between 
these two divine graces was subsequently celebrated by David in 
sacred song, in the lines :— 


‘Mercy and Truth are met together, 
Righteousness and Peace have kissed each other.’ * 


1 Acts vi. 13,14. ? Deut. xviii. 5. ° Ps, cx.4, *Ps,i)xxxvicte, 
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Verse 3. Without father, without mother, without 
descent, having neither beginning of days, nor end of 
life; but made like unto the Son of God; abideth a 


priest continually. 


he legitimacy of a claim to the levitical priesthood depended on 
whether or not, by the genealogical register, a man could be 
shown to be of the tribe of Levi, his tenure of office commencing 
with his birth, and ending with his death. 

This was not so with Melchizedec—he was of a different order, 
and his title to priestly functions was based on no genealogical 
record, and on no earthly register. It did not depend on who was 
his father, who his mother, who his ancestors, nor on the time or 
place of his birth, or of his death. Nothing is recorded as to these. 
His priesthood began and ended in God, and he was a priest 
because, in the sacred record, God declared him to be a priest. 


Verse 4. Now consider how great this man was, 
unto whom: even the patriarch Abraham gave the tenth 


of the spoils. 


That the rank and standing of Melchizedec were recognised by 
the men of his day is evidenced by the action of Abraham in giving 
him a tenth of the spoils, this payment testifying more eloquently 
to the position he occupied than any descriptive narrative or 
historic staternent on the subject would have done. 


Verse 5. And verily they that are of the sons of 
Levi, who receive the office of the priesthood, have a com- 
mandment to take tithes of the people according to the 
law, that is, of their brethren, though they come out of 
the loins of Abraham. 


The members of the levitical priesthood were, it is true, specially 
privileged and exalted in matters ecclesiastical, above their fellows, 
as is evidenced by their being paid tithes by all the other tribes; 
yet as children of Abraham they were all brethren, and in all 
matters other than those ecclesiastical they were on an equality 
with their fellows. 
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Verse 6. But he whose descent is not counted from 
them received tithes of Abraham, and blessed him that 
had the promises. 


_But this‘ priest after the order of Melchizedec,’ who did not derive 
his title to priesthood by reason of his being a Levite, a descendant 
of Aaron, was clearly superior in point of rank to any levitical 
priest, for Abraham, the forefather of the Levites, himself paid 
tithes to Melchizedec, and acknowledged his right and power to 
bestow blessing. 


Verse 7. And without all contradiction the less is 
blessed of the better. 


And clearly one who is so richly endowed as to be able to bestow 
blessing is in a position superior to that of him who depends for his 
happiness on what is thus bestowed upon him. 


Verse 8. And here men that die receive tithes; but 
there he receiveth them, of whom it is witnessed that 
he liveth. 


Those who were of the levitical priesthood received tithes, it is 
true, in the same way as did Melchizedec, but the glory on this 
account pertaining to them was limited by the fact that they were, 
without exception, of that order of being, of each of whom it is 
sooner or later said, ‘and he died.’ + But, of this ‘ prophet like 
unto Moses,’ who was moreover a priest after the order of 
Melchizedec, it can never be said, ‘ and he died,’ for he is a priest 
‘ for ever ’—he has no end as he had no beginning, and therefore 


© ever liveth.’ 


Verse g. And as I may so say, Levi also, who 
receiveth tithes, payed tithes in Abraham. 


Again the glory of the levitical priesthood was still further 
limited by the fact that although the Levite received tithes from 
his brethren, yet he in effect himself paid tithes to the head 
of another order of priesthood, to him who was of the order of 
Melchizedec, thereby formally acknowledging the superiority of 
Melchizedec to himself. 


‘ 


1 Gen. v. 5. 
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Verse 10. For he was yet in the loins of his father, 
when Melchizedec met him. 


For as the oak, with all its vast ramifications, was originally 
contained in the acorn whence it sprang, so Aaron and all the 
members of the levitical priesthood were in Abraham when 
Melchizedec met him, and therefore in and through Abraham, Levi 
along with his brethren paid tithes to Melchizedec. 


Verse 11. If therefore :perfection were by the Levi- 
tical priesthood, (for under it the people received the 
law) what further need was there that another priest 
should rise after the order of Melehizedec, and not be 
called after the order of Aaron? 


If in and through the levitical priesthood there had been such a 
perfect and complete revelation of the way of salvation (for it was 
the priest who taught that righteousness which is of the law), what 
need had there been for a priest to arise, not of the order of Aaron, 
but of the order of Melchizedec? 


Verse 12. For the priesthood being changed, there 
is made of necessity a change also of the law. 


As a change of ministry in the government of a country implies 
a change of policy, so this change in the priesthood implied a 
change in that which had been hitherto taught by this priesthood. 


Verse 13. For he of whom these things are spoken 
pertaineth to another tribe, of which no man gave 
attendance at the altar. 


The religious policy of the world was now no longer to be 
directed by and through the tribe of Levi, but, as it would appear, by 
or through the tribe of Judah, a tribe to which priestly functions of 
no sort or kind had hitherto been committed. 


Verse 15. And it is yet far more evident, for that 
after the similitude of Melchizedec there ariseth another 
priest. 
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And yet it is equally clear from holy writ that this ‘ prophet like 
unto Moses’ was to be a priest, although of a different order from 
that of Aaron. 


Verse 16. Who is made, not after the law of a 


carnal commandment, but after the power of an endless 
life. 


Jewish high priests were high priests, not by virtue of personal 
qualifications or inherent superiority, but because they were descen- 
dants of Aaron, and the members of the levitical priesthood, in the 
same way were priests, not by virtue of personal qualification or 
inherent fitness, but because they were of the tribe of Levi. 

Their priestly functions, too, were confined to an exact. and 
punctual performance of certain rites and ceremonies. They could 
teach what was right and what was wrong. ‘They could exhort to 
obedience, and they could proclaim the consequences of dis- 
obedience. They could make it clear that ‘ the soul that sinneth it 
shall die,’ and again could proclaim ‘ this do and thou shalt live.’ 

Their preaching of the law could even go so far as to make men 
desire to keep the law, but they were not able actually to keep the 
law themselves, nor could they enable others to do so either, as it 
is said, ‘ To will is present with me, but how to perform that which 

.is good I find not.’ * 

They moved within the restricted orbit of a ‘ carnal command- 
ment ’—so far they could go, but no further. 

But he who was ordained a priest after the order of Melchizedec 
is a priest by virtue of his inherent powers and qualifications, and 
his functions are not limited to teaching what is right and what 
is wrong, to things of time and sense. He has ‘ the power of an 
endless life.’ 

‘In him was life; and the life was the light of men.’* As the 
Father hath life in himself, so hath he given to the Son to have 
life in himself.’* ‘The bread of God is he which cometh down 
from heaven, and giveth life unto the world.’ 4 

He has power to ‘ put my law in their inward parts, and write 
it in their hearts,’ > to make of man ‘a new creature; old things 
are passed away; behold all things are become new.’ ® He can 
‘ bring into captivity every thought to the obedience of Christ.’ 7 


Verse 17. For he testifieth, Thou art a priest for 
ever after the order of Melchizedec. 


1 Rom. vii. 18. ?Johni.4. *Johnv. 26. * John vi. 33 © Jer. xxxi 33. 
6 2 Corin. v. 17, 72 Corin. x. 5. 


56 THE EPISTLE TO THE HEBREWS. 


Nor can these things be gainsaid, for it is God himself who, by 
the mouth of his servant David, testified concerning his Son, 
‘Thou are a priest for ever after the order of Melchizedec.’ 


Verse 18. For there is verily a disannulling of the 
commandment going before for the weakness and 
unprofitableness thereof. 


This bringing to an end, this displacing of the levitical priest- 
hood, involves of course a slur, so to speak, on its teaching, and 
the setting up of another order of priesthood indicated that the 
Law, having donc its work, was now to be superseded, or at least 
succeeded, by something better—by something more powerful and 
more fruitful. 

The Law was of course of God, but it was a part only of his 
plan for the salvation of mankind. As the Apostle elsewhere 
explains, it was ‘ our schoolmaster to bring us unto Christ.’ + ‘The 
Law had and has power to convict, but it has no power to convert. 


Verse 19. For the law made nothing perfect, but 
the bringing in of a better hope did; by the which 
we draw nigh unto God. 


The Law, instead of perfecting its votaries had, so to speak, im- 
perfected them. Instead of destroying sin, it had, in a sense, 
increased sin—as says the Apostle, ‘Nay, I had not known sin, 
but by the law,’ 2 and ‘ the commandment which was ordained to 
life I found to be unto death.’ ? ‘ The law is holy, and the com- 
mandment holy, and just, and good.’ ‘ Was then that which is good 
made death unto me? God forbid. But that sin by the command- 
ment might become exceeding sinful.’ 2 

The Law had demonstrated the awful power of sin, its irreme- 
diable character, its fearful consequences,. but its weakness and 
unprofitableness to save from sin had been at the same time as 
clearly demonstrated. 

But ‘ the end of the law for righteousness,’ 3 which was now in 
sight, is shown to be simultaneous with the bringing in of a 
‘ better hope.’ The gospel teaches the opening up, through Christ, 
of a new and living way, by which men may draw nigh to God. 


Verse 20. And inasmuch as not without an oath he 
was made priest. 


1Galat, ili, 24. * Rom, vii. 7, 10, 12,13. ® Rom. x. 4. 
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Jesus was made a priest by ‘the word of the oath,’ that is to 
say, by divine proclamation, attested by the sworn testimony of 
him who, when he gave the law unto Moses, ‘ spake in the mount, 
out of the midst of the fire, of the cloud, and of the thick darkness, 
with a great voice, and he added no more. And he wrote them in 
two tables of stone and delivered them unto me.’ 


Verse 21. (For those priests were made without an 
oath; but this with an oath by him that said unto him, 
The Lord sware and will not repent, Thou art a priest 
for ever after the order of Melchizedec.) 


Aaron was made a priest under the law—it being said to Moses, 
‘Take thou unto thee Aaron thy brother, and his sons with him, 
from among the children of Israel, that he may minister unto me.’ # 
He was a priest therefore by divine commandment, and his ap- 
pointment was attested by divine inspiration. 

But Christ was proclaimed a priest after the order of Melchizedec 
by God himself. He is therefore a priest by divine proclamation 
and his appointment is attested by divine oath. 


Verse 22. By so much was Jesus made a surety of 
a better testament. 

And if the ordination of Jesus as a priest was proclaimed in a 
manner so unique, and so glorious, it was because his work as a 
priest was so infinitely great as compared with that of Aaron, 


whose priesthood was in due time like all other earthly things, to 
come to an end. 


Verse 23. And they truly were many priests, because 
they were not suffered to continue by reason of death. 


Priests after the order of Aaron were but life tenants, their 
appointment being determiaable at any moment, by death, and the 
levitical priesthocd was only maintained by reason of its priests 
being many in number. 


Verse 24. But this man, because he continueth 
ever, hath an unchangeable priesthood. 


1 Deut. v.22. 2? Ex, xxviii, 1. 
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Whereas Jesus, being a priest for ever, in his priesthood there 
can be no change, and to it no succession and no end. 


Verse 25. Wherefore he is able also to save them 
to the uttermost that come unto God by him, seeing 
he ever liveth to make intercession for them. 


Those to whom an opportunity was afforded of coming to God 
through the levitical priesthood were few in number, whereas it is 
open to ‘ every creature’ + to come unto God through Jesus, and 
this at all times, and for all time, seeing that he ‘ gives attendance 


2 


at the altar’ * of sacrifice always, and for ever. 


Verse 26. For such an high priest became us, who 
is holy, harmless, undefiled, separate from sinners, and 
made higher than the heavens. 

And only such a high priest could fully meet our need; one 
without sin, and therefore not preoccupied with sins of his own, 
one infinitely holy in himself, one infinitely holy in his influences, 
one uncontaminated by the evil that is in the world, one who, 


though ‘in the world,’ * was not ‘ of the world,’* and who is in- 
finitely above and beyond the very reach of sin. 


Verse 27. Who needeth not daily, as those high 
priests, to offer up sacrifice, first for his own sins, and 
then for the people’s; for this he did once, when he 
offered up himself. 

One who needs not, as did the levitical priest, to offer daily 
sacrifices for daily sins, and that for their own sins, as well as for 
the sins of those who came to them; for in the sacrifice of himself 


Jesus offered up, once for all, that which was of such infinite value 
as to atone for the sin of the whole world. 


Verse 28. For the law maketh men high priests 
which have infirmity ; but the word of the oath, which 


1 Mark xvi. 15, °® Heb. vii, 13. *Johni,1o, 41 John iv. 5, 
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was since the law, maketh the Son, who is consecrated 
for evermore. 


Those made high priests ‘ by the law’ were defective in every 
respect, were perfect in none. He who was made a priest by ‘ the 
word of the oath’ is defective in nothing—‘ he hath done all things 
well.’ 1+ ‘The Lord is righteous in all his ways, and holy in all his 
works.’ 2 ; 

And in that he was ordained priest ‘since the law,’ in David’s day 
and therefore at a date subsequent to the promulgation of the law, 
this was because the law ‘ for the weakness and unprofitableness 
thereof ’ * was to come to an end as an instrument of righteousness ; 
it being God’s plan and purpose that men should be saved, not by 
works done by them, but by works done for them, not by trying, 
but by trusting, not by ‘ mine own righteousness, which is of the 
law, but that which is through the faith of Christ, the righteous- 
ness which is of God by faith.’ + 


1 Mark vii. 37. ? Psalmcxlv.17. * Heb. vii. 18. + Phil. iii. 9. 
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Verse 1. Now of the things which we have spoken 
this is the sum: we have such an high priest, who is 
set on the right hand of the throne of the Majesty in 
the heavens. 


After dealing with his subject under various heads, as preachers 
were wont to do in their sermons, the Apostle now comes to what 
the divines of former days called the application, ‘ the sum of the 
things which we have spoken.’ 

He has shown step by step that Christ Jesus, owing to his 
infinite perfections, is exalted above every created being, and above 
every created priest. He now proceeds to show that this High 
Priest, although now seated on the right hand of the Majesty on 
high, is none the less our high priest. 

‘ Exalted on his glorious throne, I see him make my cause his 


own, 
Then all my anxious cares subside, for Jesus lives and will 
provide.”’ 
‘ Though Deists and Socinians join, Jesus still lives and still is 
mine, 
’Tis here the happy difference lies, my Saviour lives above the 
skies, 


Yet to my soul is always near, for he is God and everywhere.”’ 


Verse 2. A minister of the sanctuary, and of the 
true tabernacle, which the Lord pitched, and not man. 


The sanctuary here referred to, of which Jesus is the minister, 
is evidently the human heart and intellect, and the tabernacle or 
temple, the human body. 

Thus Jesus said, ‘ Destroy this temple, and in three days I will 
vaise it up. Then said the Jews, forty and six years was this 
temple in building, and wilt thou rear it wp in three days? But 
he spake of the temple of his body.’ 1 

And the Apostle Peter writes, ‘ Yea, J think it meet, as long as 
I am in this tabernacle, to stir you up, knowing that shortly I 
must put off this my tabernacle.’ 2 


+ John ii. 19 to2t, * 2 Peter i. 13, 14, 
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And the Apostle Paul writes, ‘ we know that if our earthly house 
of this tabernacle were dissolved, we have a building of God, an 
house not made with hands, eternal in the heavens. For in this 
we groan, earnestly desiring to be clothed upon with our house 
which is from heaven. For we that are in this tabernacle do 
groan.’ 1 

Of the heart of man it may be said, ‘ this is the hill which God 

desiveth to dwell in; yea, the Lord will dwell in it for ever.’ * 
‘ Behold,’ says Jesus, ‘I stand at the door and knock; if any man 
hear my voice and open the door, I will come in to him, and will 
sup with him and he with me,’* and again, ‘if a man love me, 
he will keep my words, and my Father will love him, and we will 
come unto him and make our abode with him.’ * 

‘The most high dwelleth not in temples made with hands,’ * God 
dwells in the hearts of his people—‘ Whosoever shall confess that 
Jesus is the Son of God, God dwelleth in him and he in God.’® 

‘Thus saith the high and lofty One that inhabiteth eternity, 
whose name is Holy, I dwell in the high and holy place,’ but he 
goes on to say, I dwell ‘ with him also that is of a contrite and 
humble spirit.’ 7 

‘And I heard a great voice out of heaven saying, Behold the 
tabernacle of God is with men, and he will dwell with them.’ ® 

‘ Know ye not that ye are the temple of God, and that the Spirit 
of God dwelleth in you,’ ® ‘as God hath said, I will dwell in them 
and walk in them.’ 1° 

The famous town of Mansoul, as Bunyan in his Holy War calls 
it, is the true tabernacle. The tabernacle in the wilderness was a 
tabernacle of witness only. It was man who pitched #7. The new 
heart in man, and the glorified body with which it is to be clothed, 
these are the true tabernacle which the Lord pitches, and it is in 
the sanctuary of the heart of man that Jesus ministers in things 
pertaining to God. 

Apart from Christ there never was and never can be a human 
being with whom God could take up his abode, and it was in order 
to teach and preach this truth that Moses was directed to build the 
tabernacle, and Solomon the temple, to represent the body of man, 
and to erect the sanctuary or holy of holies, to represent the heart 
of man—the ceremonial law in its inumerable details being de- 
signed to show the necessity for, and the way in which, the heart 
of man, as well as the body of man, is to be so cleansed as to be 
made fit to be indwelt by the Triune Jehovah. 


Were: 3.., Hor every high priest is ordained to offer 
gifts and sacrifices: wherefore it is of necessity that 
this man have somewhat also to offer. 

12 Corin, v. 1 to 4. 2 Ps, Ixviii. 16. 3 Rev. iii. 20, 4 John xiv. 23. 
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The office and work to which the high priest was called was that 
of introducing into the tabernacle or temple things well pleasing 
and acceptable to God, his life being devoted to maintaining a 
continuous and never failing supply of things cleansed and purified 
by blood—of ‘ gifts and sacrifices.’ 

“And the work to which our High Priest has devoted and is 
devoting himself is the same. He, too, introduces into the 
tabernacle of man’s heart and life thoughts, feelings, desires, and 
works which are pleasing, and for his sake acceptable to God. 


Verse 4. For if he were on earth, he should not be 
a priest, seeing that there (they only) are priests that 
offer gifts according to the law. 


But the things thus introduced into the heart and life of man by 
Jesus are spiritual and not carnal, and for this reason when Jesus 
was on earth he was not acknowledged by the Jews to be a priest 
at all, for that which he had to offer was not that which was 
ordained by the law, and the Scribes and Pharisees, those jealous 
guardians of the law, on this account denounced the Lord of Glory 
as an impostor. 


Verse 5. Who serve unto the example and shadow 
of heavenly things, as Moses was admonished of God 
when he was about to make the tabernacle: for, See, 
saith he, that thou make all things according to the 
pattern shewed to thee in the mount. 


And this they did, because, owing to their spiritual blindness, 
they failed to see that the things committed to their guardianship 
were shadows and not substance, things earthly and carnal, and 
therefore of no value whatever except in so far as they led up to 
and made clear things spiritual and eternal. 

This, however, the Jews failed to see, notwithstanding the 
admonition so plainly given to Moses, and by him so clearly set 
before them in the written law, that the things thus 
ordained to be done on earth were but patterns of the things 
shewed to him in the mount, but which things were not then ready 
to be fully revealed to men, and were therefore only to be seen 
‘ through a glass darkly.’ 1 


Verse 6. But now hath he obtained a more excellent 
ministry, by how much also he is the mediator of a 


Uz Cor, xiii. 12. 
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better covenant, which was established upon better 
promises. 


It was the rejection of Jesus by the Jews which brought the 
levitical priesthood to an end; but the deata of Jesus did not bring 
priesthood itself to an end, nor defeat God’s purposes; nay, it 
fulfilled them, as it is said, ‘ The stone which the builders refused 
is become the head stone of the corner. + 

“Except a corn of wheat fall into the ground and die, it abideth 
alone, but if it die it bringeth forth much fruit.’? It was because 
‘ being found in fashion as a man, he humbled himself, and became 
obedient unto death, even the death of the cross,’ that ‘ God also 
hath highly exalted him, and given him a name which is above 
every name.’ 3 

If by the death of the Son of Man the earthly and carnal ministry 
of the levitical priesthood was brought to a close, by his resur- 
rection there was brought to light the more excellent, because 
heavenly and spiritual, ministry of the Son of God. He is now 
seen to be the ‘ heir of all things,’ * the One perfectly fitted by his 
sufferings and death, and able by his resurrection power to regain 
full and complete possession of ‘ the famous town of Mansoul.’ 

His right and title to this position of place and power is derived 
under a ‘ better covenant’ than that of the law, and his accession 
to his inheritance is in fulfilment of ‘ better promises,’ because in- 
finitely greater and more enduring than those made under the law. 

The law covenanted to bless those who kept its provisions, and 
it promised peace and prosperity on earth to those who obeyed its 
precepts, and thus offered an opportunity, to those willing and able 
to embrace it, of saving themselves from the consequences of sin. 
But a long course of years had now demonstrated that ‘ by the 
works of the law shall no flesh be justified,’ ® and that, apart from 
Christ, ‘ there is none righteous, no, not one.’® 


Verse 7. For if that first covenant had been fault- 
less, then should no place have been sought for the 
second. 


Had it been possible for men to save themselves by the works 
of the law, and for them to appear before God clothed in a 
righteousness of their own, no other ‘ way of salvation’ ™ had been 
needed. Nor, until ‘the weakness and unprofitableness ” 8 of the 
law had been demonstrated did the need and necessity for a 
‘ better covenant’ than that of the law, become apparent. 

But when in the days of Jeremiah, one of the last great preachers 
of the law, the prophet was.driven to despair, because during the 
2,000 years which had elapsed since the flood, the state of mankind 


1 Psalm cxviii. 22. 2 John xii, 24. 3 Phil. ii. 8 and g. 4 Heb. i, 2. 
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had become no better, but rather grew worse, and he saw that 
‘the wickedness of man was great in the earth, and that every 
imagination of the thoughts of his heart was only evil con- 
tinually.’ + 

Then it was that it was revealed to, and by him, that another 
‘way to escape’* had been provided by God—that the first 
covenant was to be succeeded by a second. 


Verse 8. For finding fault with them, he saith, 
Behold, the days come, saith the Lord, when I will make 
a new covenant with the house of Israel and with the 
house of Judah. Verse g. Not according to the 
covenant that I made with their fathers in the day 
when I took them by the hand to lead them out of the 
land of Egypt; because they continued not in my 
covenant, and I regarded them not, saith the Lord. 
Verse 10. For this is the covenant that I will make 
with the house of Israel after those days, saith the 
Lord; I will put my laws into their mind, and write 
them in their hearts; and I will be to them a God, and 
they shall be to me a people. Verse 11. And they 
shall not teach every man his neighbour, and every man 
his brother, saying, Know the Lord; for all shall know 
me, from the least to the greatest. Verse 12. For I 
will be merciful to their unrighteousness, and their sins 
and their iniquities will I remember no more. Verse 13. 
In that he saith, A new covenant, he hath made the 
first old. Now that which decayeth and waxeth old is 
ready to vanish away. 


If this marvellous prophecy was to be fulfilled, could those he 
was addressing be surprised, or could they find fault with a 
preacher of this new doctrine, if they had ‘ heard him say that this 
Jesus of Nazareth shall destroy this place, and: shall change the 
customs which Moses delivered us’? 


*/Genesisivi.5. i1iGorgx) 13) 
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Verse 1. Then verily the first covenant had also 
ordinances of divine service, and a worldly sanctuary. 


Having in the previous chapter dwelt at length upon the ministry 
of Jesus, in this the Apostle enlarges on the place in which he 
ministers, which is the body, soul, and spirit, of man. 

Under the ceremonial law, the place of ministry was a tabernacle 
or temple. It was occupied by the High Priest and a great company 
of priests. It was the scene of a vast variety of ceremonial 
observances. 

This worldly sanctuary represented the sphere which, ‘ under the 
law ’ was occupied by the godly among men. 

The High Priest represented the Son of Man. The great company 
of priests represented ‘ the church in the wilderness.’ ' The cere- 
Stee observances the work and service to which the church was 
called. 


Verse 2. For there was a tabernacle made; the first, 
wherein was the candlestick, and the table, and the 
shewbread ; which is called the sanctuary. 


The outer court or holy place in this tabernacle represented the 
place where God, under the old covenant, met with those who 
‘feared the Lord,’ *® who ‘ sought the Lord.’ * 

The candlestick represented their calling and opportunities for 
service. 

As depositories of the truth, it was their calling, as it is that of 
new testament saints, to exhibit and show forth the gifts and graces 
bestowed by God upon his people, as it is said, ‘ Let your light so 
shine before men, that they may see your good works, and glorify 
your Father which is in heaven,’ and again, ‘among whom ye 
shine as lights in the world.’ ° 

‘ Jesus bids us shine, with a clear, pure light, 
Like a little candle burning in the night, 

In this world of darkness we must shine, 
You in your small corner, I in mine.’ 


1 Acts vii, 38. 2 Malachiiii, 16. * Ps. xxxiv. 4. * Matt. v.16. © Phil. ii, 15. 
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The table foreshadowed that it is necessary for the soul of man 
to feed and that a place for so doing is provided. The shewbread 
represented the food by which spiritual life is sustained. 

Into the outer court or sanctuary there was free access for all, 
this signifying that godly men have communion and fellowship 
with each other in seeking after God, as it is said, ‘ not forsaking 
the assembling of ourselves together.’ * 


Verse 3. And after the second veil, the tabernacle 
which is called the Holiest of all. 


The Holy of Holies represented the inner sanctuary of the soul, 
the heart of man, which can be searched only by God, as it is 
written, ‘ for the Lord searcheth all hearts, and understandeth all 
the imaginations of the thoughts,’* and once more, ‘I the Lord 
search the heart, I try the reins.’ ° 


Verse 4. Which had the golden censer, and the ark 
of the covenant overlaid round about with gold, wherein 
was the golden pot that had manna, and Aaron’s rod 
that budded, and the tables of the covenant. 


It is in the inner sanctuary of the heart that the Spirit of God 
takes up his abode, as it is said, ‘ The Spirit itself maketh inter- 
cession for us with groanings which cannot be uttered; and he that 
searcheth the heart knoweth what is the mind of the Spirit.’ + 

The golden censer represented that in the heart of man out of 
which flows prayer and supplication, as it is said, ‘let my prayer 
be set forth before thee as incense.’ * 

The wood of the ark represented that in man’s heart which is 
human, the gold with which it was overlaid, that in it which par- 
takes of the divine. This divine covering is compared in the 
parable to a ‘wedding garment,’® and elsewhere to ‘ white 
raiment.’ 7 

The golden pot that had manna, represented the divine source 
whence the life of God in man is sustained and nourished; the 
manna itself, ‘ the living bread which came down from heaven.”’ 
See John vi. 31 to 58. 

Aaron’s rod that budded, represented the living principle in the 
heart of a regenerate man, which exhibits itself in the fact that such 
a heart is ‘alive from the dead,’ * is ‘ cast down but not destroyed.’ ® 

1 Heb. x. 25.  ? 1 Chron. xxviii.9. * Jerem, xvii. 10, 4 Rom, viii, 26, Pgh 
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The tables of the covenant deposited in the sanctuary, showed 
forth the fact that those who are ‘ born again’' have fulfilled in 
them the prophetic promise, ‘ after those days, saith the Lord, I 
will put my law in their inward parts, and write it in their hearts,’ ” 
and that such ‘ do the will of God from the heart.’ ? 


Verse 5. And over it the cherubims of glory shadow- 
ing the mercyseat; of which we cannot now speak 
particularly. 


The cherubims represented the angels, who, we learn from Scrip- 
ture, are spectators of and have their part to play too in, the solemn 
drama and tragedies which are being enacted here below. 


Thus it is said, ‘ He placed at the east of the garden of Eden, 
Cherubims, and a flaming sword which turned every way, to keep 
the way of the tree of life.’ Gen. ili., 24. 

At the birth of Christ, ‘suddenly there was with the Angel a 
multitude of the heavenly host.’ Luke ii., 13. 

At the temptation of Christ, ‘angels came and ministered unto 
him.’ Matt. iv., TI. 

The Apostles were ‘ made a spectacle unto the world, and to 
angels, and to men.’ 1 Conia lv O- 

Of the little ones our Lord said ‘ that in heaven their angels do 
always behold the face of my Father which is in heaven.’ Matt. 
XViii., 10. 

Of sinners it is said, ‘ there is joy in the presence of the angels 
of God over one sinner that repenteth.’ Luke xv., 10. 

Of the end of the world it is said, ‘ the reapers are the angels.’ 
Matt. xili., 39. 

Such are some of the main features of God’s plan for restoring 
man to that state of communion and fellowship with himself, which 
was enjoyed by Adam and Eve in the garden of Eden at the 
beginning of the creation. Time fails to declare its details. 

If the human body has such complications of organisation that 
a single organ, an eye, an €ar, the heart, the brain, affords study 
for a life time, what amazine wonders remain to be opened up to 
him who would make a study of the human soul, and to that end 
would master the contents of the great text books on that subject, 
contained in ‘ the ordinances of divine service,’ as set forth in the 
books of Moses, in the prophetic writings of Ezekiel, and through- 
out the other sacred writings. 
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Verse 6. Now when these things were thus ordained, 
the priests went always into the first tabernacle, accom- 
plishing the service of God. 


The Jewish dispensation, under which these things were ordained, 
had its rise in what may, in legal phraseology, be described as a 
formally drawn agreement, duly signed, sealed, and delivered; 
made between God of the first part, and Abraham of the second 
part, whereby, for the consideration stated, God pledged himself to 
bestow special privilege and blessing upon the family of Abraham. 

It was at a later period revealed “through the prophet Jeremiah, 
Jerem. xxxi., 33, that this first agreement or covenant was to be 
succeeded at a then future date by another, whereby, for wholly 
different consideration, privileges-and blessings of an_ infinitely 
higher order would be placed within the reach, not of Abraham’s 
seed only, but of every child of Adam. 

It was the mission of the Apostles to proclaim the fact that the 
day spoken of by the prophet Jeremiah had now arrived, that the 
old covenant, having done its work, was at an end, and that the 
new covenant was now in full force. 

It was hard to persuade the Jew that this could be so, that his 
special position and privileges were now at an end, and that 
between Jew and Gentile there was now to be ‘ no difference.’ ? 

This epistle is a reasoned argument designed to demonstrate, not 
only that the old covenant was as a matter of fact now succeeded 
by a new one, but that the very nature, character, and terms of the 
old covenant, proved that this was what was to be expected and 
looked for, that in fact the new covenant was a development and 
arose out of the old covenant. 

It is in pursuance of this argument that the Apostle calls to mind 
the fact that the priests, who in the tabernacle and temple services 
represented those who were ‘ under the law,’ * were not allowed to 
advance beyond the outer court, or, as it is here called, the first 
tabernacle ; this signifying that the law, while it can and does affect 
the life, and is able to show what the service of God to be accom- 
plished is, yet cannot, and is not designed to supply power and 
strength, such as will enable man acceptably to serve God, that is, 
‘to do the will of God from the heart.’ * 

The design of ‘ the law’ is to convict, not to convert. Having 
convicted a man of sin the law has done its work, it has accom- 
plished the service of God. It has brought him into the first 
tabernacle. But it can carry him no further. 

It is, however, elsewhere explained that ‘ the law is our School- 
master to bring us unto Christ,’ * and if the Jaw has brought us into 
the outer court, it has brought us into a ‘ Holy place’ and nigh 
unto the ‘ Holy of Holies’; for the way to the second tabernacle 
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lay through the first, that is to say, the way to conversion lies 
through conviction. 


Verse 7. But into the second went the high priest 
alone once every year, not without blood, which he 
offered for himself, and for the errors of the people. 


Again, according to the mosaic ceremonial, none but the high 
priest might enter the second tabernacle, and he only subject to 
precise and stringent restrictions. 

It was once in the year only, but once every year, in order that 
the truth which this service, in symbol or dark saying revealed, 
might be kept continually in remembrance, until the time came for 
the mystery to be explained, which to, and by, the Apostles it now 
was. 

Nor might he enter then unless and until blood had been shed, a 
life sacrificed ; as evidence of which he had to present the blood of 
the victim before the altar. 

The offering thus made was accepted by God as an atonement for 
those breaches of the moral law, on the part of the High Priest 
himself and of the people, here referred to as errors; but to the 
extent only that the loss of privilege and blessing which such 
breaches would otherwise have entailed, was thereby averted. 

If, and so long as, these sacrificial observances were strictly 
adhered to, such breaches were held to be atoned for, and the 
bestowal of the blessings of the covenant with Abraham was con- 
tinued, but, as the history of the children of Israel shows, neglect 
or departure from them, brought down the curses, which, by the 
terms of the same covenant, were threatened as the punishment for 
neglect and departures. 


Verse 8. The Holy Ghost thus signifying, that the 
way into the holiest of all was not yet made manifest, 
while as the first tabernacle was yet standing. 


The ordinance whereby the priests were excluded from the Holy 
of Holies, and whereby the High Priest, under the conditions thus 
prescribed, did enter it, was one of those ‘ mysteries,’ * which 
‘many prophets and kings have desired to see, and have not seen 
them, and to hear, and have not heard them.’ ? 

These ‘ secret things ’® while the first tabernacle was yet stand- 
ing, were not revealed in all their fulness as they now have been, 
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by the Holy Ghost, through the Apostles, of whom it was truly 
witnessed, ‘ these men shew unto us the way of salvation.’ ? 


Verse 9. Which was a figure for the time then 
present, in which were offered both gifts and sacrifices, 
that could not make him that did the service perfect, 
as pertaining to the conscience. 3 


Although the infinite grace and mercy, and the purposes of God 
towards every creature, were, in divine wisdom, thus involved in 
mystery, so long as the first tabernacle was yet standing, yet they 
were enshrined, in all their fulness, in the Mosaic ritual; and this 
ritual afforded monumental evidence of the necessity which existed 
for an actual cleansing and purifying of the heart of man, if it was 
ever to become a place of divine habitation. 

But while the gifts and sacrifices offered served this their tem- 
porary purpose, yet they could not, and were not designed, in 
themselves, to cleanse the‘heart, or give ease to a troubled 
conscience. 


Verse 10. Which stood only in meats and drinks, 
and divers washings, and carnal ordinances, imposed 
on them until the time of reformation. 


In the very nature of things the carnal ordinances imposed by 
the Mosaic ritual, and which related to eating and drinking and to 
the outward cleansing of the body, were and must have been seen 
to be, designed for temporary purposes only, and to be intended 
to remain in force, only until the time was ripe for fully disclosing 
to mankind the divine plan for perfectly cleansing, purifying, aid 
redeeming the human soul. 


Verse 11. But Christ being come an high priest of 
good things to come, by a greater and more perfect 
tabernacle, not made with hands, that is to say, not of 
this building. 

This time had now come; for Christ was ‘ the High Priest after 
the order of Melchisedec,’ which ‘ was for to come.’ He was the 
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occupant, not of a building made with hands, but of a human body, 
a living temple; as he said, ‘ destroy this temple, and in three days 
I will raise it up.’ ‘ He spake of the temple of his body.’ ' 


Verse 12. Neither by the blood of goats and calves, 
but by his own blood he entered in once into the holy 
place, having obtained eternal redemption for us. 


And although this temple, Christ’s human body, was sanctified 
by death, it was not sanctified by the death of goats and calves, but 
by his own death, whereby he passed, by way of the grave, from 
earth to heaven, from humiliation to glory, ascending up on high 
and receiving gifts for men. 

And he passed by this way not for his own sake, but for ours, 
in order that he might obtain eternal redemption for us. 


Verse 13. For if the blood of bulls and of goats, 
and the ashes of an heifer sprinkling the unclean, 
sanctifieth to the purifying of the flesh. 


If death, the shedding of the blood of bulls and goats, was 
requisite to give a title to, and meetness for, earthly privilege and 
blessing, and did actually avail to avert the punishment attaching 
to outward breaches of the moral law. 


Verse 14. How much more shall the blood Ole DMs, 
who through the eternal Spirit offered himself without 
spot to God, purge your conscience from dead works 
to serve the living God ? 


How much more is the death, the shed blood of Jesus Christ, the 
Lamb of God requisite, to give a title to, and meetness for, spiritual 
blessedness, and to avert the punishment due to sin. 

It was not obedience to ‘ the law,’ it was the sacrifices ordained 
by ‘the law,’ which obtained for those ‘under the law’? their 
privileges and blessings. But for the shedding of blood these must 
have been wholly lost. 

And it is not good works which can obtain pardon, privilege, or 
blessing, for those ‘ under grace,’* It is what Christ has done, 
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not what we have done, which is the ground and source, both of 
salvation and sanctification. ‘ Not by works of righteousness which 
we have done, but according to his mercy he saved us, by the wash- 
ing of regeneration, and renewing of the Holy Ghost; which he 
shed on us abundantly through Jesus Christ our Saviour.’ * 
Nothing short of death and the consequent blotting out ef trans- 
gression, to give ease to a troubled, because awakened, conscience, 
and only the life which is in and by Christ Jesus, and which is com- 
municated by generation of the Holy Ghost to those chosen unto 
salvation, can bring forth fruits of righteousness. ; 


It is not thy tears of repentance or prayers, 
But the blood which atones for the soul. 


Verse 15. And for this cause he is the mediator of 
the new testament, that by means of death, for the 
redemption of the transgressions that were under the 
first testament, they which are called might receive the 
promise of eternal inheritance. 


It was in order to purge the conscience from dead works, to put 
an end for ever to the idea that man can be saved by works, it was 
for this cause that Jesus is proclaimed to be the mediator of a new 
covenant. 

The name testament was given to this covenant by our Lord 
himself, at the last supper, when he said, ‘ this is my blood of the 
new testament, which is shed for many for the remission of 
sis: * 

The word testament is one pregnant with meaning, and is in- 
separably associated with the subject of death; for one who makes 
his last will and testament, has death in view. By it he sets forth 
who he is, and the estate of which he is possessed. In it he gives 
full directions as to what is to follow after his decease, who is to 
benefit under his will, and how his dispositions are to be carried into 
effect. 

Hence it is that the later Scriptures are called, The New Testa- 
ment of our Lord and Saviour Jesus Christ. 

Death alone gave title to blessing under the old covenant. Death 
alone gives title to blessing under the new covenant. 

The old covenant was an agreement made between God of the 
first part, and Abraham, on behalf of his children the ‘ chosen 
people’ * of God, of the second part; Abraham appearing in the 
capacity of mediator between them and God; and in all its details it 
was given effect to by death, blood, sacrifice. 

The new covenant is an agreement made between God of the first 
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part, and Christ Jesus, on behalf of his children, ‘ those whom he 
hath chosen,’* those whom thou hast given me,” of the second 
part; Jesus appearing in the capacity of mediator between them 
and God; and it, too, is given effect to by means of death, blood, 
sacrifice. 

Under the terms of the new covenant our great Mediator under- 
takes ‘ by means of death,’ to atone for sin, that is for all breaches 
of the law committed by his people, who, ‘ chosen before the foun- 
dation of the world,’ ® are said to be ‘ elect, * and also ‘ called.’ ° 

Once dead in trespasses and sins, his people, those whose 
breaches of the law as set forth under the old covenant are atoned 
for, have been created anew by generation of the Holy Ghost, and 
have been made one with their Mediator. One with him in cruci- 
fixion ; ‘ crucified with Christ’ °; one with him in death, ‘ dead with 
Christ’ 7; one with him in burial, ‘ buried with him’ *; one with 
him in resurrection, ‘ risen with him through the faith of the opera- 
tion of God.’® And have been made too heirs with him of ever- 
lasting glory, and eternal blessedness. ‘ Heirs of God and joint 
heirs with Christ.’ *° 


Verse 16. For where a testament is, there must also 
of necessity be the death of the testator. 


It was not without design that our Lord called this new covenant 
a testament, thus making use of a familiar figure in every day life, 
as his manner was, to impress upon the minds of his disciples that 
what he had to accomplish was ‘ by means of death.’ ** 

It was a matter of common knowledge that a testator is a man 
who (sooner or later) must die. It is in his capacity as a dying 
man that he makes a will. One who was to live for ever, whatever 
undertakings he might enter into, whatever dispositions he might 
make, would never make a will. 

It was, too, a matter of common knowledge, that even when 
made, a will or testament does not take effect, nor do its benefits 
accrue to those named in it, unless in the event of, nor until after, 
death. 

Our Lord therefore made use of this figure to render it perfectly 
clear that it is only ‘ by means of death’ ** that any sinner can be 
saved. 


Verse 18. Whereupon neither the first testament 
was dedicated without blood. 
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Verse 19. For when Moses had spoken every pre- 
cept to all the people according to the law, he took the 
blood of calves and of goats, with water, and scarlet 
wool, and hyssop, and sprinkled both the book, and all 
the people. 


Verse 20. Saying, this is the blood of the testament 
which God hath enjoined unto you. 


It was in order to prefigure and proclaim this essential truth that 
Moses, before going up into the mount, ‘took the book of the 
covenant and read in the audience of the people; and they said, 
‘« All that the Lord hath said will we do, and be obedient.’’ And 
Moses took the blood—the sign and evidence of death—and 
sprinkled it on the people, and said, Behold the blood of the 
covenant, which the Lord hath made with you concerning all these 
words.’ + 


Verse 21. Moreover he sprinkled with blood both 
the tabernacle, and all the vessels of the ministry. 


It was for the same reason that the tabernacle,’* the vail of the 
sanctuary, * the altar, * the horns of the altar, ° round about upon 
the altar, ° all the vessels of the ministry being therefore included, 
the mercy seat,’ the ear, the thumb, the great toe, the garments, 
of Aaron and of his sons, § the leper, ° the leper’s house,'® and so 
on, were all sprinkled with blood. 


Verse 22. And almost all things are by the law 
purged with blood, and without shedding of blood is no 
remission. 


Under the ceremonial law all things were ordained to be thus 
sprinkled with blood, in order to make it clear that the poison of 
sin, once having effected an entrance, however treated, can never 
be expelled. See notes, Chapter i., verse >. 

That which is infected with sin must be destroyed. All created 
beings infected with sin must die. Death and blood, only, can 
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perfectly cleanse and purify sinful creatures, as said Moses, ‘ for 
the life of the flesh is in the blood; and I have given it to you upon 
the altar to make an atonement for your souls ; for it is the blood 
that maketh an atonement for the soul. * 


Verse 23. It was therefore necessary that the 
patterns of things in the heavens should be purified 
with these; but the heavenly things themselves with 
better sacrifices than these. 


The tabernacle, the vessels of the ministry, and the various 
ceremonial observances enjoined by the law, were carnal ordi- 
nances, intended only to illustrate and prefigure Spiritual truth. 
‘ That which is born of the flesh is flesh; that which is born of the 
spirit is spirit.’ ? ‘ The words that I speak unto you, they are spirit, 
and they are life.’ * 

Earthly blessing and privilege did, by divine appointment, attach 
to the shedding of the blood of the inferior animals, but heavenly 
blessing and privilege called for something infinitely greater than 
this. 

Under the law, the death of animals was for the time being 
accepted by way of substitution, and these sacrifices, where offered 
in the manner appointed, did atone for overt acts of sin, but some- 
thing far greater than the sacrifice of animals was needed to purge 
the soul from the principle of sin. 

That due provision for this need had been made was foretold in 
the words put into Abraham’s mouth, ‘ God will provide himself a 
lamb for a burnt offering ’ ; * words which were fulfilled when John 
the Baptist exclaimed, ‘ Behold the Lamb of God, which taketh 
away the sin of the world.’ ® 

The blood of Jesus Christ was shed for us, in substitution for 
ours. ‘ He died forall.’*® ‘If one died for all then were all dead.’ ® 
‘Christ died for our sins according to the Scriptures,’ 7 ‘ Christ 
our passover is sacrificed for Sixt 


Verse 24. For Christ is not entered into the holy 
places made with hands, which are the figures of the 
true; but into heaven itself, now to appear in the 


presence of God for us. 
Jesus, although a Jew, was not of the tribe of Levi. Although 
he frequented the temple, he did not appear there in the réle of a 
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priest. Although a High Priest after the order of Melchisedec, he 
was not a high priest after the order of Aaron. ‘ The first man is 
of the earth, earthy, the second man is the Lord from heaven.’ * 

His concern was not with carnal and earthly things, which in 
God’s sight are of no value except having regard to what they pre- 
figure. His concern was with heaven. His work and service were 
to so cleanse and purify ‘ the famous town of Mansoul’ as to make 
it fit for the habitation of the Divine Being. Hence he did not 
enter the holy place on earth, but entered into heaven itself, where 
he is now ‘ at the right hand of God, who also maketh intercession 
for us.’? ‘To him that overcometh will I grant to sit with me in 
my throne, even as I also overcame, and am set down with my 
Father in his throne.’ * 


Verse 25. Nor yet that he should offer himself often, 
as the high priest entereth into the holy place every 
year with blood of others. 


And it is not needful that‘the sacrifice of himself should be con- 
tinually repeated, as was needful in the case of the high priest 
under Moses’ law, where entrance into the holy of holies must take 
place once every year, and who must on every occasion offer blood 
as the evidence of sacrifice and death. 


Verse 26. For then must he often have suffered 
since the foundation of the world; but now once in the 
end of the world hath he appeared to put away sin by 
the sacrifice of himself. 


If this were so, sinners who lived before the coming of Christ 
had had no part in his substitutionary sacrifice, unless he had 
suffered continuously from the beginning to the end of the world’s 
history. 

If it had been a matter of putting the sufferings of Christ in one 
scale, and those of mankind into the other, man could only have 
been saved by a continuous outpouring of his blood. 

But his vicarious work was not of this nature. Christ Jesus took 
human nature upon himself, not in order to suffer, but in order to 
die; and in order, by rising again as a second Adam, to be the 
source and head of a new creation. ‘ As in Adam all die, even so 
in Christ shall all be made alive.’* And this he did by virtue of a 
covenant entered into by the three persons in the Trinity, before the 
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foundation of the world; and although the work of salvation was 
not finished until he died, yet it was begun before the creation of 
the first man. 


Verse 27. And as it is appointed unto men once to 
die, but after this the judgment. 


As men die but once, although guilty of a multitude of sins, and 
there is but one Day of Judgment for all, as it is said, ‘I saw the 
dead, small and great, stand before God; and the books were 
opened; and another book was opened which is the book of life; 
and the dead were judged out of those things which were written 
in the books, according to their works.’ * 


Verse 28. So Christ was once offered to bear the 
sins of many; and unto them that look for him shall he 
appear the second time without sin unto salvation. 


So Christ died, but once, although for a multitude of sinners, 
as it is said, ‘ He is the propitiation for our sins ; and not for ours 
only, but also for the sins of the whole world,’ 2 thereby performing 
that part in the covenant which he had taken upon himself. 

And the work of grace begun in this multitude of sinners, in 
their life time, by the Holy Ghost, in performance of that part of 
the covenant which he had undertaken, will be completed after 
their death, in that day ‘ when the Lord Jesus shall come to be 
glorified in his saints, and to be admired in all them that believe,’ ® 
the assurance being further given that ‘ He which hath begun a 
good work in-you will perform it until the day of Jesus Christ. 

A work thus begun, continued, and ended in God may well be 
termed a work of grace. 
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Verse 1. For the law having a shadow of good 
things to come, and not the very image of the things, 
can never with those sacrifices which they offered year . 
by year continually make the comers thereunto perfect. 


It must have been very hard for the convert from Judaism to 
realise, or be persuaded, that the Mosaic ceremonial, which he and 
his fathers for so many generations had been called by God to take 
part in, and to which he was naturally so devotedly attached, must 
now be abandoned ; and yet so it was, and by reason of ‘ the weak- 
ness and unprofitableness thereof.’ * 

The sacrifices offered under the law were undoubtedly divinely 
ordained, but the truth prefigured by them, although enshrined in 
them, was not made clear by them. 

As a matter of fact, they were not designed to teach the truth 
they prefigured, and consequently the truth they prefigured was not 
revealed by them. It was not even reflected by them, as for 
instance a man’s face is reflected in a mirror. This of course 
reveals his ‘ very image.’ No, so far as the great truth of the 
Incarnation is concerned, the teaching of the sacrificial offerings 
under the old covenant was only like a ‘ shadow’ cast on a wall, 
and was as intangible as a shadow. 

And yet these sacrifices perfectly accomplished the purposes of 
divine wisdom, for, offered as they were year by year, they kept 
continually in mind the fact that there were ‘ good things to come.’ 
Their purpose was then monumental, rather than instructive; 
although they undoubtedly served also as a test and trial of faith. 

The great truth of the incarnation was, under the old covenant, 
preached ‘in a mystery,’? being purposely veiled, until the time 
should come for its power and reality to be completely revealed and 
fully experienced. 

The sacrifices under ‘the old covenant were not intended, nor did 
they, nor ever had they, nor could they, per se, alter the character 


or status of those who offered them, still less could they ‘ put away 
sin.’ 
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Verse 2. For then would they not have ceased to 
be offered? because that the worshippers once purged 
should have had no more conscience of sins. 


If the sacrifices under the law had had any healing virtue in 
them, at least those healed by them, would have ceased to offer 
them. But they never did. From the days of Moses to the time of 
Christ they were offered year by year continually. 

But the case is very different with the sacrifice of Christ, offered 
once for all, under the new covenant; for so soon as the sinner, by 
the eye of faith, beholds a crucified Christ and a living Saviour, his 
conscience is at once purged from sin, and he realises that nothing 
more is needed, that Christ Jesus is Alpha and Omega, the be- 
ginning and the ending,’* that * Christ is the end of the law for 
righteousness to everyone that believeth.’ ? 


Verse 3. But in those sacrifices there is a remem- 
brance again made of sins every year. 


But this was not so with the sacrifices under the law, the very 
fact of their being, by divine command, offered year by year con- 
tinually, being incontrovertible evidence that sin was not put away 
by them, but, on the contrary, kept in remembrance by them; and 
thus was fulfilled the purpose of the law and its ordinances which 
was, as has been already shown, to make sin exceeding sinful, to 
convict, not to convert. 


Verse 4. For it is not possible that the blood of bulls 
and of goats should take away sins. 

Common sense, nature itself, teaches that a material thing such 
as the blood of animals, could not really touch or affect immaterial 
things, such as the spiritual state and condition of mankind, nor 


could the death of an inferior order of being atone for the sin of 
beings so vastly superior to the animal creation, as are men. 


Verse 5. Wherefore when he cometh into the world, 
he saith, Sacrifice and offering thou wouldest not, but a 
body hast thou prepared me. 


1Rev. i, 8. ? Rom. x. 4. 


80 THE EPISTLE TO THE HEBREWS. 


Hence there can be no feeling of surprise, when (by the spirit of 
prophecy admitted into the divine presence chamber) we hear God 
the Son say to God the Father, what to his divine intelligence is 
clear and manifest, ‘ The sacrifice and offering of things created 
thou wouldest not, the death and destruction of things created, a 
giving of these by the creature to the Creator, is not what Thou, 
Holy Father, dost desire; and though the death of mankind is 
needful to its purification, and though this body of humiliation with 
which thou hast provided me must to this end pass through the 
grave, this is only in order that I may afterwards be clothed with a 
glorified body, and that thou, the great Benefactor, may be 
afforded an opportunity of doing that in which thou dost take 
delight, of giving and bestowing, of blessing and glorifying, of 
lifting up and exalting. With thee it is ever more blessed to give 
than to receive.’ 


Verse 6. In burnt offerings and sacrifices for sin 
thou hast had no pleasure. 


‘Thy delight never was in receiving, of thine own, at the hands 
of thy creatures. Thou art the great Giver. Thou hast no pleasure 
in the death of him that dieth.’ Thou wilt have all men to be 
saved. Thou art not willing that any should perish.* ‘Thou 
desirest not sacrifice, thou delightest not in burnt offering. * Thou 
desirest mercy and not sacrifice, and the knowledge of God more 
than burnt offerings. ° 


Verse 7. Then said I, Lo, I come (in the volume of 
the book it is written of me) to do thy will, O God. 


‘And, Father, in these things I am one with thee, my delights 
ever were with the sons of men, ® and now I come to do thy will, 
and to fulfil that which, preordained of thee, is, in the Scriptures, 
written concerning me. I come to walk in the way which thou hast 
marked out for me, the way of death, and yet the path.of life.’ 


Verse 8. Above, when he said, Sacrifice and offering 
and burnt offerings and offering for sin thus wouldest not, 
neither hadst pleasure therein, which are oftered by the 
law. 
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The fact of these two matters being referred to together—it first 
being said, ‘ Thou hast no pleasure in the sacrifices and offerings, 
which nevertheless were ordained under the law, and had their 
. origin in divine command. 


Verse 9. Then said he, Lo, I come to do thy will, O 
God. He taketh away the first, that he may establish 
the second. 


_ And then, ‘I come to do thy will,’ is clearly in fact saying that 
it is not God’s will that these sacrifices and offerings should any 
longer be perpetuated, but that something better should take their 
place, should be substituted for them—that the one must be done 
away with, to make room for the other. 

Hence, it is by direction of the law itself, as contained in the 
Old Testament, that the Mosaic ceremonial is to be abandoned—its 
antiquity and hallowed associations notwithstanding—and the duty 
of the Jewish convert in regard to these ancient and long estab- 
lished customs is thus made abundantly clear. 


Verse 10. By the which will we are sanctified 
through the offering of the body of Jesus Christ once 
for all. 


It is therefore by the will of God that we enter upon a new dis- 
pensation, the new covenant; under which, those who are parties 
to it ‘are sanctified,’ that is set apart for privilege and blessing, 
not as the result of sacrifices offered year by year continually, but 
as the result of the incarnation and death of Jesus Christ, offered, 
once for all, as a sacrifice for sin. 


Verse 11. And every priest standeth daily minister- 
ing and offering oftentimes the same sacrifices, which 


can never take away sins. 


Again, under the Mosaic ceremonial the priest ‘ stood’ daily, 
that is to say he was ever ina waiting attitude, engaged day after 
day in doing the same thing, over and over again, but never finish- 
ing his service ; and this because the sacrifices he offered did not, 
and never could, attain the end in view, which was the putting 
away of sin. ; 
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Verse 12. But this man, after he had offered one 
sacrifice for sins for ever, sat down on the right hand of 


God. 


But the offering of himself by Jesus Christ as a sacrifice for sin 
did accomplish the end in view, that of ‘ making an end of sins, 
making reconciliation for iniquity, and, bringing in everlasting 
righteousness.’ + 

And, his work being finished, he ‘ sat down,’ nothing more 
remaining to be done. ; 

Jesus did it, did it ali, 
Long, long ago. 


Verse 13. From henceforth expecting till his enemies 


be made his footstool. 


But although in one sense the work of salvation was finished 
when our blessed Lord, hanging upon the cross, ‘ gave up the 
ghost,’ in another it was not. 

A fountain for sin and uncleanness had been opened, but those 
who ‘ should be saved ’? had yet to wash therein. 

There is a fountain filled with blood 
Drawn from Immanuel’s veins, 

And sinners plunged beneath that flood 
Lose all their guilty stains. 

There was a pool at Bethesda, * but only those who went down 
into it were healed, and only those who went down at the right 
moment partook of its healing virtues 

And so it is now, it is only those who believe in the Lord Jesus 
Christ that are saved, and it is only those who respond to the divine 
call when it is made, who partake of the healing virtue of the blood 
of Christ. 

‘ Now is the accepted time, now is the day of salvation.* Each 
soul has its own ‘now,’ its own ‘ to-day.’. When the harvest is past 
and the summer is ended, the door is shut,* and then the cry 
goes forth, ‘ we are not saved’ * Too late, Too late, ye cannot enter 
now. 

Mankind is now gathered together as were the Children of Israel 
in the days of Gideon, and like them are being tested, in order to 
decide which are, and which are not, those ‘ chosen unto salva- 
tion.’7 And, alas, it is now as it was then when ‘ the number that 
lapped was three hundred,’* many be called, but few chosen.’ ® 
What but an implicit belief in Divine Sovereignty and Infinite 
Wisdom can explain or account for such a profound mystery. 
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Meanwhile, however, our Lord is seated at the right hand of 
God, while the medicine works, while the fruit of his finished work 
ripens, waiting for the effects of his work to plainly appear, in the 
complete overthrow and destruction of all his enemies, and the 
complete redemption of all his people; body, soul, and spirit. 


Verse 14. For by one offering he bath perfected for 
ever them that are sanctified. 


The sacrifice of Christ, the one offering of himself, has done all 
that is needful. Those chosen, called, appointed unto salvation, 
them that are sanctified, are perfected by being made one with 
Christ, who ‘ died for them and rose again,’ * ‘They are ‘ complete 
in him’ ?; they, with their good works and their bad works, their 
merits and demerits, died in him. ‘I am crucified with Christ; 
nevertheless I live; yet not I, but Christ liveth in me; and the life 
which I now live in the flesh, I live by the faith of the Son of God, 
who loved me and gave himself for me.’ * 

And this sacrifice it is which avails equally for those who lived 
and died before Christ came, as for those who live and die after his 
coming. All those made parties to the divine covenant, which, 
made in eternity past, was, is and ever shall be, world without end, 
are made partakers of its blessings and privileges. 


Verse 15. Whereof the Holy Ghost also is a witness 
to us; for after that he had said before, 


These truths are both made known, and made sure, to us by the 
Holy Ghost, through the Scriptures of truth. If we verily believe 
and ever hold fast what these Scriptures say of themselves, viz., that 
‘all scripture is given by inspiration of God,’ * then all doubts, all 
difficulties, will give way before the simplicity of faith. Once dis- 
lodged from this firm foothold, who can foretell the result! 

A railway train once off the rails, who can say what the end will 
be, whether destruction or sore injury? Destruction over a bridge, 
into a river, down an embankment, by fire or by water, or injury, 
curable or incurable, temporary or permanent—in either or any 
case an awful disaster. 


Verse 16. This is the covenant that I will make with 
them after those days, saith the Lord, I will put my 
laws into their hearts, and in their minds will I write 
them. 
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As a rose is as much a rose when in bud, as when in full bloom, 
so the old covenant, although it did not reveal God’s plans and 
purposes nor make them clearly to be wnderstood, but only 
enshrined them, yet it contained all that is set forth in the new 
covenant; and all saints, old testament saints equally with new 
testament saints, were the objects of these plans and purposes, and 
participators in them. 

These plans and purposes, as now fully revealed by the Holy 
Ghost, are seen to show that God does not, and never has required 
anything at the hand of man, as a condition of eternal blessedness. 

Indeed he has by his providential dealings with men shown and 
proved that to make such a condition would mean impossibility of 
attainment. 

The divine plan is, and always has been, to recreate man. A 
regenerate man is ‘a new creature in Christ Jesus,’* and is 
endowed with a new nature—a nature inclining and disposing him 
to keep the laws of God, and to do his will as certainly and surely 
as man’s old nature inclined and disposed him to break the laws of 
God, and to follow his own will, and his own ways. 


Verse 17. And their sins and iniquities will 1 
remember no more. 


Man’s eternal future has then been provided for by regeneration, 
but what about his past? It is here said their sins and iniquities 
(past) will I rememler no more, but God does not shut his eyes to 
facts, he does not wink at iniquity. He would not say this unless 
there were good grounds for doing so; divine mercy cannot be 
exercised at the expense of divine justice. The law must be satis- 
fied before the sinner can be restored-to divine favour. 

But the law has peen satisfied. What it says is, ‘ the soul that 
sinneth it shall die.’ In Christ all his elect people, all those chosen 
unto salvation, have died, and in slaying them the law has done its 
worst; justice is satisfied. So far as they are concerned there is 
an end of sin. 

Those thus freed from the law are described in Scripture by a 
variety of figures. 

Such are said to be cleansed from all sin by the blood of Jesus 
Christ, ? and their garments to be washed and made white in the 
blood of the Lamb. * 

Their sins are said to be blotted out, * in the same way as a name 
entered in a register is erased, or a stain is taken out of a garment 
by washing. 

To be removed® far from them by an immeasurable distance, 
that of the east from thé west. ; 

To be ‘ cast into the depths of the sea,’ ° whence they can never 
be recovered. 
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To be ‘ cast behind God’s back.’ ! ‘ He hath not beheld iniquity 
in Jacob, neither hath he seen perverseness in Jacob.’ ? 

Figurative language, and hyperbolical simile, have been un- 
sparingly drawn upon, in order to make it unmistakably clear that 
for those ‘in Christ,’ sin, ‘ by means of death,’ has actually and 
really been for ever put away and brought to an end. 


Verse 18. Now where remission of these is, there 
is no more offering for sin. 


This being so, any further offerings and sacrifices for sin are 
superfluous. The monumental reasons for perpetuating them no 
longer exist. Instituted by divine appointment, they are now, by 
divine appointment, brought to an end. The dispensation is closed. 


Verse 19. Having therefore, brethren, boldness to 
enter into the holiest by the blood of Jesus, 


The words, ‘ having therefore,’ seem to mark the point in the 
Epistle where the exposition of doctrinal truth ends, and the ex- 
position of experimental truth begins. 

There is such a dividing line in most of the Epistles. 

Doctrinal truth reveals, declares, and teaches what God’s plans 
and purposes are; experimental truth teaches what our calling and 
duty in reference to them is. 

Doctrine precedes experience as faith precedes works, and no 
experience can be sound experience which has not sound doctrine as 
its foundation; just as no works are acceptable to God but such as 
are the fruits of a living faith. 

The words of this verse at first sight seem to be at variance with 
the typical meaning attributed to the tabernacle and its services. 
See notes on chapter ix., verse 3—but is this so really? 

It seems a bold thing to say that the heart of man can be made 
a fit place for the abode of the Divine Being, but the Apostle has 
shown, as a doctrinal truth, that there is valid reason, good ground 
for the exercise of such holy boldness; for, by the blood of Jesus, 
the Believer is made a new creature in Christ Jesus, is united to him 
by a living faith, and in and through him has liberty of entrance 
‘nto a condition of actual holiness, and if truly a Believer, has at 
least already entered on this path of life. 

True Believers are called in the Scriptures holy brethren. Such 
«dwell in him and he in them.’ ® The hearts of such become the 
abode of the living God. ‘ If a man love me he will keep my words, 
and my Father will love him, and we will come unto him, and make 
our abode with him.’ * 


1 Isaiah xxxviii. 17. * Numb. xxiii. 21. %1 Johniv, 13, * John xiv. 23, 
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Verse 20. By anew and living way, which he hath 
consecrated for us, through the veil, that is to say, his 
flesh. 


The Apostle has further shown, as a doctrinal truth, that the 
way into this state or condition of holiness is not the old way pre- 
scribed by the Mosaic ceremonial, whereby the consequences of 
sin were averted by the substitutional death of bulls and of goats, 
but that it is a ‘ new and living way.’ 

New, because not open until after the death of Christ, and living, 
because leading to everlasting life. New because consecrated for 
us, OF new made, as the word may be read, by the incarnation, 
through the fact that ‘ Christ has suffered for us in the flesh.’ * 
New, because in old times his incarnation was a veiled truth, and 
even after his birth, his human body still veiled his godhead, which 
was only unveiled, fully revealed, by and after his resurrection. 


Verse 21. And having an high priest over the house 


of God. 


The Apostle has further shown, as a doctrinal truth, that Christ 
Jesus, as ‘a high priest after the order of Melchisedec,’ is fully 
qualified to act as a mediator between God and man, and is pre- 
pared therefore to conduct his people not only into, but along, 
the way which leadeth unto iife. 

Until the second coming ‘ them that are sanctified,’ those ‘ wait- 
ing for the adoption, to wit, the redemption of the body,’ ? 
although apart from their fellows, and called to be separate from 
sinners, are yet a company united together in bonds of love, and 
one spoken of as ‘the house of God which is the church of the living 
God.’* Christ Jesus is the head of this house. 


Verse 22. Let us draw near with a true heart in full 
assurance of faith, having our hearts sprinkled from an 
evil conscience, and our bodies washed with pure water. 


Having therefore these doctrinal truths to rely upon, let us 
proceed to test them experimentally. Let us by our walk and con- 
versation give evidence of our faith in them, as says the Apostle, 
‘I will shew thee my faith by my works.’ # 

Do we believe that God dwells in our hearts, that we ‘ are the 
temple of God and thai the Spirit of God dwelleth in us,’ *? let us 
put up the prayer of faith that we may be enabled to keep our 
hearts free from defilement. 


1y Peter iv. freee ae Rom. viii, 23 Sr Dimi, 15) 4 James ii. 18 
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Do we believe that the way is open to the attainment by us of a 
condition of actual holiness? Let us put up the prayer of faith that 
we may ever, and at all times, be enabled, ‘ to walk in his ways,’ * 
and ‘ to go in the path of his commandments,’ ” and that he will so 
‘ quicken us in his righteousness,’ 2 that we may ‘ run the way of 
his commandments.’ ? 

Do we believe that a way of access to God has been made for us? 
Let us continually draw near to the throne of grace. Have we 
faith? let it be a strong faith, full confidence, complete assurance, 
a on aorposse to our Lord’s own exhortation, ‘ Have faith in 
God. 

Do we believe that sin has been put away by the sacrifice of 
Christ? let us have no ‘ evil conscience,’ no uneasiness in regard 
to either past or future sins. ‘ He that is washed needeth not save 
to wash his feet, but is clean every whit.’ * Let us only be on our 
guard not to ‘ regard iniquity in our heart,’ ® not to ‘cover my 
transgressions as Adam, by hiding mine iniquity in my bosom,’ ° 
but ever to bear in mind that the way to wash our bodies with pure 
water is by confession of our sins. ‘If we confess our sins, he is 
faithful and just to forgive us our sins, and to cleanse us from all 
unrighteousness.’’ It is not said, ‘and repent of our sins,’ although 
‘n the desire of the natural man to make some contribution of his own 
to his salvation, we often consciously or unconsciously read in to 
this text words to that effect. 


Verse 23. Let us hold fast the profession of our faith 
without wavering; (for he is faithful that promised.) 


Let us too be ever on our guard lest we wander out of the way, 
‘lest having begun in the spirit,’ we think ‘ to be made. perfect by 
the flesh.’ *® Lest any should persuade us that there is ‘ any other 
gospel than that which Paul preached, ° or that, although ‘ justified 
by faith, *® we are sanctified by works. This is not so. It is by 
faith that we are sanctified © as well as saved. 

And let our faith be an unwavering faith, because based, not on 
our frames, feelings and imaginings, but upon the inspired word 
of God, as contained between the beginning of Genesis and the end 


of the Revelation. 


“Verse 24. And let us consider one another to pro- 
voke unto love and to good works. 


But we are not to be too much occupied with our own things, 


‘look not every man cn his own things, but every man also on the 
things of others.’ 22. Here is the most powerful antidote to 


1 Deut. viii. 6. 2 Ps. cxix. 35, 40, 32+ 3 Mark xi, 22. 4 John xiii. 10. 
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spiritual anzemia known to spiritual science. ‘Jf thou draw out thy 
soul to the hungry, and satisfy the afflicted soul; then shall thy 
light vise in obscurity, and thy darkness be as noon day, and 
the Lord shall guide thee continually, and satisfy thy soul in 
drought, and make fat thy bones ; and thou shalt be like a watered 
garden, and like a spring of water, whose waters fail not. And they 
that shall be of thee shall build the old waste places; thow shalt 
raise up the foundations of many generations ; and thou shalt be 
called, The repairer of the breach, The restorer of paths to dwell in.’* 


Verse 25. Not forsaking the assembling of ourselves 
together, as the manner of some is; but exhorting one 
another; and so much the more, as ye see the day 
approaching. 


The way to holiness does not lead into the retirement of the 
cloister or the convent, nor to the retirement of separation from 
those who may not see eye to eye with us in all things; Christian 
fellowship, and the gathering together with others for purposes of 
mutual exhortation, are among the most useful of the ‘ means of 
grace,’ so called. 

“If two lie together then they have heat, but how can one be 
warm alone’? ‘Iron sharpeneth iron; so a man sharpeneth the 
countenance of his friend.’ * The old may teach the young, but the 
young warm the old, as is said of Abishag, ‘ let her cherish him, 
that my lord the king may get heat.’ * 

The Apostle seems here to imply that towards the end of the dis- 
pensation the temptation to separation will increase, and therefore 
gives a special warning to those who see the great day approach- 
ing. To this warning let us give diligent heed. For any purpose 
but that of godly discourse and fellowship in the gospel, there is 
readiness enough to meet together ! 


Verse 26. For if we sin wilfully after that we have 
received the knowledge of the truth, there remaineth no 
more sacrifice for sins. 


If with the way of salvation, and the way to holiness, made so 
clear and plain, we wiktully reject God’s way thereto there can be 
but one result. 

It has been made clear from the days of Adam and Abel that 
salvation must be by sacrifice. The sacrifice of animals, appointed 


1 Tsaiah lviii. 10 to12, * Ecc.iv. 11. ® Prov. xxvii.17, 41 Kingsi 2. 
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for temporary purposes, has now ceased. The sacrifice of Christ 
has been offered, once for all. There is, therefore, now no other 
sacrifice for sin which can be made, and therefore no way of 
salvation other than through Christ. 


Verse 27. But acertain fearful looking for of judg- 
ment and fiery indignation, which shall devour the 
adversaries. 


For those who wilfully reject God’s way of salvation, and who 
therefore are out of Christ, there is nothing to look forward to but 
a certainty of condemnation and destruction at the hands of an 
angry God. Who can fathom his love! but who can measure or 
conceive the fearfulness of his wrath! 


Verse 28. He that despised Moses’ law died without 
mercy under two or three witnesses. 


We may question, and refuse to believe, that a God of infinite 
love can be also a God of infinite wrath, but by divine appointment, 
and with God’s approval, those who offended wilfully against the 
law of Moses, and were clearly and undoubtedly convicted of so 
doing, were visited unsparingly with the extreme penalties of the 
law. 


Verse 29. Of how much sorer punishment, suppose 
ye, Shall he be thought worthy, who hath trodden under 
foot the Son of God, and hath counted the blood of the 
covenant, wherewith he was sanctified, an unholy thing, 
and hath done despite unto the Spirit of grace. 


How much worse is the sin, and how much more severe will be 
the punishment, of those who pass by and treat with contempt 
God’s beloved and only begotten Son; who attribute no value to 
‘the precious blood of Christ,’ ! nor to the new covenant which he 
sealed with his own blood, and the provisions of which were 
designed by the Triune Jehovah to put away sin, and bring in ever- 
lasting righteousness ; and this notwithstanding the repeated 
warnings, appeals and invitations of the Holy Ghost, by whom all 
the ‘ wheels ’ 2 of divine providence are ordered and directed. 


1y*Peteri. 19, ? Ezek. i. 15. 
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Verse 30. For we know him that hath said, Ven- 
geance belongeth unto me, I will recompense, saith the 
Lord. And again, The Lord shall judge his people. 


It is distinctly revealed that God is a.God of vengeance, and will 
act on lines of strict justice towards those who reject his mercy ; 
and moreover that there is a judgment to come; that those ‘ under 
the law’ shall be judged by the Law. 


Mersengt,sicltsisa. fearful thing to fall into the hands 
of the living God. 


How weak and faint is our realisation (for instance) of an acci- 
dent, which we only read or hear of, as having happened, perhaps 
at some distant place, and to some person unknown to us even by 
name. How different is the case if such an accident happen to one 
near or dear to us, or still more if it happens to ourselves. 

Again, how little we realise the terrors of the law, when reading 
or hearing, or even when witnessing, the arrest of a criminal, if he 
be a stranger and unknown to us. But how differently we should 
feel if called upon to witness the arrest of a relative or friend, or 
still more if guilty ourselves of some crime which is at last found 
out, we should ourselves be arrested. Oh! the horror of feeling the 
policeman’s grip on one’s arm, of being lodged in gaol, of being 
brought before the Court, tried by judge and jury, convicted and 
sentenced. Oh! the shame and disgrace, the feeling of black 
despair, of vain regrets. And if convicted of a capital offence, oh! 
the horrors of forcible separation from those we know and love, 
and of being launched alone, into a state of existence of which we 
know nothing, except that it is a state of eternal misery. 

But even in such circumstances, when any hope in man, in this 
world, is gone, there yet may be hope in God. But who can con- 
ceive the fearful condition of mind and feeling of those who shall 
fall into the hands of Eternal Justice, into. the hands of the ‘ living 
God,’ of a God who lives for ever, and whose anger and vengeance 
endure for ever. 


Verse 32. But call to remembrance the former days, 
in which, after ye were illuminated, ye endured a great 


fight of afflictions.’ 


The only anxiety the Apostle had in regard to those he is address- 
ing seems to have been lest they should ‘ fall away,’ lest they 
should ‘ let slip > what they have received. 
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They have all given evidence of having been called, but are they 
chosen ones? They have all given evidence of ‘ having begun in the 
spirit,’ + but he fears lest they should seek to be ‘ made perfect by 
the flesh,’ } lest they should ‘ let slip’ what they have learned, and 
thus turn out after all to be leaking vessels. 

Hence he urges them to call to mind the power of that living 
faith, by which alone it was that they were ‘called out of darkness 
into his marvellous light,’ ? and by which alone they were enabled 
patiently to endure the variety of afflictions, which declaring them- 
selves to be on the Lord’s side, immediately brought upon them. 


Verse 33. Partly, whilst ye were made a gazing- 
stock both by reproaches and afflictions; and partly, 
whilst ye became companions of them that were so used. 


It was living faith which enabled them to rejoice in being looked 
upon as fools for Christ’s sake, * which enabled them to bear 
patiently the bitter words, * the reproaches,’ and the unkind and 
cruel deeds, ‘ the afflictions ’ of those who, once their friends and 
companions, had now become their enemies. It was living faith 
which brought them into loving fellowship with all such as were 
similarly reproached and afflicted. 


Verse 34. For ye had compassion of me in my bonds, 
and took joyfully the spoiling of your goods, knowing 
in yourselves that ye have in heaven a better and an 
enduring substance. 

It was living faith which called forth feelings of compassion 
towards the Apostle, which drew them to, instead of separating 
them from him, which made them rejoice that earthly blessings and 


comforts were withdrawn, knowing that they would in due time be 
replaced by what was infinitely better and infinitely more durable. 


Verse 35. Cast not away therefore your confidence, 
which hath great recompence of reward. 


A faith which had done so much, which had been so fully tested 
and tried, which had turned their darkness into light, which had 
brought them so far on the way, which, and which alone, could 
bring them safely to the end of life’s journey, was not a thing to let 
slip, still less to be thrown overboard, abandoned, cast away. 


? . . 
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Verse 36. For ye have need of patience, that, after 
ye have done the will of God, ye might receive the 
promise. 


Long drawn out suffering must be looked for, and endurance is 
called for, it being God’s plan to test for both breaking and tensile 
strength, or rather to exhibit and show forth in us that his grace is 
sufficient for us. 

It is not because our sufferings become greater and greater that 
we are to look for something cther than the power and grace which 
first brought us into the path of life. It is not greater power, or 
greater strength, but clearer views, and fuller knowledge, of divine 
wisdom, power, and love, which we need and may look for. It is 
not more faith, but simpler faith which we should look for—not 
quantity but quality. 


Verse 37. For yet a little while, and he that shall 
come will come, and will not tarry. 


‘To every thing there is a season, and a time to every purpose 
under the heaven.’ | There is a time appointed for the trying of our 
faith, and relatively it is a ‘ little while.’ The day of his coming 
draws near, and it will terminate the afflictions of his people— 
nothing else can or will. 


Verse 38. Now the just shall live by faith; but if 
any man draw back, my soul shall have no pleasure in 
him. 

There is no hope of everlasting life through ‘ the righteousness 
of the law.’ If we are saved from ‘ everlasting punishment and 
attain to ‘life eternal’? it will be in virtue of what has been done 
for us and not by us—it will be through faith and not by works. 


We must therefore go on as we began. ‘To turn back is certain 
death. To such it will at the last day be said, ‘ ] never knew you.’ 


Verse 39. But we are not of them who draw back 
unto perdition, but of them that believe to the saving of 
the soul. 


BPECCuille te lath exo, 
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Whilst thus contemplating the possibilities and consequences of 
drawing back, and lest he should seem to be consigning to perdition 
those to whom he is writing, the Apostle proceeds finally to express 
his confident assurance that this will not be their lot, but that, 
encouraged by the invitation of the gospel, and preserved by its 
warnings, they will finally prove to be of the number of those who 
are sanctified by faith as well as saved by faith. 


CHAPTER AL 


Verse 1. Now faith is the substance of things 
hoped for, the evidence of things not seen. 


In the first ten chapters of this epistle, it has been conclusively 
shown that all blessings come to man through Christ Jesus, who is 
the one and only mediator between God and Man; and that he is 
in every respect perfectly fitted for that office. 

Access to God, favour in the sight of God, spiritual blessings 
of every kind, are only obtainable through Christ, and they are 
bestowed only upon those who, as the Scriptures term it, are ‘in 
Christa? 

The practical question now arises, how is this union with Christ 
to be brought about? The answer to this question has also been 
given in the first ten chapters. It is by generation of the Holy 
Ghost,” man by this means being made ‘a new creature in Christ.’ * 

The union is a spiritual, not a material or carnal one, and is not 
brought about, nor can it be gauged or tested, by material or 
carnal means or powers, such as touch or sight, but it can and is 
brought about, and tested, by what is equally reliable and assured. 

Knowledge, * that is to say absolute certainty and conviction, 
exists in regard to many things which cannot be tested by the 
senses of touch, taste, hearing, smelling, or seeing. We are as 
certain, for instance, of historic facts as of contemporary ones, 
although in the one case we can, and in the other we cannot, test 
them personally ; yet we are satisfied to take them on credit, and to 
accept the testimony of reliable witnesses. 

We are, too, as fully assured of the existence and character of 
persons and places we have never seen, as of those with which we 
are personally acquainted. In other words, we believe what is 
attested by reliable evidence, whether material or immaterial. Thus 
faith gives ‘ substance’ to that in regard to which we have no 
material evidence, and which otherwise would rightly be termed 
shadowy, and certainty to promises which otherwise would be only 
‘things hoped for. Disbelieve, or throw doubt upon, divine reve- 
lation, the evidence for things unseen ceases to exist. 

And as with the past, so it is with the future. We can gain no 
knowledge as to what is beyond the present life, and outside the 
present world, except by believing what is stated concerning these 
matters, by reliable witnesses. 


+2 Corin. vir7, 9 Johni. 13. *% John xviii 3. 
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Hence the value of the Scriptures, and the paramount importance 
of implicitly admitting the Scriptural claim, that ‘ all Scripture is 
given by inspiration of Ged.’ ! 

The Scriptures reveal to us that sin has separated man from 
God, but that, in and through Christ Jesus, a way has been made 
whereby we may be reunited to God. 

A belief in what is evidenced and substantiated to us by divine 
revelation, gives birth to a new life in us. ‘The words that I 
speak unto you, they are spirit, and they are life.’? The Believer’s 
tastes, desires, hopes, are by this new life changed, and a new 
direction is given to them. ‘ Old things are passed away, behold 
all things are become new,’ * and hence he is said to ‘ live by faith.’ 

But the just man, that is to say, the man who is justified or 
acquitted, the man against whom no legal charge can be sub- 
stantiated, not only lives by faith, not only has the joys of hope, 
is not only affected in heart and feeling by what he believes, but he 
walks by faith, that is to say a belief in what is evidenced and sub- 
stantiated to him by revelation, affects his conduct, and for this 
reason it is said, ‘ without faith it is impossible to please God.’ + 


Verse 2. For by it the elders obtained a good report. 


The old testament saints were numbered amongst God’s chosen 
ones, not for their work’s sake, but by reason of their faith. It 
was this, their simple belief in the little that was in those days 
revealed to them of God’s plans and purposes, which affected and 
influenced their lives, and wrought in them the good works which 
have made their names so famous in sacred history. 


Verse 3. Through faith we understand that the 
worlds were framed by the word of God, so that things 
which are seen were not made of things which do 


appear. 


Again, as we have no reliable evidence other than divine revela- 
tion to go upon, in regard to the creation of the world and of the 
things that are therein, it is only by faith that new testament saints 
know, that is to say are absolutely certain, that ‘ by the word of 
the Lord were the heavens made, and all the host of them by the 
breath of his mouth; for he spake and it was done, he commanded, 
and it stood fast.’ ° 


hime aioe 7 jobmvi.63. 22 Cormyv.17, “ Heb. xi. 6. © Ps, xxxiil. 6, 9. 
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‘ Science, falsely so called,’* refuses to believe this. It grudg- 
ingly allows to a First Cause, as it prefers to term it because it 
can in no other way account for the first commencement of all 
things, the credit of creating a germ. This germ is supposed by 
science to be capable of expansion, development, and multiplica- 
tion, but it refuses to believe that the things which do appear were 
created in the first instance as they are now seen. It professes to 
be able absolutely to demonstrate, by geological deduction and 
scientific research, that the earth and its inhabitants as they are 
now seen, are the product of slow and gradual evolution. 

Is it any wonder that those who refuse to believe what the 
Scriptures assert regarding creation, should refuse also to believe 
in the supernatural wonders recorded in the old testament, that 
they should disbelieve the miracles of our Lord, and should refuse 
to believe in the wine of the marriage feast, or the bread and the 
fish with which the multitudes were fed? 

These it is certain were not evolved, as are ordinary bread, wine 
and fish, by a series of natural processes, out of an original germ, 
but were created ready made, as were the worlds, in a moment of 
time, by the word of the Lord. 

It is this disbelief in the genesis of divine revelation which leads 
on to doubt and disbelief in any and every portion of Holy Writ, 
which does not commend itself to individual intelligence. It was 
the satanic suggestion ‘hath God said’?? which first instilled 
the poison of unbelief into the human heart, and which introduced 
into the world that ‘ evil heart of unbelief,’ ? which leads men to 
‘depart from the living God.’ ® 

Life in the Believer is a work of creation, as much as is life in 
the animal or vegetable kingdoms. If God speak to a soul, life is 
begun; if God commands, his life is sustained. The Believer is 
not the product of a germ, set adrift by a First Cause, but whose 
everlasting state is determined by himself. He is a new creature, 
the product of that creative power which is the sole prerogative of 
Divinity. He that is born again owes his new life to the word of 
the Lord, as did originally the worlds themselves. The words that 
I speak unto you, they are spirit and they are life.’ 4 


Verse 4. By faith Abel offered unto God a more 
excellent sacrifice than Cain, by which he obtained 
witness that he was righteous, God testifying of his 
gifts; and by it he being dead yet speaketh. 


The sacrifice of Abel was a work of faith. He was doubtless 
exercised in spirit on the subject of sin. Conscience, ‘ that light 
which lighteth every man that cometh into the world,’ * had con- 


‘1 Tim, vi. 20. * Gen. iii. 1. * Heb, iii. 12. 4 John vi. 63. 5 John i. 9. 
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vinced him of sin, and had made him realise that he was by sin cut 
off from God. How and in what way could sin be put away, and 
he again obtain access to God? 

He believed the word of God which says, ‘ the soul that sinneth 
it shall die,’ but it had also in some way been revealed to him 
that God had in view a way of salvation ‘ by means of death,’ ? and 
that the institution of sacrifice was the appointed manner in which 
man was required, pending a full revelation regarding this way of 
salvation, to testify his belief in this as yet mysterious fact. Hence 
he brought as his offering a lamb, which he slew before the Lord, 
and so worshipped his God. 

Cain doubtless was also exercised in spirit on the same subject, 
conscience having also convinced him of sin; but taking his own 
view of sin, and deceived by his unregenerate heart, he believed 
that repentance and reformation were the means whereby to put 
away sin. Hence he ‘ brought of the fruit of the ground an offer- 
ing unto the Lord,’® this payment of tithe being intended as an 
acknowledgment of God’s sovereignty, of his own obligation in 
some way to make an atonement for sin, and of his intention to 
walk uprightly ; thus he worshipped God in his own way, according 
to his own will, instead of in God’s way. See Coloss. ii., 23. 

God was pleased in some miraculous manner, probably by con- 
suming the sacrifice by fire from heaven, to indicate his acceptance 
of Abel’s offering, whilst Cain’s was unacknowledged in any way. 
In vain he pleaded and offered to God of his wealth ‘a ransom for 
him,’ see Ps. xlix., 7. There was neither voice, nor any to answer, 
nor any that regarded.’ * 

Thus God having revealed himself to Abel as the God of Salva- 
tion, he, as the first man to whom this truth was experimentally 
revealed, was made a standing monument to the truth, that ‘ we 
are reconciled to God by the death of his Son,’* and therefore 
although dead, Abel still testifies to this truth. 

Cain on the other hand, is a standing monument to the fact, 
that nothing will induce God to receive sinners on the ground 
of good works, of anything that they can do or offer. He is in one 
mind, and who can turn him? and what his soul desireth, even that 


he doeth.’ ° 


Verse 5. By faith Enoch was translated that he 
should not see death; and was not found, because 
God had translated him; for before his translation 
he had this testimony, that he pleased God. 

Whilst Abel was exercised in spirit as to salvation, Enoch would 
seem to have been exercised in regard to sanctification ; as to how 

1 Ezek, xviii. 4. 2? Heb. ix. 15. ° Gen. iv.3. 41 Kings xviii.29, ® Rom, v, 10° 
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he could ‘ walk with God,’ how fellowship and communion with ~ 
God could be maintained, how the divine life given by God could 
be sustained. 

He doubtless was divinely taught, that the source whence life 
comes is the samewhence strength comes ; that having begun in the 
spirit, a man must not think to be made perfect by the flesh? ; that 
it is a question of ‘ faith in God,’ * of hold thou me up and I shall 
be safe,’ * of his ‘ working in us, both to will and to do of his good 
pleasure.’® And that so long as faith in God, as the source of 
strength as well as of safety, is maintained, but no longer, a man 
can walk uprightly. 

It was Enoch’s faith in this divinely taught truth which enabled 
him to ‘walk with God,’ and this continuous exercise of faith 
was so pleasing to God that he put on record his approval of it by 
translating Enoch direct to glory, instead of by way of the tomb. 

Thus God, having revealed himself to Enoch as the God who 
sanctifies, he, as the first man to whom this truth was experi- 
mentally revealed, was made a standing monument to the truth, 
that it is not by works, but by faith in God’s power that we are 
sanctified and kept from sin. 


Verse 6. But without faith it is impossible to please 
him; for he that cometh to God must believe that he 


is, and that he is a rewarder of them that diligently 
seek him. 


Life comes as the result of a single act of faith. A godly walk 
is the result of innurierable acts of faith, of continuous belief in 
God’s wisdom, power, and love; under every variety of circum- 
stance, and in spite of every variety of trial and temptations; and 
the triumph of faith is only attained by those who have been 
diligent in these exercises of faith. 

Thus, God, having revealed himself to Enoch as a God of 
Continuance,’ ® he, as the first man to whom this truth was ex- 
perimentally revealed, was made a standing monument, not only 
to the life of faith, but to the walk of faith, and consequently to 
the triumph of faith; God, moreover, by him giving witness to 
the fact, that while he gives life to every Believer, he will reward 


such as diligently seek to bring their faith to bear upon their daily 
walk and conversation. 


Verse 7. By faith Noah, being warned of God of 
things not seen as yet, moved with fear, prepared an 


Gen. v. 24. ? Gal. ili, 3. ° Mark xi 22. 4 Ps. cxix. 117. 5 Phil. ii, 13, 
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ark to the saving of his house; by the which he 
condemned the world, and became heir of the righteous- 
ness which is by faith. 


Noah appears to have been exercised in spirit in regard to the 
wrath, the anger, the vengeance of God, and doubtless on the 
subject, too, of eternal punishment. 

It had béen divinely revealed to him that destruction from the 
presence of the Lord must be the ultimate end of the wicked, and 
that although God is a God of mercy, he is a God of justice too. 

Although moved to it by fear, it was an act of faith on Noah’s 
part to build the ark. He would not have done it had he not 
believed the divine revelation vouchsafed to him, and it was there- 
fore his faith which saved him. 

He believed God’s threatenings, as Abel and Enoch believed his 
promises, and his faith was rewarded by the saving of both himself 
and his family from the destruction wrought by the flood. 

Thus, God having revealed himself to Noah as a God of Wrath, 
he, as the first man to whom this truth was experimentally re- 
vealed, was made a standing monument to the truth, that God is 
a God of Judgment; and the destruction by water of the world 
that then was, may well serve as a warning to those who refuse 
to believe those solemn words, ‘ Depart from me ye cursed, into 
everlasting fire, prepared for the devil and his angels. These 
shall go away into everlasting punishment,’ * ‘ these ’ including, 
not only the abominably wicked, but ‘ the unbelieving "too. 2 


Verse 8. By faith Abraham, when he was called 
to go out into a place which he should after receive 
for an inheritance, obeyed; and he went out, not 
knowing whither he went. 


To Abraham God declared himself as a God of Providence. In 
what way exactly this declaration was made does not appear, 
although in all probability God spoke to him, as he did to Peter, 
James, and John, by a voice; as it is said, ‘ this voice which came 
from heaven we heard, when we were with him in the holy 
mount.’? 

But this truth as to God’s providential power was not revealed 
to Abraham in so clear, definite and permanent form as it has 
been to us, for ‘ we have also a more sure word of prophecy ; 
whereunto ye do well that ye take heed, as unto a light that shineth 


1 Matt. xxv. 41, 46. ° Rev. xxi. 8. ° 2 Peter i. 18. 
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in a dark place, until the day dawn, and the day star arise in your 
hearts; knowing this first, that no prophecy of the Scripture is of 
any private interpretation. For the prophecy came not in old time 
by the will of man; but hely men of God spake as they were moved 
by the Holy Ghost.’ * 

It was, however, because Abraham believed this divinely revealed 
truth, and was therefore fully persuaded that he and his descen- 
dants would, by way of divine inheritance, eventually become 
possessed of the most magnificent territory on earth, that he 
obeyed the directions of God’s providence; although*in so doing 
he lost absolutely all the property which, as his father’s heir, he 
would otherwise have inherited, and ‘went out, not knowing 
whither he went.’ 

And it is if, and as, we believe ‘ the sure word of prophecy’ in 
regard to all truth; it is if, and as, we take this as ‘a lamp unto 
my feet, and a light unto my path,’? and ‘ order my steps in thy 
word,’ ? that we shall obtain blessing from the Lord. 

How can they expect to be blessed with faithful Abraham, who 
‘join themselves ’ to the modern ‘ Baal-peor,’* and dare to say in 
regard to any scriptural statement, ‘ hath God said?’ and who 
refuse to believe God’s word, except to such extent as may com- 
mend itself to their own intelligence, or to that of the wise men 
of this world, concerning whom it is written, ‘ the wisdom of this 
world is foolishness with God.’ * 


Verse 9. By faith he sojourned in the land of 
promise, as in a strange country, dwelling in tabernacles 
with Isaac and Jacob, the heirs with him of the same 
promise. 

Abraham’s faith had an eye doubtless to the earthly glory pro- 
mised to him, but it looked beyond the gift, to the Giver. Hence 
he was content to live all his life long, a tenant at will only, so 
to speak, of the land, the freehold possession of which had been 
promised to him. 


Nor did the fact that even his children’s children did not live to 
see the promise fulfilled, disturb or disappoint him. 


Verse 10. For he looked for a city which hath 
foundations, whose builder and maker is God. 


And this was doubtless because, as time went on the eternal 
character of God’s promises was revealed to him, and this caused 


12 Peteri,1g to 21, ® Ps, cxix. 105, 133. * Numb, xxv, 3. +1 Corin, iii. 19. 
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his faith to rise above the things of time and sense, which he then 
saw to be only types and shadows of glories to come, and that the 
dwelling place God had in view for him was a heavenly and eternal 
one. ‘In my Father’s house are many mansions, I go to prepare 
a place for you.’ + 

His ‘ place’ was not a city erected upon the sands of time, but 
upon the rock of eternity. It was not a ‘ mansion’ designed and 
built by finite conception and skill, but designed, created, and pre- 
pared by infinite wisdom, power and love. 

Of the earthly Zion it is said, ‘ Beautiful for situation, the joy 
of the whole earth, is Mount Zion.’? Of the heavenly Jerusalem 
it is said,‘ Out of Zion, the perfection of beauty God hath shined.’ * 

Thus, God having revealed himself to Abraham as a God of 
Providence, he was made a standing monument to the fact, that 
‘ the steps of a good man are ordered by the Lord.’ * Trust in the 
Lord with all thine heart, and lean not unto thine own understand- 


ing. In all thy ways acknowledge him, and he shall direct thy 
paths.’ ° 


Verse 11. Through faith also Sara herself received 
strength to conceive seed, and was delivered of a child 
when she was past age, because she judged him faith- 
ful who had promised. 


To, and in, Sara, God made known the fact that he works 
through earthly instrumentalities and relationships. She recog- 
nised that ‘ the husband 1s the head of the wife,’ ° and was content 
to occupy a subordinate place, not by reason of any superiority in 
Abraham to herself, but because it was the place assigned to her 
by God. It was for this reason that she ‘ reverenced her hus- 
band, ’? and ‘ obeyed Abraham, calling him lord.’* 

Sara then was blessed, through Abraham, his influence with and 
over her being the channel through which, by divine providence, 
she was led to know and believe in the promises; and it was the 
supernatural strength derived from this belief which imparted to 
her bodily frame the strength to conceive contrary to nature, and, 
so late in life, to bring forth a son. 

Thus, God having revealed himself to Sara as the One, not only 
‘of whom,’ and ‘to whom,’ but also ‘through whom are all 
things,’ ® she was made a monument to the fact that God’s provi- 
dence is an ‘ over-ruling providence, and that those who ‘ shine for 
Jesus in their own small corners ’ thereby inherit blessing. 


1John xiv.2. ? Ps. xlviii. 2. °®Ps.l.2. 4 Ps. xxxvii.23. 5 Prov. ili. 5, 6. 
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Verse 12. Therefore sprang there even of one, and 
him as good as dead, so many as the stars of the sky 
in multitude, and as the sand which is by the sea 
shore innumerable. 


God testified to the fact that he is a God of Providence, and a 
God, too, of Over-ruling providence, by making Abraham and 
Sara the progenitors of the greatest, most enduring, and most 
widely spread nation upon earth, and of the nation, through whom 
all other nations are to receive both temporal and spiritual blessing. 


Verse 13. These all died in faith, not having received 
the promises, but having seen them afar off, and were 
persuaded of them, and embraced them, and confessed 
that they were strangers and pilgrims on the earth. 


All these seven persons, Abel, Enoch, Noah, Abraham, Sara, 
-Isaac, and Jacob, were, it is true, favoured above many during 
their lives, in the matter of earthly privilege and advantage, and 
some might say they had their reward; but it has to be borne in 
mind that they were after all representative and monumental per- 
sonages, and that the various mystic revelations made to them 
were made to them as representatives not only of their own, but 
of succeeding generations. These promises therefore could not 
have found their fulfilment in them individually, nor could they 
come to an end because they, one by one, departed this life. 

Nor were they themselves under any misapprehension on this 
subject. Although at first their faith was exercised in regard to 
things temporal and material, their eyes were gradually opened to 
perceive that these things were of little intrinsic value, owing to 
their passing and short lived character,’and that there must be 
something much more substantial, beyond; that after all, things 
present are but shadows of things to come. 

And gradually their thoughts, their desires, and their affections 
came to be ‘ set on things above, not on things on the earth,’ 1 and 
as their faith by reason of use grew and was enlarged, they attained 
in time to such certainty and assurance that, although as yet ‘ afar 
off,’ they were as sure’of things unseen and eternal as though they 
were already in their possession. 

They now saw that sacrifice and ceremonial ordinances were only 
types and shadows, and intrinsically of no value, albeit of immense 


1 Coloss. iii. 2. 
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importance as evidence of things not seen. There must, they would 
say, be substance, to cast such shadows! 

Gradually their intelligence became ‘ fully persuaded,’ their 
affections ‘ embraced’ these unseen things, as though they were 
already in the enjoyment of them. They spoke of them, too, to 
their fellow men, openly confessing that by reason of their faith 
in things unseen they were no longer interested in the world, 
except as being a country which must be passed through by those 
who would attain to the regions beyond; that they now felt them- 
selves to be only pilgrims and strangers in the world, and no 
longer craved for the advantages it had to offer. 


Verse 14. For they that say such things declare 
plainly that they seek a country. ; 


Those who have attained to such a condition of mind, of heart, 
and of life whilst in the world, and who quit it still full of hope and 
expectation, give evidence of their absolute belief and assurance 
in regard to things unseen, and of their determination persever- 
ingly to seek to enter into possession of them; as it is said, ‘ for- 
getting those things which are behind, and reaching forth unto 
those things which are before, I press toward the mark for the 
prize of the high calling of God in Christ jesus. 3 


Verse 15. And truly, if they had been mindful of 
that country from whence they came out, they might 
have had opportunity to have returned. 


And the reality of their faith was evidenced by its continuance 
and increase, in spite of the allurements and inducements by which 
they were tempted to abandon hopes of the unseen future and to 
enjoy the present, ‘ let us eat and drink, for to-morrow we die.’ * 

Not one of those having like faith with these seven worthies, but 
is ready at times to say, with the Israelites of old, ‘ would to God 
we had died by the hand of the Lord in the land of Egypt, when 
we sat by the flesh pots, and when we did eat bread to the full.’ * 


Verse 16. But now they desire a better country, 
that is, an heavenly; wherefore God is not ashamed to 
be called their God; for he hath prepared for them a 
city. 


1 Phil, iii, 13,14. 2 1 Corin. xv. 32, * Ex, Xvi. 3. 
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It was their faith in the revealed word of God which enabled 
them to ‘ overcome.’ It is those who ‘ endure to the end that shall 
be saved. They were fully assured that there is something beyond 
this world, and that there is an eternal condition of things infinitely 
more blessed than anything the world has to offer. 

It was by this faith that God recognised them as his children, and 
numbered them with those for whom a place, although not even 
yet ready for occupation, is prepared, in one of the many mansions 
constituting, as Jesus terms it, my Father’s house. 


‘ 


“Verse 17. By ‘faith Abraham, when he was tried, 
offered up Isaac; and he that had received the promises 
offered up his only begotten son. 


Verse 18. Of whom it was said, that in Isaac shall 
thy seed be called. 


Verse 19. Accounting that God was able to raise 
him up, even from the dead; from whence also he 
received him in a figure. 


The faith of Abraham was not a mere spirit of credulity, the 
result of a temperament the opposite of tliat which leads some 
men, out of a spirit of pure contrariety, to oppose and object to 
anything and everything which is set before them. 

Nor was it a mere belief in well-founded historic or prophetically 
revealed facts, in theological dogmas relative to the Divine 
Being, or in general abstract truths. 

Faith such as this is a dead faith; it has no power to bring forth; 
it has no powers of growth and expansion, it is not fruit bearing, 
itis not a motive power. _A man endowed with such a faith only, is 
like machinery without steam, like an electric cable without the 
electric current; he may be subjective, but he is not objective. 

A dead faith, like abstract science, is knowledge in the abstract. 
A living faith, like applied science, is knowledge put to purposes 
of practical utility. 

Abraham’s faith was a living faith in a living God. He, like 
every true Believer, had in him the Spirit of Christ, and there was 
therefore that in him.which was moved by God’s will, and which 
did the will of God, undeterred and undismayed by opposing cir- 
cumstances, seeming contradictions, or apparent impossibilities. 

It was this living faith which made him ready, in obedience to 
the divine command, to slay his son, although to do so was 
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apparently to commit a breach of the moral law which forbids 
murder, and although to do so would apparently make impossible 
of fulfilment the divine promises. 

For Isaac was his only legitimate son, and Isaac had, moreover, 
been named individually by God, as the son who was to be the 
connecting link between himself and his posterity. 

Abraham did not, however, trouble himself about apparent con- 
tradictions and impossibilities, nor refuse, as men now do, to 
believe anything which did not appear to his own finite intelligence 
to be consistent with divine righteousness. On the contrary, he 
was ready to say with David, ‘ though he slay me, yet will I trust in 
him,’? or, in the words of the hymn, ‘ sooner all nature shall 
change than one of God’s promises fail.’ 


Verse 20. By faith Isaac blessed Jacob and Esau 
concerning things to come. 


Verse 21. By faith Jacob, when he was a dying, 
blessed both the sons of Joseph; .and worshipped, lean- 
ing upon the top of his staff. 


Verse 22, By faith Joseph, when he died, made 
mention of the departing of the children of Israel; and 
gave commandment concerning his bones. 


It was this living faith which so cleared and strengthened the 
mental vision of Isaac, of Jacob, and of Joseph, when in the ex- 
tremity of bodily weakness, that by ‘ the Spirit of Christ which was 
in them,’ 2 they saw clearly, as in a vision, the far off future. 

Isaac, though his eyes were blinded by age, and his body 
weakened by infirmity, in spirit saw and declared to both of his 
sons, what God’s plans and purposes in regard to each of them 
were. 

Jacob saw and declared in regard to each of Joseph’s sons what 
God’s plans and purposes for them and for their descendants were, 
and this, not by any carnal vigour of intellect, for he was in body 
so infirm that he was unable to kneel, but could only bow in 
worship before God, by leaning on the top of his staff, but by 
reason of the clearness of his spiritual vision. 

Joseph, when on his death-bed, saw in the far off future, the day 
of the departure from Egypt and entry into Canaan, of the whole 
multitude of Abraham’s seed, and this so clearly that he charged his 
brethren to see to it that his remains were preserved intact until 
that day came, when at least his bones might be carried with them 
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into the promised land. And surely the coffin containing his em- 
balmed body must, during all the four hundred years of their 
bondage in Egypt, have been an abiding monumental reminder 
and assurance to the children of Israel, of God’s plans and purposes 
in regard to their nation. 


Verse 23. By faith Moses, when he was born, was 
hid three months of his parents, because they saw he 
was a proper child; and they were not afraid of the 
King’s commandment. 


It was this living faith which directed Amram the father, and 
Jochebed the mother, of Moses? into the paths of ‘ patient con- 
tinuance in well doing ’*; this faith so clearing and strengthening 
their mental vision that, by the Spirit of Christ which was in them, 
they perceived that although God in his wisdom was permitting the 
wholesale slaughter on all sides of every male child born to the 
children of Israel, yet that he designed, for purposes of his own, 
to save their child from this cruel fate. 

Hence, undeterred by fear of the king’s anger, or by the cease- 
less anxiety and patient effort called for, if they were to be the 
instruments of God’s purpose by concealing their child, they, spite 
of all opposing circumstances, fulfilled their mission. Their patient 
continuance in well doing being at length rewarded, by his complete 
deliverance from danger, and translation into the very palace of 
the Pharaohs, where, in God’s purposes, he was one day to be the 
avenger of his people, and the destroyer of Egypt. 


Verse 24. By faith Moses, when he was come to 
years, refused to be called the son of Pharaoh’s daughter. 


Verse 25. Choosing rather to suffer affliction with 
the people of God, than to enjoy the pleasures of sin 
for a season. 


Verse 26. Esteeming the reproach of Christ greater 
riches than the treasures in Egypt; for he had respect 
unto the recompense of the reward. 


1 Ex, vi. 20. ? Rom. ii. 7 


CHAPTER XI. 107 


Verse 27. By faith he forsook Egypt, not fearing 
the wrath of the king; for he endured, as seeing him 
who is invisible. 


It was this living faith which directed the steps of Moses him 
self, ‘ into the patient waiting for Christ.’ Thus when he came to 
full age his faith so cleared and strengthened his mental vision, 
that, by the Spirit of Christ which was in him, he appraised earthly 
glory at its true value, and deliberately refused a seat on the throne 
of Pharaoh, which, as the adopted son of Pharaoh’s daughter, was, 
by Egyptian law, his of right; a dignity which doubtless he was 
invited and urged by her to accept. 

But he saw clearly that to serve two masters was an impossi- 
bility, and he preferred to be a fellow hear with the people of God, 
of heavenly and eternal glory, to even this splendid earthly position, 
although his refusal of it meant an exchange, for the time being, 
of the pleasurss of sin, for acute suffering, and most grievous 
afflictions. 

But his faith made it clear to him that ‘ the sufferings of this 
present time are not worthy to be compared with the glory which 
shall be revealed in us.’? Hence he braved the wrath of Pharaoh, 
turned his back upon the royal palace, and started on that ap- 
parently downward course, which meant for him long years of 
‘ patient waiting for Christ.’ 


Verse 28. Through faith he kept the passover, and 
the sprinkling of blood, lest he that destroyed the first- 
born should touch them. 


It was this living faith which led Moses to value and use the 
means of grace provided by divine commandment, and notably to 
observe the passover feast, and the sprinkling of blood ‘ on the 
two side posts and on the upper door post of the houses,’ * whereby 
he and the whole of the Lord’s people were protected from the 
sword of the avenging angel. 


Verse 29. By faith they passed through the Red sea 
as by dry land; which the Egyptians assaying to do 
were drowned. 


It was this living faith which not only blessed Moses, but which 
made him a blessing, when, encouraged by his command and by 
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his example, the children of Israel ventured their all, even life 
itself, by passing through those walls of water which seemed ready 
at any moment to overwhelm and destroy them, and which, no 
sooner were they safely landed, did return to their course, and over- 
whelm their enemies. 


Verse 30. By faith the walls of Jericho fell down, 
after they were compassed about seven days. 


It was this living faith which inspired the children of Israel to 
obey the apparently futile and objectless but yet divine command, 
to march for seven consecutive days round the walls of Jericho, a 
proceeding which must have exposed them for the time to the scorn 
and derision of their enemies. 

The ‘ obedience of faith,’ however, always has its full reward, 
and in their case the result of this obedience was that ‘ the wall 
fell down flat, so that the people went up into the city, every man 
straight before him.’ + 

Verse 31. By faith the harlot Rahab perished not 
with them that believed not, when she had received the 
spies with peace. 

It was this living faith which caused Rahab to espouse the cause 
of the spies and join herself to those whom she by this faith per- 
ceived to be the Lord’s people; this combination of faith and works 
being rewarded, in that she perished not, as did her own people, but — 
became as ‘a brand plucked from the burning.’ Zech. iii., 2. 

Verse 32. And what shall I more say? for the time 
would. fail me to tell of Gedeon, and of Barak, 
and of Samson, and of Jepthae; of David also, and 


Samuel, and of the prophets. 


Verse 33. Who through faith subdued kingdoms, 
wrought righteousness, obtained promises, stopped the 
mouths of lions. 


Verse 34. Quenched the violence of fire, escaped 
the edge of the sword, out of weakness were made 
strong, waxed valiant in fight, turned to flight the armies 
of the aliens. 
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Verse 35. Women received their dead raised to life 
again; and others were tortured, not accepting deliver- 
ance; that they might obtain a better resurrection. 


Verse 36. And others had trial of cruel mockings 
and scourgings, yea moreover of bonds and imprisonment 


Verse 37. They werestoned, they were sawn asunder, 
were tempted, were slain with the sword ; they wandered 
about in sheep skins and goat skins; being destitute, 
afflicted, tormented. 


Verse 38. (Of whom the world was not worthy: ) 
they wandered in deserts, and in mountains, and in dens 
and caves of the earth. 


All the Saints whose names and doings are recorded in the old 
testament had this living faith. It was the steam, the electric 
current, the motive power, which actuated them through life, and 
which showed their names to be ‘ written in the book of life.’ * 

It was this living faith which made some to be conquering 
heroes, leaders of the Lord’s hosts, and rulers over his people; 
others to be notable for their uprightness of character, unselfish 
rectitude, and holiness of life; others to have power to prevail with 
God in prayer; others to be willing to be cast into the lions’ den 
rather than be shut off from communion with the Most High; 
others to be willing to be cast into the burning fiery furnace rather 
than worship a strange god. 

In the case of others this living faith enabled them to triumph 
amidst the agony of being burned alive, the fagot seeming to them 
as a bed of roses. This living faith gave others courage and 
strength for flight, made others, who were without power, to be as 
strong men; gave others courage to fight, enabling one man to 
chase a thousand. 

This living faith in women was rewarded on occasion by their 
dead being raised to life, whilst others endured torture rather than 
deny the faith, welcoming even death by violence, because it was 
to them a passport to a joyful resurrection. 

This living faith inspired others to bear patiently mental torture 
as well as physical violence, the loss of liberty, the loss of house 
and home, tortures such as only fiends could invent, nakedness, 
starvation, lifelong suffering, and perpetual banishment from 


physical and social enjoyments of any and every kind, 
4 
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Verse 39. And these all, having obtained a good 
report through faith, received not the promise. 


But although this living faith was in the case of old testament 
saints so marvellously exemplified and shown by their works, and 
would seem to have been so eminently worthy of reward, yet, 
except in a few very exceptionable cases, they suffered the loss of 
all thing's to their life’s end. They were not rewarded for what they 
suffered. To them the promises of blessing made to faith and works 
were, so far as this life is concerned, almost wholly unfulfilled. 

Well therefore may it be said ‘ if in this life only we have hope 
in Christ, we are of all men most miserable.’ * 


Verse 40. God having provided some better thing 
for us, that they without us should not be made perfect. 


God’s plans and purposes towards mankind are compared in the 
Scriptures to a building. This building is said to be composed of 
‘ living stones,’ * and to be ‘ an house not made with hands, eternal 
in the heavens,’* that is to say it is not a structure evolved by 
human power, out of material already created, and which material 
in its nature is of limited durability, but it is a structure evolved by 
divine power, out of that which is newly created, and of eternal 
duration. 

It is, too, a structure designed by God himself, and is therefore 
perfect in beauty. 

Like an earthly temple, however, it is long in building, and 
until the last stone has been shaped, fitted, and polished, until the 
last piece of scaffolding has been removed, the final touch put to 
both inside and out, and the whole finally completed, it must and 
will present, except to the eye of the architect, much that is the 
reverse of beautiful, and to the ordinary beholder, a scene of trying 
discomfort, and more or less hopeless confusion. 

In old testament times the foundations of this building were 
got out, the scaffolds erected. In new testament times the corner 
stone has been laid, the walls have been raised, and both within 
and without it is now approaching completion, but until the last 
finishing touch has been put to it, it will not be ready for habitation. 

Then, both old and new testament saints will, together with 
their Lord, be seen to be one perfect whole. It is for the arrival of 
this day that all his people wait. 


*1 Corin, xvo194) 71 Reter ii. 5. *2 Corina ye 
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Verse 1. Wherefore seeing we also are compassed 
about with so great a cloud of witnesses, let us lay aside 
every weight, and the sin which doth so easily beset us, 
and let us run with patience the race that is set before 
us. 


Thus is the word of the Lord confirmed to us, not only by docu- 
mentary evidence, but by the testimony and experience of a vast 
multitude of living witnesses. As the flight of birds shows the way 
to warmer climes, and the current in the river the way to the sea, 
so the course of departed saints points out the way to everlasting 
blessedness. 

The way of salvation, the way to sanctification, the way of 
deliverance from the wrath to come, the way of peace and safety on 
earth, are attested respectively by Abel, Enoch, Noah, Abraham, 
and Sara; and God’s dealings with them are recorded in sacred 
writ, as standing evidence to what, in the word of God, is taught 
as the truth in these matters, and affords undeniable proof to all 
time, as to what God’s way in these matters are. ‘My thoughts 
are not your thoughts, neither are your ways my ways, saith the 
Bord.” * 

The history and experiences of Isaac, Jacob, Joseph, Moses, and 
of all the saints, go to show that these ‘ways’ of God are of 
universal application, and that nothing can ‘ separate’ those who 
walk in them ‘ from the love of God, which is in Christ Jesus our 
Lord.’? They show that those he has chosen and called will in 
due time be safely landed in eternal blessedness, spite of their own 
corrupt proclivities, spite of the temptations of the world, the flesh, 
and the devil, spite of the principalities and powers arrayed against 
them, and who seek to overcome and destroy them. 

This vast multitude of witnesses, like a cloud, though high in 
the heavens, and therefore out of reach, is yet not out of sight. 
Like the cloud, too, which rises above the earth by reason of heat, 
so the saints have risen to glory by reason of the fires of afflictions 
and persecution, and would we follow them we must not expect to 
do so without ourselves passing through these fires. 

‘They that are Christ’s have crucified the flesh with the affec- 
tions and lusts.’ This means, not that such have subdued corrup- 
tion by self crucifixion, by self imposed penances and flagellations, 
but that natural corruption has been subdued for them, by the 
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orderings of God’s providence; to which they have joyfully and 
patiently submitted, in reliance upon the assurance ‘ that all things 
work together for good to them that love God, to them who are 
the called according to his purpose,’ and knowing that whilst the 
orderings of God’s providence perfectly burn up the dross, they 
cannot injure the fine gold. 


The testimony of the saints ever points to ‘ putting off’ and to 
‘ putting on,’ not to the improvement and reformation of the nature 
with which we are, through Adam’s transgression, born into the 
world. ‘Can the Ethiopian change his skin, or the leopard his 
spots??? * Put off all these.’* ‘ Cast off the works of darkness.’ * 
‘ Mine iniquities are gone over mine head ; as an heavy burden they 
are too heavy for me,’ * ‘ Put on Christ,’ * ‘ Put on the armour.of 
light—Put ye on the Lord Jesus Christ,’” ‘ Put on the whole 
armour of God.’ ® 


And surely ‘ the sin which doth so easily beset us,’ and which we 
are first and foremost to ‘ put off,’ is self righteousness, the looking 
to be saved, that is for restoration to God’s favour, or to be sanc- 
tified, that is to being kept in God’s favour, by doing, by the works 
of the law, instead of by the hearing and seeing of faith. 


Which of the cloud of witnesses who have attained to glory did 
so by works? not one; all have thus attained by reason of what 
was done for them, and not by reason of what was done by them, 
nor even of what was done in them. 


The Christian course is compared to a race, for—First: It has a 
starting point, a winning post, and a space that lies between. 
Second: The course must be kept, ‘ be careful to maintain good 
works.’® ‘I will run the way of thy commandments.’ *° Third: 
There is a time limit, and we must therefore run— Draw us, we 
will run after thee.’'1 Fourth: We must not stop, go back, fall 
out, but ‘ hold the beginning of our confidence steadfast unto the 
end.’ 1? Fifth: Although evidenced by good works, it is a race of 
faith, not a running match of works of our own, for success 
depends not upon the rider, but upon the horse. 


And yet, though a race, there is to be no haste or hurry; our 
part is to ‘ stand still and see the salvation of the Lord,’ 13 ‘ sit ye 
here while I go and pray yonder.’'* Time and opportunity are 
needed if we are to become experimentally acquainted with the 
truth that ‘in me (that is, in my flesh) dwelleth no good thing,’ »® 
that ‘ without me ye can do nothing,’'® that we live because he 
lives, that we are strong because he is strong, that we shall rise 
because he is risen, that where he is we shall be, that we are 
members of the one Body of which he is the Head, and that there- 
fore, in due time, we shall appear with him in glory. 


1 Rom viii. 28. * Jerem. xiii.23. ° Coloss.iii.8 4 Rom. xiii.12. 5 Ps. xxxviii.4. 
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Verse 2. Looking unto Jesus the author and finisher 
of our faith; who for the joy that was set before him 
endured the Cross, despising the shame, and is set down 
at the right hand of the throne of God. 


The great truth which this ‘ so great a cloud of witnesses ’ testi- 
fies to, is, that blessedness comes to fallen humanity, not from 
within but from without, not from below but from above. 

Old testament saints owed their blessed estate, not to work by 
them, nor even to works done in them, but to works done for them, 
and therefore imputed to them; and it was to their living faith in 
things unseen, in the hidden mystery as to what these imputed 
works were, that they owed their blessedness. 

And new testament saints in the same way are blessed only 
through faith, although not now a faith in hidden mysteries, but in 
a revealed Christ. They are blessed through ‘ looking unto Jesus,’ 
whose incarnation wzs the hidden mystery which so many prophets 
and righteous men in old time desired to see through, and which 
even the angels desired to look into. 

Jesus is the object of our faith, and the author of it, and it is 
if and as we hold fast this beginning of our faith, that he will be the 
‘ finisher’ of our faith. 

‘The Lord is high above all nations, and his glory above the 
heavens. Who is like unto the Lord our God, who dwelleth on 
high, who humbleth himself to behold the things that are in 
heaven and in the earth! He raiseth up the poor out of the dust 
and lifteth the needy out of the dunghill.’ * 

It was the thought of raising fallen humanity which filled the 
heart of the Triune Jehovah with joy, and which moved the Son of 
God to take our nature upon him, although the doing so, as he 
well knew, involved the agony and the shame of the cross; but only 
thus could the blessed work be accomplished. 

But the work has now been accomplished, and Christ Jesus is, in 
consequence, entered into his glory, as the Head, and at the head, 
of a long line of saved sinners, each one of whom, and the whole of 
whom, ‘ through much tribulation must follow their Lord.’ 


Verse 3. For consider him that endured such con- 
tradiction of sinners against himself, lest ye be wearied 
and faint in your minds. 


Was Jesus when on earth ‘ in the flesh’? So are we. Was he 
exposed to the contradiction of sinners? So are we. Was his 
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righteous soul vexed with the filthy conversation of the wicked ? 
So is ours. Did Jesus live, in the present, a life of faith? So must 
we. Did his way to glory lie through this present evil world? So 
does ours. : 

Did he bow to his Father’s infinite wisdom, sovereignty, and 
love? So should we. Was he, notwithstanding his afflictions, full 
of joy in the Holy Ghost? So may we be. Was he unshaken and 
undismayed by what he had to go through? So should we be. 

Did he attempt to cut short his afflictions? No; nor should we. 
He endured and bore them patiently until, in due time, they came 
to an end, and he was ‘ delivered out of them all.’ * 


Verse 4. Ye have not yet resisted unto blood, striving 
against sin. 


Why should I complain of want or distress, 
Temptation or pain?. He told me no less. 

The heirs of salvation, I know from his word, 
Through much tribulation must follow their Lord. 


How bitter that cup no heart can conceive, 
Which he drank quite up, that sinners might live! 
His way was much rougher and darker than mine, 
Did Jesus thus suffer, and shall I repine? 


Verse 5. And ye have forgotten the exhortation 
which speaketh unto you as unto children, My son, 
despise not thou the chastening of the Lord, nor faint 
when thou are rebuked of him; 

Verse 6. For whom the Lord loveth he chasteneth, 
and scourgeth every son whom he receiveth. 


Shall we receive good at the hand of the Lord, and shall we not 
receive evil? Are we not to acknowledge God in all our ways? 
Are we not to regard good things as coming from above? and shall 
we not do the same as regards evil things? 

The. chastenings of God’s, providence certainly have the 
appearance of being evil things, but they are not so; nor 
‘are they ‘to...be lightly regarded, as though they --were 
the effect of mere chance, or of our “own ) fault; = or or 
some untoward circumstance. All afflictions are ordained of 
God. But we are not on this account to be either distressed, or 
even depressed, by them. They are, after all, only like muddy 
places in a narrow path. They interrupt the even tenour of our 
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way, and are disagreeable in their effects, but they are none the 
less sure signs that we are following the right path, for ‘ we must 
through much tribulation enter into the Kingdom of God.’ * 

The Sword of judgment is the instrument wherewith divine wrath 
chastises. The Rod of affliction, and the Yoke of discipline, are 
the instruments wherewith God chastens. 

Instead of leaving his redeemed ones to be dealt with by the 
Law, in judgment, He to whom all judgment is committed, deals 
with them himself, in love and in mercy. 


Verse 7. If ye endure chastening, God dealeth with 
you as with sons; for what son is he whom the father 
chasteneth not? 


The fact of these chastenings breaking down our spirits, and 
reducing us to a condition of hopelessness, and despair of self help, 
is a mark and indication that the rod has done, and that the yoke 
is doing, its work, and that the rough wind may now be stayed, as 
under such circumstances it often is. 

Chastening, in its twofold form, is a divinely appointed means 
to an end, and we see in human life how effective its teaching is, 
and how completely it brings into subjection the unruly spirit. 

It is more painful, and it requires more courage on the part of a 
loving father to use, than to refrain from using, the rod, yet if he 
be wise, as well as loving, he will never for one moment withhold 
the rod when needed, nor lift the yoke too soon, for to do so would 
be to imperil the future happiness and welfare of his child. 

Can iron be bent unless first softened in the fire, and then by 
repeated blows of the hammer fashioned into its appointed form? 
Can dross be separated from gold until it has been fluxed in the 
furnace? 


Verse 8. But if ye be without chastisement, whereof 
all are partakers, then are ye bastards, and not sons. 


There are, however, those in the divine family here below, who 
seem to be strangers to both the rod and the yoke, but such are 
spurious children, the progeny of the Evil One, with whom it has 
ever been a favourite device to parody the works and ways of God, 
in order thereby to deceive and lead astray. Thus it is said, ‘And 
the magicians did so with their enchantments,’? and again, ‘ His 
enemy sowed tares among the wheat.’ ® 


1 Acts xiv. 22, 2 Exodus viii, 7, 3 Matt. xiii. 25. 
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The happening, and the effect of chastening, is one of the ways in 
which the true are distinguished from the false. If affliction draw 
us nearer to God, this is an indication of the existence of true 
sonship; if it separates and drives us away from God it is an indi- 
cation that any supposed sonship is a spurious relationship. 


Verse g. Furthermore we have had fathers of our 
flesh which corrected us, and we gave them reverence ; 
shall we not much rather be in subjection unto the Father 
of Spirits, and live? 


The true effect of chastening is seen and illustrated in human life. 
What dreadful consequences result when the rod, the sharp blow, 
is withheld from the child, or the yoke, firm severity, is relaxed. 
What irreparable mischief is done to its character. On the other 
hand, what advantages are reaped in after life by those who, as the 
result of stern discipline, have learned to obey when young. 

Chastening is therefore not only a test, it is an instrumentality, 
by which the effect desired is produced. The fear it produces 
begets respect and reverence. We see this even in the dog who, 
when kicked by its master, will at once lick his boots. And still 
more is this the case with the child who, after punishment, becomes 
gentle and submissive. 

And as this .s so in the material world, so it is in the spiritual, 
and if therefore, to those who have dominion over our bodies, ‘ the 
fathers of our flesh,’ we have yielded and submitted through fear, 
shall we wonder if God the ‘ Father of Spirits’ make himself 
known to us as a God to be feared, since it is fear that begets in 
man, humility, submission, and reverence. 


Verse 10. For they verily for a few days chastened 
us after their own pleasure; but he for our profit, that 
we might be partakers of his holiness. 


The rod is for the most part used by the parent, more in order 
to gratify a passing feeling of anger or irritation, than with any 
designed and far-seeing intention of thereby benefitting the child, 
and yet the momentary feeling of fear thus produced in the child has 
a salutary effect on its whole life in this world. 

The chastening administered by Him who is perfect in all his 
ways, who doeth all things well, is inflicted wholly and solely for 
our profit, and in no degree whatever in order to gratify or satisfy 
emotions of anger or irritation. It is, moreover, inflicted, not to 
fit us for time, but for eternity. 
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Verse 11. Nownochastening for the present seemeth 
to be joyous, but grievous; nevertheless afterward it 


yieldeth the peaceable fruit of righteousness unto them 
which are exercised thereby. 


Although medicine is bitter, we readily take it; although the 
instruments of surgery are often productive of agony and torture, 
we unhesitatingly submit ourselves to them, because it is by these 
means only that a cure can be effected, and our future ease and 
comfort secured. 

In the same way a knowledge that the afflictions of this present 
time, although so grievous, are the means by which alone we can 
be set free from those spiritual diseases which result from indulged 
sin, and be enabled to walk in the paths of righteousness, may well 
reconcile us to our troubles here below, and help us to bear patiently 
whatever trials may be allotted to us. 


Verse 12. Wherefore lift up the hands which hang 
down, and the feeble knees. 


Afflictions therefore should not depress, but stimulate us. They 
should not weaken, but strengthen us. 


Verse 13. And make straight paths for your feet, 
lest that which is lame be turned out of the way; but 
let it rather be healed. 


They should net make us turn out of the way, but encourage us 
to go on our way rejoicing. They should not turn us aside, as if 
troubles were sent to block our way. We are not to run away from, 
but to go through, them. We should aim at overcoming obstacles, 
courting rather than shunning them, because it is by the exercise 
of faith that it attains to maturity. 

It is by reason of his having braved a thousand storms that the 
weather-beaten mariner who has spent his life on the ocean, has 
grown tough and strong, as compared with the sailor who, although 
a sailor all his life, has hardly known what it is to lose sight of 
land. 

If in the past our walk in this respect has been lame, let it be so 
no longer. Let us step out firmly, undismayed by our present 
condition and surrounding circumstances, however difficult and 

_ however perplexing. 
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Verse 14. Follow peace with all men, and holiness, 
without which no man shall see the Lord. 


And it is not only to our own inward and personal condition of 
soul that we have to give heed, nor is it with our relations to our 
fellow believers, that we are alone concerned. We must see to it 
that our conduct towards ‘ all men,’ towards the men of this world, 
is consistent with our spiritual profession. 

There is room for most insidious error, and especially for ‘ cor- 
banism,’ the sin into which the religious professors of our Lord’s 
day fell, and which he so clearly exposed and rebuked. They with- 
drew support from father and mother on the plea that they were 
devoting their all to the service of God, saying, ‘ It is Corban, that 
is to say, a gift, by whatsoever thou mightest be profited by me.’ * 

Then there are those who fancy themselves to be at peace with 
God, whilst they are not so with men. Such are deceiving their 
own selves. There are those who believe that they are sanctified, 
that they have clean hearts, that they are experiencing the death 
of self, and the putting on of the Lord Jesus Christ, whilst they are 
perhaps at that very moment neglecting some ‘relative duty,’ 
some duty in life to which they are plainly called, and their neglect 
of which, though unseen by themselves, is fully apparent to the 
man of this world. Such are blinded and deceived by self righteous- 
ness. 

It is of such persons that it is declared, ‘ by thy words thou 
shalt be justified, and by thy words thou shalt be condemned,’ ? 
and again, ‘ the dead were judged according to their works.’ ® 


Verse 15. Looking diligently lest any man fail of the 
grace of God; lest any root of bitterness springing up 
trouble you, and thereby many be defiled. 


None are so surely ore with Christ that they have no need to 
watch and pray. ‘ Let him that thinketh he standeth take heed, 
lest he fall.’* Happy is the man that feareth alway.’ ® 

Failing of (or falling from) the grace of God may arise from 
within, from ceasing to hold sound doctrine concerning the grace 
of God. 

Grace first contrived the way, 
To save rebellious man, 

And all the steps, that grace display 
Which drew the wondrous plan. 

But it may also arise from without, some questions cropping up 
amongst those who in doctrine are sound, but who are not so in 
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works, since they allow such questions to divide and separate, to 
turn the sweetness of love into the bitterness of hatred, to disperse 
instead of unite. 


Verse 16. Lest there be any fornicator, or profane 
person, as Esau, who for one morsel of meat sold his 
birthright. 


The whole fabric of Esau’s blessedness was lost through his 

insistence on one single point, which, though it seemed to him to 
be essential, was in reality a matter of comparative unimportance. 
Everything else must be sacrificed to it—‘ for one morsel of meat 
he sold his birthright.’ 
_ In the first thirteen verses of the chapter the Apostle has spoken 
of the Rod of affliction, and of the Yoke of discipline. These 
accomplish their object by inducing fear. He goes on to speak of 
the Sword of judgment, which also induces fear, and by brandish- 
ing it before their eyes he here aims at saving some from the wrath 
to come, if so it might be, as ‘ brands plucked from the burning.’ 


Verse 17. For ye know how that afterward, when he 
would have inherited the blessing, he was rejected; for 
he found no place of repentance, though he sought it 
carefully with tears. 

He points out that there was no recovery of the earthly and tem- 
poral blessedness lost by Esau when he sold his birthright for one 


morsel of meat. It was irrecoverably lost, nor did the most abject 
repentance, and urgent intreatv on his part, avail to get it back. 


Verse 18. For ye are not come unto the mount 


that might be touched, and that burned with fire, nor 
unto blackness, and darkness and tempest. 


Verse 19. And the sound of a trumpet, and the voice 
of words; which voice they that heard intreated that 
the word should not be spoken to them any more. 


Verse 20. (For they could not endure that which was 
commanded, and if so much as a beast touch the moun- 
tain, it shall be stoned, or thrust through with a dart. 
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Verse 21. And so terrible was the sight, that Moses 
said, I exceedingly fear and quake.) 


But the blessedness we stand to lose is not a matter of earthly 
privilege or material good, nor are the things we have to fear 
material dangers, such as fire, blackness, darkness, and such like, 
fearful and alarming as these were to the children of Israel, and 
even to Moses himself. 


Verse 22. But ye are come unto mount Sion, and unto 
the city of the living God, the heavenly Jerusalem, and 
to an innumerable company of angels. 


Verse 23. To the general assembly and church of 
the first-born, which are written in heaven, and to God 
the Judge of all, and to the spirits of just men made 
perfect. 


Verse 24. And to Jesus the mediator of the new 
covenant, and to the blood of sprinkling, that speaketh 
better things than that of Abel. 


Both our hopes and our fears are vastly different from those of 
the children of Israel. We have in prospect, not material and tem- 
poral happiness, but spiritual and eternal blessedness. : 

When our time comes for crossing the Jordan, we look to be 
welcomed by angels, and not to having our entrance into the pro- 
mised land disputed by deadly enemies. 

Arrived in Canaan, we look to be in the company, not of such as 
will be ‘snares and traps, scourges in our sides, thorns in our eyes,’ 
but in the company of those whom, either personally or by repute, 
we have known upon earth, and whom it will be our great joy again 
to meet. 

And our future state will not be under the governance, as was 
that of the children of Israel, of a Moses or a Joshua, during whose 
life the people did serve the Lord, but after whose death they 
departed from the Lord. We shall, to all eternity, be under the 
righteous rule of Him of whom it is said, ‘ Shall not the Judge of all 
the earth do right’? ? . 

And our title to this glorious inheritance will be indisputable, 
and our possession of it, to all eternity, absolutely assured. The 
entrance into the presence of God is through death, but ours is not, 
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as was Abel’s, upon the terms of the old covenant, and through the 
death of a lamb, but upon the terms of the new covenant, through 
the death of the incarnate Son of God. 


Verse 25. See that ye refuse not him that speaketh. 
For if they escaped not who refused him that spake on 
earth, much more shall not we escape, if we turn away 
from him that speaketh from heaven. 


Verse 26. Whose voice then shook the earth; but 
now he hath promised, saying, yet once more I shake 
not the earth only, but also heaven. 


Verse 27. And this word, yet once more, signifieth 
the removing of those things that are shaken as of 
things that are made, that those things which cannot be 
shaken may remain. 


God spake in time past unto the fathers by the Prophets, and 
we see in sacred history the awful results which followed their 
rejection of the communications thus made to them. Let us be 
warned by their sad fate, nut to reject the communications from 
God, made to us by his Son, for if these escaped not, but fell 
victims to the Sword of temporal judgment, how can we for one 
moment look to escape the Sword of eternal judgment, if we reject 
the offers of mercy now made to us? 

The terms of the law were proclaimed by Moses, in a voice which 
shook (revolutionised) the earth, and those who turned a deaf ear 
to its demands, thereby forfeited, irretrievably, their title to the 
earthly blessings it promised. The terms of the gospel have been 
proclaimed by Christ Jesus, the prophet like unto Moses, in a voice 
which has shaken (revolutionised) heaven as well as earth. Those 
who turn a deaf ear to it will thereby forfeit, irretrievably, their 
title to eternal blessedness. 

‘And I saw a new heaven and a new earth, for the first heaven 
and the first earth were passed away.’* ‘ And there shall in no 
wise enter into it anything that defileth.’? Of the defiled ones it 
is said, ‘ He that is unjust, let him be unjust still, and he which 1s 
filthy, let him be filthy still.’ * 


Verse 28. Wherefore we receiving a kingdom which 
cannot be moved, let us have grace, whereby we may 


serve God acceptably with reverence and godly fear, 


’ 
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God having thus set before us the way of, and the way to, 
eternal blessedness, let us, while patiently waiting for the adoption, 
to wit the redemption of the body, humbly submit ourselves under 
the mighty hand of God, accepting as from him both the Rod and 
the Yoke, ever bearing in mind the Apostolic injunction, ‘ Keep 
yourselves in the love of God, looking for the mercy of our Lord 
Jesus Christ unto eternal life. And of some have compassion, 
making a difference ; and others save with fear, pulling them out of 
the fire.’ * 


Verse 29. For our God is a consuming fire. 


Remembering that the day is at hand when God’s wrath will con- 
sume everything which is consumable. This day, although so 
fearful to contemplate, has neverthless a glorious side to it. 

What should we do if there were no such thing as fire?>—how 
get rid of accumulated filth and rubbish! What relief is experienced 
when that which is rubbish is wholly and for ever put away, by 
destruction. And how glorious it will be when all things, and all 
beings, ‘ that offend,’ * have been gathered together and cast into 
the furnace of fire, whence ‘they can never return to trouble either 
earth or heaven, or to again disturb the peace of their inhabitants. 

“Be patient therefore brethren; for the coming of the Lord 
draweth nigh.’ * 


1 Jude 21-23. % Matt. xiii. 41. * James v. 7, 8. 
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Verse 1. Let brotherly love continue. 


The Epistle thus far has dealt with and described that which is 
within the veil, in the heart of man; with that which affects his 
inner life, his spiritual state and condition. In this, the last 
chapter, his outward life, the dress, the clothing appropriate to the 
renewed man, are dealt with, and described. 

‘The King’s daughter is all glorious within; her clothing is of 
wrought gold. She shall be brought unto the King in raiment of 
needlework, the virgins her companions that follow her shall be 
brought unto thee.’ * 

The man whose heart is right with God both has love, and ex- 
hibits love, towards all those who are begotten of the Holy Ghost, 
and who are therefore members of the divine family. ‘We know 
that we have passed from death unto life, because we love the 
brethren ’2 and this love is not quenched because the divine life is, 
in some cases, hardly to be discerned, owing to some physical, in-_ 
tellectual, or other defects or unloveliness, in the subject of it. 


Verse 2. Be not forgetful to entertain strangers: for 
thereby some have entertained angels unawares. 


Such a man also has, and exhibits, the love of charity, if not the 
love of brotherhood, towards those that are without, both because 
this loving kindness, as the Scriptures term it, is an attribute of 
divinity which is to be imitated and exercised, ‘ that ye may be the 
children of your Father which is in heaven; for he maketh his sun 
to vise on the evil and on the good, and sendeth rain on the just and 
on the unjust,’ * and because it is one of the instrumentalities, by 
which oftentimes those outside are won over to Christ, and too 
because in the exercise of this grace, discovery is sometimes made 
of the divine life being, after all, in those supposedly strangers 
to it. 


Verse 3. Remember them that are in bonds, as 
bound with them; and them which suffer adversity, as 
being yourselves also in the body. 

1 Ps, xlv. 13,14. %1 Johniii. 14. °® Matt. v. 45. 
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Such a man having himself been in captivity, will have compas- 
sion on those who are as yet where he was, bound with the chain 
of their sins; still, as he is, under the rod and the yoke, but not, as 
he is, made acquainted with the joys of salvation, or with the 
glorious hopes set before us in the gospel. 


Verse 4. Marriage is honourable in all, and the bed 
undefiled; but whoremongers and adulterers God will 
judge. 


Such a man does not regard body and soul as being foes, but 
friends, not as hinderers one of another, but as helpmeets. The 
body is not what in Scripture is referred to as the flesh, of which it 
says, ‘the flesh lusteth against the Spirit, and the Spirit against 
the flesh; and these are contrary the one to the other.’*. This 
flesh unquestionably is, and ever will be, corrupt, and will ‘ war 
against the soul,’ ? but the body may be the friend of the soul. 

Marriage, the foundation of family life and social intercourse, 
is a divine ordinance; and‘ judgment in this life is threatened 
against those who break the law of marriage, a law made in the 
interests of the world at large. This, and other man-made laws 
are to be obeyed, being of divine authority, albeit their administra- 
tion is in the hands of the ‘ children of this world.’ * 

Marriage is here said to be honourable in all, hence the practice 
of celibacy or virginity on the part of priests, clergy, or so-called 
Sisters, cannot be said to be agreeable to the institutions of Christ. 


Verse 5. Let your conversation be without covetous- 
ness; and be content with such things as ye have; for 
he hath said, I will never leave thee, nor forsake thee. 


Such a man cultivates a spirit of contentment, has continually in 
mind the saying, ‘be content with such things as ye have; has 
ever regard to the admonition, ‘they, measuring themselves by 
Ears IDES and comparing themselves among themselves, are not 
wise. 

Our lot is cast for us, by an allwise God, and we should cultivate 
contentment with his providential appointments, continually re- 
minding ourselves of such divine assurances, as that, ‘no good 
thing will he withhold from them that walk uprightly,’*® or again, 
_‘ we know that all things work together for good to them that love 
God, to them who are the called according to his purpose.’ ® 


Galina © 7an) at etenlind Le eeu ke xvi 8, '* 2 Cor.x, 12. ® Ps. ixxxiv. ri, 
* Rom. viii. 28, 
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The desire for great possessions is a snare to be guarded against, 
by remembering that the rich are after all stewards, not owners; 
that riches are given us for use, and for distribution, not to be 
hoarded, or laid up. The temptation to err in this respect is em- 
phasised by the words of our Lord himself, ‘ How hardly shall they 
that have riches, enter into the Kingdom of God.’?. And yet how 
lightly we encounter, or think we could encounter, the dangers of 
ample means, and how much we desire to have them. It should be 
enough for us that the Lord will provide. 

The birds without barn or storehouse are fed, 
From them let us learn to trust for our bread, 
The saints what is fitting shall ne’er be denied, 
So long as ’tis written, The Lord will provide. 


Verse 6. So that we may boldly say, The Lord is my 
helper, and I will not fear what man shall do unto me. 


He who has a living faith in God’s promises will find within 
himself a holy boldness wherewith to meet trials and afflictions of 
every kind, and that he is delivered from that ‘ fear of man which 
bringeth a snare.’ ? 


Verse 7. Remember them which have the rule over 
you, who have spoken unto you the word of God; whose 
faith follow, considering the end of their conversation. 


Verse 8. Jesus Christ the. same yesterday, and 
to-day, and for ever. 


We do well to, and we cannot do otherwise than, love and rever- 
ence those set over us in the gospel, that is, those who are both 
called and gifted, to teach, instruct, and guide us, in the things 
of God. Yet we are to ‘ beware of false prophets,’ * and only love 
and reverence such as preach the gospel which Paul preached, viz., 
‘by grace are ye saved through faith; and-that not of yourselves ; 
it is the gift of God. Not of works, lest any man should boast. 
For we are his workmanship, created in Christ Jesus unto good 
works, which God hath before ordained that we should walk in 
them, * and that Jesus Christ, and he alone, is the finisher, as well 
as the author, of our faith. 


- tMarkx. 23. % Prov xxix. 25. ° Matt, vii.15. * Ephes. ii, 8-10, 
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Verse g. Be not carried about with divers and 
strange doctrines. For it is a good thing that the heart 
be established with grace; not with meats, which have 
not profited them that have been occupied therein. 


A man whose heart is right with God, having been taught the 
foundation truths and doctrines of the gospel, adheres firmly to 
them all, and is not prepared for one moment even tq listen to those 
who would teach him a new theology. He turns a deaf ear to 
every suggestion of the kind, his one aim and object being to go on 
to perfection, that is to say, so to live and walk as that there may 
be built up in him, upon these foundation doctrines, practices 
which will be well pleasing to God, and that the fruit he bears may 
be well ripened fruit. 

Hence he is occupied much with spiritual experiences, and set on 
gaining experimental knowledge, but very little concerned with 
outward observances, which, although divinely ordained in old 
time, and valuable for the‘time then present, profited little those 
who were then occupied therein, and will still less profit those who, 
now, have the substance, of which these things were the shadow. 


Verse 10. We have an altar, whereof they have no 
right to eat which serve the tabernacle. 


Those said here to ‘serve the tabernacle ’ are those who, although 
living in new testament days, are still occupied with ritual and 
materialism. These regard ceremonial observances, not as 
shadows, but as means and channels by which divine grace is 
conveyed. 

Thus, by the laying on of hands, they conceive that a chain of 
vast length connects every duly ordained priest with the Apostles of 
our Lord, each of such ordained persons being a link in it. This 
chain is, moreover, supposed to be of the nature of an electric 
cable, since apostolic powers and divine virtue are held to be passed 
on by its means, from age to age. 

The water of baptism, sprinkled with the fingers of the priest 
on a child, and marked on its forehead with the sign of the cross, 
is also regarded as a means of grace; the rite being supposed to 
convey saving grace ‘to the sinful child, in the same way as the 
conduit pipe conveys water to the thirsty. 

Again, the supper of our Lord, instituted by him for memorial 
and monumental purposes, is, by such, elevated into a mystic rite, 
and is conceived also to be a veritable means of grace. Some kind 
of divine virtue is supposed to be imparted to the bread and the 
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wine, if, and when, consecrated by a priest duly in the line of 
apostolic succession. The partaking of the elements, when mixed 
with faith on the part of the recipient, is supposed to spiritually 
feed, satisfy, and sustain, the human soul. 

But the Mosaic ceremonial was not a ladder whereby to climb to 
heaven, nor was it a channel by which grace from above was con- 
veyed to the worshipper. It was the shadow of a_ substance, 
brought near, but not yet fully revealed, and it was nothing but a 
shadow. 

In all its parts it pourtrayed Christ, and when Christ came, it, 
in God’s purposes, vanished away, exactly as, and as certainly and 
completely as, shadows disappear so soon as the sun attains its 
noonday glory. 

Hence it is that ceremonial observances have no place in the 
Christian economy, and those who give them a place there afford 
evidence thereby that they are not yet emancipated from the grave 
clothes of a past which is dead and gone, that they are still 
shrouded in the shadows of old testament days. 


Verse 11. For the bodies of those beasts, whose 
blood is brought into the sanctuary by the high priest 
for sin, are burned without the camp. 


A significant indication as to the object and intention of the 
Mosaic ceremonial is afforded by the fact that the bodies of the 
animals offered in sacrifice, that is to say all in them that was 
material, were burned with fire, and vanished away, as a shadow 
does ; and in the fact, too, that that part of the ceremonial was con- 
ducted outside the sanctuary, and not within the veil. It was the 
blood of the sacrifice only which was brought within the veil by the 
priest, and of this a few drops only were sprinkled on the altar, 
this indicating that its cleansing power resided, not in its own 
inherent virtue, but in what it signified or typified. 


Verse 12. Wherefore Jesus also, that he might 
sanctify the people with his own blood, suffered without 
the gate. 


For the same reason when Jesus would sanctify his people by, 
as it is said, his own blood, he suffered without the gate, in order 
that his body of humiliation which was to die and be buried, might 
be dissociated from the’ temple and its ordinances; and although, 
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owing to his divinity, his body did not see corruption, yet 
after his resurrection and ascension, it vanished away, being 
changed (as in due time ours will be) in a moment, in the twinkling 
of an eye. 

Although therefore we are saved by means of death, yet we are 
saved from death, by the life of Christ; for the Spirit of Christ 
which is ‘ quick and powerful, and sharper than any two-edged 
sword, piercing even to the dividing asunder of soul and spirit, and 
of the joints and marrow, and is a discerner of the thoughts and 
intents of the heart’ * enters within the veil, into the human heart, 
and takes up its abode there. 


Verse 13. Let us go forth therefore unto him with- 
out the camp, bearing his reproach. 


Verse 14. For here have we no continuing city, but 
we seek one to come. | 


Although these doctrines do not minister to man’s idea of the 
dignity of man, and are consequently regarded with contempt by 
the multitude ; and those holding them have in consequence to bear 
reproach, yet they are not on that account to discard them, but 
are called to go forth unto him without the camp, to eschew that 
which is carnal and material, and to be content with that which is 
spiritual, in other words to live by faith. 

For that which is carnal and material will soon be passing away, 
and it is not upon the things of this world, but upon things above, 
that the affections of regenerated man are to be set. 


Verse 15. By him therefore let us offer the sacrifice 
of praise to God continually, that is, the fruit of our 
lips giving thanks to his name. 


Our work here below is mainly that of praise, and our occupa- 
tion mainly that of giving thanks to his name who has obtained 
for us those things which, although not yet in possession, are 
assuredly ours in absolute reversion. 


Verse 16. But to do good and to communicate 
forget not: for with such sacrifices God is well pleased. 
HED iva? 
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Yet we are to be careful to maintain good works, seeing to it 
that the life we live here below is worthy of the high vocation 
wherewith we are called. 

As regards earthly goods, they are given us for distribution, and 
any self sacrifice involved in bestowing upon others what we might, 
if so disposed, appropriate wholly for our own comfort and plea- 
sure, is a sacrifice well pleasing to God. 


Verse 17. Obey them that have the rule over you, 
and submit yourselves; for they watch for your souls, 
as they that must give account, that they may do it 
with joy, and not with grief ; for that is unprofitable for 
you. 


As regards those appointed in God’s providence to be Teachers 
of the things of God, they are to be obeyed and followed if they 
show themselves to be shepherds who truly feed their flock, ‘ should 
not the shepherds feed the flocks?’ * 


Verse 18. Pray for us; for we trust we have a good 
conscience, in all things willing to live honestly. 


Verse 19. But I beseech you the rather to do this, 
that I may be restored to you the sooner. 


The Apostle claimed to be such a shepherd, and therefore could 
with a good conscience invite those he is addressing to pray for 
him, if thereby he may be once more permitted to teach them by 
word of mouth, as he formerly had done. 


Verse 20. Now the God of peace, that brought again 
from the dead our Lord Jesus, that great Shepherd of 
the sheep, through the blood of the everlasting 
covenant. 


Verse 21. Make you perfect in every good work to 
do his will, working in you that which is well pleasing in 
his sight, through Jesus Christ; to whom be glory for 
ever and ever. Amen. 


+ 1 Ezek. xxxiv. 2. 


130. THE EPISTLE TO THE HEBREWS. 


And now the apostle’s work is done. Another of the epistles 
which is to form part of the scriptures of truth, the world’s sacred 
book, is completed. Did Paul at this moment call to mind his 
former saying? ‘I have planted, Apollos watered, but God gave the 
increase,’ ! and was it for this reason that he closes the epistle by 
expressing, in the form of a written prayer, the desire which filled 
his heart? 


He prays, that God who, through the sacrifice of Christ, is now 
at peace with those to whom he is writing, they being parties to 
the covenant of grace—that God who has ‘ brought again from the 
dead our Lord Jesus, that great Shepherd of the sheep, whose joy 
it is to feed and tend the flock—that this God will give increase to 
the seed sown, in, and by, this epistle. 


The revelation of the thoughts of God concerning man, of his 
ways, plans, and purposes in regard to man, made in this epistle, 
are of the nature of strong meat, rather than of milk, but for this 
reason they are the more suitable as food for growing souls, and 
are well fitted to ripen and bring to maturity the christian character. 


They have power to beautify and adorn the life without, as well 
as to inform and enlighten’ the spirit within, and since nothing but 
completeness in every detail will satisfy divine perfection, and 
since God alone can make perfect, the apostle prays that God will 
so work in them, through the epistle, as that they, like their divine 
Master, ‘ may glorify God on the earth.’ ? 


‘ That in me it may appear, what a God of love can do.’ 


Little did the apostle realise the vast results which would follow 
the writing of this epistle! Read, in the first instance, by a limited 
number of those living in his own day, it has since been redd by 
an ever widening circle, comprising believers and unbelievers, by 
hundreds of millions, in every age, of every age, in every clime, of 
every tongue. Nota verse, hardly a word of it, but has been the 
subject of private meditation, family and social consideration, 
public discourse, and voluminous writing. It is indeed, like every 
portion of scripture, a ‘ multum in parvo,’ without limit in its doc- 
trinal and practical application, and presenting opportunities for 
expansion and exposition to the world’s end. 


Through its instrumentality what multitudes of souls have been 
saved! what multitudes sanctified! What multitudes have been 
instructed and edified! what multitudes comforted and consoled, 
both in life and in death! What multitudes have been encouraged 
and emboldened! what multitudes recovered from back sliding, and 
again sent on their way rejoicing ! 

How abundantly, therefore, has the prayer of faith been re- 
warded and answered, and who can say otherwise to these things 
than, Amen, so be it, world without end. 


11 Cor. ii, 6. * ohn xvii, 4. 
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Verse 22. And I beseech you, brethren, suffer the 
word of exhortation; for I have written a letter unto 
you in few words. 


The Apostle is, however, fully conscious of how difficult it is, so 
to write, as to make clear such matters as he has been discoursing 
upon, how impossible to compress, within the limits of a written 
letter, the half of what had been revealed to him on these subjects, 
and yet, owing to its having been written ‘ by inspiration of God,’ 
the epistle may be said to contain the whole counsel of God in 
regard to the matters treated of, and to those who ‘ search in it as 
for hid treasure’ ' the thoughts of God concerning man, and his 
ways, plans and purposes in regard to man, will be gradually un- 
folded, and in the end made perfectly clear. 


Oh, wonderful, wonderful Word of the Lord! 
True wisdom its pages unfold ; 

And though we may read them a thousand times o’er, 
They never, no never, grow old. 

Each line hath a treasure, each promise a pearl, 
That all if they will may secure; 

And we know that when time and the world pass away, 
God’s Word shall for ever endure. 


Oh, wonderful, wonderful Word of the Lord! 
The Lamp that our Father above 
So kindly has lighted, to teach us the way, 
That leads to the arms of his love! 
Its warnings, its counsels, are faithful and just; 
Its judgments are perfect and pure; 
And we know that when time and the world pass away, 
God’s Word shall for ever endure. 


Oh, wonderful, wonderful Word of the Lord! 
Our only salvation is there; 
It carries conviction down deep in the heart, 
And shows us ourselves as we are. 
It tells of a Saviour and points to the cross, 
Where pardon we now may secure; 
For we know that when time and the world pass away, 
God’s Word shall for ever endure. 


Oh, wonderful, wonderful Word of the Lord! 
The hope of our friends in the past; 

Its truth where so firmly they anchored their trust, 
Through ages eternal shall last. 

Oh wonderful, wonderful Word of the Lord! 
Unchanging. abiding, and sure; 

For we know that when time and the world pass away, 
God’s Word shall for ever endure. 


1 Prov. li. 4. 
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* But although the Apostle thus half Epologtees for thus addressing 
them in writing, instead of by preaching, for he well knew the 
power of extempore preaching as compared with the presentation 
of literary compositions, yet he beseeches them to be prepared to 
hear him enlarge further on these subjects by word of mouth, when 
the opportunity presents itself. . 


Verse 23. Know ye that our brother Timothy is set 
at liberty; with whom, if, he come shortly, I will see you. 


He has been delayed up to now by the imprisonment of Timothy, 


_an affliction painful for Timothy, and painful for himself, but an 


affliction which it is now apparent was overruled for the good of the 
whole world; for this it was which forced him to write to them, 
instead of, as he would have preferred doing, speaking to them. 

His service as a writer being, however, now ended, he looks to 
shortly resuming, in company with Timothy, his service as a 
preacher. ‘ 


Verse 2h. Salute all them that have the rule over 


you, and all the saints. They of Italy salute you. 


Verse 25. Grace be-with you all. Amen. 


Meade he. desires to express in writing his own feelings of 
love and regard, as well as those of the saints in Italy with whom 
he is at the moment sojourning, for both elders and saints, wher- 
ever found amongst the scattered tribes. Finally, he finishes up by 
commending them to the grace of God, for to grace alone is to be 
ascribed their, and his, hopes of eternal blessedness, an assured 
belief in which he invites them to unite with him by saying, Amen. 
So be it. 


THE EPISTLE TO THE: HEBREWS. 
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NOTE. 


A priest, in the scriptural sense of the word, is one who mediates 
between God and Man. 


Man was taught after the fall that God could only be approached 
“by means of death.’ What exactly this meant was a hidden 
mystery, but the fact remained. 


Adam, and probably every succeeding head of a family, officiated . 


as priest to his own household, he being looked to, by primitive 
usage, as the proper person to offer the sacrifices which God’s 
dealings with Cain and Abel respectively, had shown to be essen- 
tial to acceptable worship. 


Probably the oldest surviving head of the families of the world 
was known as high priest, and hence is referred to in scripture as 
the priest of the most high God. Hence it may be inferred that 
the person spoken of as Melchizedec was really Shem, the eldest 
son of Noah, who would at that period be the oldest living inhabi- 
tant of the world. ; 


If this be so, Melchizedec may be supposed to have been his. 
official name—a name bestowed 6n him by God, as being for the. 


time being the High priest, and that Salem was the name bestowed 
by God on his official place of residence, as being the. religious 
metropolis of the world. These names being given, as ‘prophetic 
of God’s purposes of mercy towards mankind, purposes ‘more fully 
explained later, in the words, © Righteousness ‘sand peacé have 
kissed each other.’ * 


Hence it is that Jesus was said to have been ‘a priest after the 
order of Melchizedec,’ and that this order of priesthood was, so 
clearly, both anterior and superior to that of Aaron. 


On the above suppositions, God’s direct dealings with the world 
at large would seem to have ceased with the death of Melchizedec, 
and if so, the Melchizedec who met Abraham, was the last of his 
order, his priesthood being so to speak cut off for the time being, 
and held in abeyance until the coming of Christ; the hiatus being 
filled up by the Aaronic priesthood, and the dispensation of the 
Law. At the coming of Christ the Aaronic priesthood in its turn 
came to an end, thereby making way for a resumption of the priest- 
hood after the order of Melchizedec. 


Thus Jesus Christ is seen to be, as Melchizedec .was in his day, 
High priest of the whole world, and this by right of inheritance. 
Melchizedec, as a mere man, died and was buried. Jesus, although 
as the Son of Man, he died also, yet as the Son of God, rose from 
the dead, and ‘ ever liveth.’ He ° continueth ever,’ and is therefore 
a ‘ High priest for ever after the order of Melchizedec.’ 

; 1 Ps, Ixxxv. 10. 
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